fborate affalr. Formerly a Kdlakkaran (huntsman),

!omyan, a puest of the vi Iage goddess, a Chdkkﬂ_mya
The Tm,

‘pots of watc,,r. ’lhe Tottiyan then war‘shups P1llay,}
(Ganesa) in the form of some turmeric, and pours th
'rmerm mto the wa.ter. Thc mcmberb of the pollut ‘

Jcouncxl) whereas thc; Pongalaa. recognme the cxuthomty} ’
of officers called K‘ambalakkarans and Kottukkaraf’ s
ho uphold dlscxphn(: '

| {
il
Y




: nfizThe Kapﬁ protects all |
. The Kapu's difficulties are known only to god
0 The Kipu dies from even the want of food.

o The Kapu knows not the distinction between daughe“““’r;g

ter a,nd daughter-in-law (.e., both must work for hlm)

The Karnam (village laccountant) is the cause of the,:f1 ‘f !

o ."“Kapu s death.

~ The Kapu goes not to the fort (z.e., into. the presence‘_fi W
of the Rdja). A modern variant is that th Kapu goesff_.‘

| ‘not to the court (of law).

While the Kapu was sluggishly ploughmg, thleves' ‘-‘ !
stole the rope collars. i

_ The year the Kapu came in, the famine came too.

- The Reddis are those who will break Open the 5011 to",_ | o

i “ﬁll their bellies. A
 When the unpracticed Reddi got ir¢o a palanqum, 1t3y .
‘swung from side to side. b , T
. The Reddi who had never mounted a horse sat w1th7i7:-' i
i jhls face to the tail. I
. The Reddi fed his dog like a horse, and barked hlmse]f
Karadhi—~—A name sometlmes given to Mari

j‘;Holeyas. | |
- Karadi (bear).—An exogamous sept of Tottiyan.

. Karaikkat,~~Karaikkat - *‘“‘“‘""“Kdt“*’ OF e
?'.,_‘-_.ka,tta meaning those who v aited for rain, or, according
. to another version, those Who saved or protected the_‘_.‘
. clouds, is an endogamaous division of Vellila. Some
N ir‘f‘fTarml Malayilis, who claim to be Vellalas who emigrated '

!

o ‘”,to the hills from COIIJB@VCIH.IIL have] at t1me§ of census,;dg';'xf‘
L _‘vreturned t}‘emselve‘% as Karaikkat V/eﬂalas.

Kal‘a1tura1 (seaacoast) Vellala —A name assumed

ffby $0, me » ttanavans. AR

H"




o ”‘f‘»KARAIYALAN

i .'i.ﬂ»»vans also taken by some Idaiyans.

il 250

Karalyalan (ruler of the coast) L) 8 tltle of Maran'jii“,

. Karaiyan,~-A name for Tamil sea- fishermen, who
lxve on the coast (karai). The fishing section of the =

- Palles is known as Palle Kariyalu. See Pattanavan,

Karalan.—Inthe Census Report, 1891, the Karalans

(rulers of clouds) are returned as a tribe of hunters and
cultivators found in the hills of Salem and South Arcot.

In the Report, 1901, Karalan is given as a synonym

for Vellala in Malabar, and also as a name for Malayalis.
At the census, 1901, many of the Malayalis of the Sheva-
roy hills in the Salem district returned themselves as

' Vellalas and Karalans. And the divisions returned by o

‘ the Karilans, e.g., Kolli, Pacchai, Periya, and Permnan
connect them with these Malayalis (¢.2.). '
Karepaku.—Karepaku or Karuvepilai isa name for

j ‘ Koravas who! hawk for sale leaves of the curry- 1€df plant e

(Murraya Keanigi). |
. Karichcha.—Recorded, in the Travancore Census’
 Report, 1901, as a sub-division of Nayar, .
Karimbarabannaya (sugar-cane sept). —An exoga~\
- mous sept of Kélasi.

Karimpalan.—The Karimpalans are a small hunt-

I "_?ing and cultivating forest tribe in Malabar, They are

“punam (shifting) cultivators, hewers of wood, and

- collectors of Wll\l pepper, ind are found in all the foot
. hills north of the Gamel’s Hunp They wear the kudumi

(hair knot), and are said to fcllow the marumakkatayam

system of inheritance in the fernale line, but they donot
perform the tali kettu ceremony,, _Th_ey ara Supposed‘ L

to have the powep of exorcising the demon Kar uvilli,
possession by whom takes the form of fever,” *

| ‘
ol Gagetteer of the Malabar district.
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fyamA sub-division of Kudubi,

Karkadabannaya (scorpion sept)—An exogamous.

stof Bant.

Karkatta—-A syﬁonym of Karaikattu Vellﬁ,la; | | i
‘Karna,~A sub-division of Golla, and an exogamous

eptof Mala, L
L Karnabattu.—The Karnabattus, or Karnabhatus,
‘are a Telugu weaving caste, found chiefly in the Godavari

district. The story goes that there once lived a king, who
ruled over a portion of the country now included in this

'd‘:i‘st‘ricﬁt,_'and was worried by a couple of demons, who
carried off some of his subjects for their daily food. The
king prayed Siva for deliverance from them, and the god,

being gratified at his devotion to him, produced nine
persons from his ears, and ordered them to slay the '
demons. This they did, and their descendants are the

Kafﬁabhatus, or ear soldiers. By religion, the Kai‘na-’-ﬁff
battus are either ordinary Saivites or Lingayats. When
@‘fgirl, reaches maturity, she remains under a pollutimifof
sixteen days. Early marriage is the rule, and a Brahman

officiates at weddings. - The dead, as among other Lin-
gayats, are buried in a sitting posture. The caste is =
organised in the same manner as the Salés, and, at each = |

place, there is a headman called Kulampedda or Jati-

pedda, cotresponding to the Senapathi of the Salés.
They weave coarse cloths, which are inferior in texture

,; “tholsﬁ manufactured by Patta Salés and Silévantas.
. Inanote on the Karnabattus, Mr. F. R. Hemingway
writes that “ though a low caste, they jorbid the remar-

'f.fiagefzof ‘widows. But the remark in =Th&aC.ens’u's.' Repart = ¢

(1901) that
Karnabattus questioned, who admitted that they would
cateven pork. Their special deity is
they unite to worship on the new-moon day of Pushyam .

they abstain from meat |is not true of the !

ty is| Somésvara, whom



"\"KARNA SALE s

(January-February) The god is represented by a mud
~ idol made for the occasion. The pijari (priest) throws
 flowers over it in token of adoration, and sits before it
with his hands outstretched and his mouth closed until
one of the flowers falls into his hands.” i
The Karnabattus have no regular caste titles, but
sometimes the elders add Ayya or Anna as a suffix to
their name. 1
Karna Sa.le.—-The Karna Silés are a caste off
Telugu weavers, who are called Séniyans in the Tamll
country, e.g., at Madura and Tanjore They seem to
have no tradition as to their origin, but the name Karna
would seem to have its origin in the legend relating to
the Karnabattus. These are, in the community, both
Saivites and Vaishnavites, and all members of the
Illabaththini sept are Vaishnavites. They are said to
‘have only one gdtra, Kasi (Benares), and numerous
exogamous septs, of which the following are examples:—

Vasthrala, cloth. : Kodavili, sickle.
Rudrakshala, seeds of Eleo- Thadla, rope.

carpus Ganitrus. Thatichettu, palmyra palm.
Mandha, village common or | Dhoddi, court-yard.

herd. Thippa, rubbish-heap.

In some places, the office of headman, who is called
Setti, is hereditary. He is assisted by a Pedda Kapu,
‘and Nela Setti, of whom the latter is selected monthly,
and derives his name from the Telugu nela (month).
In their marriage ceremonial, the Karna Silés closely
follow the Padme Salés, but they have no upaniyanam
(sacred thread _‘_"it'%e), or Kasiyathré (mock pilgrimage
to Benares), have |twelve pots brought for worship, and
no pot-searching..|

As among other Telugu castes, when a girl reaches
puberty, twigs of Strychnos Nux-vomica are placed in the




al hu, ere_ted for the occaswm On the th1rd or

é sugar) water. Thl«‘; rice is called dhadxbtyam

,t' rlce) and is placed in a heap, and, after the waving
fffoloured water, distributed, with pan-supari (betel W
‘, es and areca nuts), among those present. , ‘
| The dead are carried to the burial- ground in a car,
]and buried, after the manner of Lingayats, in a s1tt1ng i
'posture. Jangams officiate at funerals.
_ The caste deity is Somésvara. Some Karna Sales |
“wear the lingam, but are not particular about kesping it
.On their person, leaving it in the house, and wearing it |
/hen at meals, and on important occasions. Concerning

the ngayat section of the community, Mr. H. A Stuart‘."j :‘_
writes, as follows* The Lingayats resa&mb]e the o
:-nga Balijas in all their customs, in all respects, except

that they recogmse sutakam, or pollution, and bathe to i

remove it. They freely eat in the houses of all nga,: o

Balijas, but the latter will not eat with threm. They
?"entlrely disregard the spmtua] authority of the/ Brahmans,
recognising priests among the Linga Bahjaa, Jangams,

or Pandarams. In the exercise of their tra.de they are
"dtstmguxshed from the Kaikolans in that théy sometimes
weave in silk, which the Kaikolans never do.” Like the
‘Padma Salés, the Karna Silés usually om weave coarsef[ )
cotton cloths, _ [ e
' "v‘i:lKa.rna.m.--See Korono. | l é

Karnam (accountant) —An - exogamaous sept of

j’Karnataka.—-The terrxtorlal name; @f a sub lelSlOl‘l

df-‘ Ha.nd1ch1kka. and Uppara. It is alfsqb the name of a »




i,‘*KARQ PANIKKAR

:sub division of Madhva and Smarta Bra.hman;s who speak i

‘the Kanarese language, as opposed to the Désastha

Brahmans, who are immigrants into Southern India from
the Maratha country. .
Karo Panikkar.—A class of temple servants in

Malabar. * The Karo Panikkar is said to be descended ‘.

from the union of Véttakorumagan (the God of hunting)
and a Kiriyattil Nayar woman, His occupation is to act .
as Velhchapad or oracle in temples dedmated to his
dlvme ancestor,” *

Karpura. Chetti~A synonym of Uppiliyans, WhO»
uaed to ‘nanufacture camphor (karpira). \

Kartd.—Karti and Kartavu, meaning agent‘or doer,
is an honorific title of Nayars and Samantas. It is also
the name for the chief mourner at funerals of Nayarsand
other castes on the west coast. Kartakkal, denoting,
it is said, governors, has been returned, at times of census
by Balijas claiming to be descendants of the Nayak
kings of Madura and Tanjore,

Karukku -pattayar (those of the sharp sword).—
A sub- d1v1s10n of Shanan. In the Census Report, 1891,
the division Karukku mattai (petiole of the palmyra leaf
with serrated' -edges) was returned. Some Shandns are
said to have - assumed the name of Karukku-mattai
Vellalas, . } ,
. Karumale, (black mountam) —An exogamous sept

- of Kanikar. . | ;
L Ka,ruman.«_,-A sub-division of Kammalans, who do
‘blacksmith’s wo- %{ .

Karumpuré;‘f'.,hthal.—A synonym for the caste name
adopted by some Kappiliyans.

Ahitig
B SO

1? f
* Edazetteer of the Malabar district,




m‘t a.nd anmhllate the Ra)a and his family. Wmslow :
owever, says ¥ that Karumpuram is a palmyra tree 1'

: :nd Karumpurattan may thus mean a palmyra man, that
“;;‘,a toddy-drawer. In the enumeration schedules, the =
‘name was often written Karumpuran, If this etymology =

is correct, this caste must originally have been Shanans
or Iluvans. Itis said to have come from the village of
Tiruvadamarudir in Tanjore, and settled in the north-

stern part of Madura. The caste has seven sub-castes,

called after seven nadus or villages in Madura, in which

L orlgmally settled. In its ceremonies, etc., it cIosely
.follows the Ilamagams. Its title is Pillai.” | o
. Karutta (dark- coloured).—Recorded, at the Madrds

census, 1891, as a sub-division of Idaiyans, who have .

félso returned Karuttakkadu, meaning black cotton soil
»'Or regur. | e
. Karuva Haddi.=A name for the scoverlgmg sectxoni
}‘Of Haddis. -‘/;/ |
: - Karuvan=-A corrupt form of Karu |
P Karuvelam —Recorded in the Tra’ fm‘mae Census_’c
;‘:Report tgo1, as a sub-division of Na ayar| wa
| Kasam (butcher) —A Muhammadan oc, ,upatlonali
L i el
| ‘Kﬁ.ﬂl (Benares) -—A gotra of Medat'f and Karna Sale,

X
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. 'f'KASI

Ka81.---A name for the stone mason sectxcm of"\
Kamsalas. W
- Kasturi (musk) —An exogamous sept of Badaga,

Kamma, Okkilivan, and Vakkaliga. Indian musk i
~ obtained from the musk glands of the Himalayan musk-
deer, Moschus mascﬁzfems. L

Kasuba (workmen)—A section of Irulas of the
Nilgiris, who have abandoned jungle life in favour of
working on planters’ estates or elsewhere.

Kasukkar.—=The name, derived from kas, cash, of a
sub-division of Chetti.

Kasula (copper coins)—An exogamous sept of

Padma Sale. | L
Kasyapa.~~A Brahmanical gotra adopted by Bhat-

razus, Khatris, and Tontis, Kasyapa was one of the
seven important Rishis, and the priest of Parasu Rama. =

Katakam (crab).—An exogamous sept of Komatl. |

Katal Arayan.—See Vilan. L

Katari (dagger: katiar)—An exogamous sept of
Golla, Mutracha, and Yerukala. The dagger or poig-
nard, called katar, has “ a solid blade of diamond section,
-the handle of which consists of two parallel bars with a
cross-piece joining them. The hand grips the cross-
piece, and the »ars pass along each side of the wrist.”* -
' Katasan. Recorded t as “ a small caste of basket-
~makers and lit. -burners in the Tinnevelly district. It
has at least tw¢ endogamous sub-divisions, namely, Pat-
tankattiand Nitt -asan. Widows are allowed to remarry.
The dead are E"'ied. The social position of the caste
is above that of e Veéttuvans, and they consider them-
selves polluted if they eat food prepared by a Shandn.
But they are no: allowed to enter Hindu temples,

,....._-.‘

# Y. e and Burnell. Hobson-Jobson.
+ dems Census Report 1901,




257  KATHTHIRAVANDLU

gtﬁey.“wdrship devils, and they have separate washermen

and barbers of their own, all of which are signs of
 inferiority. Their title is Pattamkatti, and Kottan is

~ also used.” ‘

Kaththavaraya.—A synonym for Vannan, derived
from Kaththavaraya, the deified son of Kali, from whom
' the Vannans trace their descent. '

Kaththé (donkey).—An exogamous sept of Madiga.

Kaththi (knife).—An exogamous sept of Dévinga
and Madiga.

- Kathf i1 (scissors).—An exogamois sept of

Dévaniga, and sub-division of Gadaba.

‘ Kaththiravandlu (scissors people).—Cucerning
 this section of the criminal classes, Mr. F. 5. Mullaly
. writes to me as follows. ¢ This is purely a Nellore

name for this class of professional pick-po:kets. The
appellation seems to have been given tc them from
the fact that thev Lf}:;ev_,y‘fjgt fairs and festiva's, and busy

N dy Plu&;u. aldDy o e N S

And, when an opportunity presents itself, tsors for sale.
for cutting strings of beads, ripping opfiey are used
Several of these light-fingered gentry hayen bags, etc.
with small scissors in their mouths. Mosje been found
shoes of a peculiar shape, and these forpt of them wear
receptacle for the scissors. Bits of broka a convenient
as knives) are frequently found in then glass (to act
different districts they are known by ¢ir mouths. In
tions, such as Donga Dasaris in Nortllifferent appella-
of Cuddapah; Golla Woddars, Dony Arcot and parts
‘Muheri Kalas in Cuddapah, Bellaja Woddars, and
Pachupus in Kistna and Godavari Y, and Kurnool ;
Thogamalai Koravas in the souther| Alagiris, Ena or
_ duals belonging to this class of thieve districts. Indivi-
" since the opening of the East Coast 3 have been traced,
s Railway, as far as

-1




Midnapore. An important way of idensityig them .
.'ffhé‘.iffa‘ct“tﬁat ‘everyone of them, male ‘v‘:anvd fefnal‘f:; ‘1’:5“
* branded at the corners of the eyebrows and betrieen the
e eyjfe:é in childhood, as a safeguard against c?nvuls1qn§.
. For the following additional ‘informatmn I amn
debted to an official of the Police departm'en.t.‘ ”’I_ am ﬁ‘\; e
. not aware of these people using any particular shoes.
.y hey use sandals such as are generally worn by ik
| and Jthe lower classes. These they .get by st.eal.mg..v
They pick them up from houses dur mg' the. daytlme,
' when they gc'from house to house on the iletengl of
“begging, o they steal them at nighj;s a?ong Wlth"\({tb@i
property.. These sandals are made in different f'flshlfxns~
. in differentdistricts, and so those possessed by I&\ath.lraf.s“ 0
are generally of different kinds, being stolen from \fampusuﬁ_ "
. parts of the tountry. They have no shoes of any pecu-
 liar make, no do they get any made at all. Kathiras do
. not generallyt.  They wear shoes when walking through
‘"' '\_:with bare feéind entrust them to one of their comrades A
;,;‘t‘he jungle, éthrough the open country., They some-
 when walkingthem off when closely pursued, and tn
i times throw 1, when we arrested one on the highroad,
. away. In189im five or six pairs of shoes of different
 he had with b and he did not account satisfactorily for
 kinds and sizes,\ion of so many, | subsequently learnt
~ being in possesmumeraries were hiding
i that some super, where he was arrested. o
close to the place;\of branding on the face, it is not ‘dnly\ e
i # About mark%st all nomadic tribes who have these o
~ Kathiras, but almags move on exposed to changes of
. marks, As the galen sometimes get a disease called
 weather, the childicarkura. They generally get this
sandukatlu or pa'.‘u;jrfr of theﬁrst year uptgth

in the jungle |

 disease from the J i




KATIKE‘ |

‘_’25‘9' -
ﬁfth year: The symptoms are smrular to those thh
‘ "‘.y‘chlldren sometimes have at the time of teething. It is
~ when children get this disease that they are banded on
the face between the eyebrows, on the outer corners of
the eyes, and sometimes on the belly. = The brand-marks
on the face and corners of the eyes are circular, and those
on the belly generally horizonfal, The circular brand-
marks are made with a lons piece of turmeric, one end
of which is burnt for th¢ purpose, or with an indigo- |
coloured cloth rolled like a pencil and burnt at one end.
The horizontal marks are made with a hot needle,
Similar brand-ma-ks are made by some caste Hindus on
their c¢hildren.” .

To Mr. P, B. Thomas I am mdebted for spPz,mens of 1. |

 the clhanjet, made of strips of rolled pith, wor 'n by Kath-
thira \women when begging, and of the cottén bags, full
of false pockets, regularly carried by both men and
womet | in which they secrete the little shaﬁrp knife and
other ¢ rticles constituting their usual equ1pfment

In his « History of Railway thieves, Mr M. Paupa
Rao Naidu, writing about the pick-pockets or Thetakars,
‘says that “most of them wear shoes called chadavs,
and, if the, articles stolen are very small, they put them
at once into their shoes, which form very convenient
_ receptacles yrom their peculiar shape; and, therefore,
when a pick-p ocket with such a shoe on is suspected of
having stolen ¢, jewel, the shoes must be searched first,
then the mouth and the other parts of the body.”

Kaththulg (sword).—An exogamous sept of Yanadi.

Katige (collyrium).—A gotra of Kurni,

Katikala  (collyrium).—An exogamous sept of
Deévanga.

Katike.—T he Katike or hat1k1 u are butchers in the
Telugu country conccrnmw whom it 15 noted m the

I-17B | -~




arnool Manual that: “ some are called Sultam butcher
or Hidus fOrmbly circumcised by the Iate Nabob,‘”bf
:;‘Kurnool They observe both Mussalman and Hmd
customs.” A "orrespondent in the Kurnoml dlstrICt :
{Rforms me that the butchers of Kurnool belongf to three "
:_s»_.c]a,sses one selling beef, and the Othﬁ’:t‘s mutton. Of“_

 these, the first are Muhanmadans, and are called Gayi S

Khasayx, as they deal in beet. The other two are called |

respectwcly Sultanis and Surdsus, Ze., the circumcised
L and uncircumcised. Both claim to be the desc endants
| of two brothers, and have the  following tradltlon
concernmg their origin, Tipu Sultan is said not tio have
. relished the idea of taking mutton ai the hands of =
Hmdus as they would not perform Bisnillah at the
tlme of slad\ghtermg the sheep.  He accordinglyor gdere:d !
both the briothers to appear before him. Beirg the
‘manager of the family, the elder went, and was iOI‘CIbIY
 circumcised. [ On hearing the news, the younger nrother

. absconded. |The descendants of the former are I uham-

madans, and|of the latter Hindus, As he was made_,;jf,

q. Muhammadan by force, the elder brother and his .

. descendants did not adopt all the Mubaemmadan
‘ _ manners and customs. Till recently they dicl not eV&n:;,'\“l‘i“{
allow their beards to grow. At the present d-ay, they go
to mosques, dress like Muhammadans, shave their heads,
‘and grow beards, but do not intermarry with the true
- Muhammadans. The ‘descendants of | the younger
- brother still call themselves Ari- katlkehl or Maritha
butchers profess the Hmdu rehgmn and’ follow I—Imdu -
‘manners and customs. - Though they d 0 not eat W“lhf
. Muhammadans or ﬁultams, their Hindu brethren shun.
~ them because of l@aexr professmn and their 1nt1macyf'1‘jfsz
- with Sultanis, I an informed that, at Nandyal in the
Kurnool dlStI‘lCt some, Maratha butcher s, who <:nbsc:rveg.,-f!i
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purely Hmdu customs, are called by Muhammadan 0
names. The Ta hsildar of the Sirvel taluk in the same
district states that, prior to the reign of the father of
Ghulam Rasul Khin, the dethroned Nawib of Kue '
ndb] the butcher's professitir was solely in the hands
 of the Marathas, some of whom were, as stated in the
Manual, forcibly circumcised, and became a separate
butcher caste, called Sultani. There are two sections
among these Sultini butchers, viz., Bakra (mutton) and
Gai Kasai (beef butcher). Similar stories of forcible
conversion to the Muhammadan religion are prevaler
_in the Bellary district, where the Kasayis are m,C’SﬂY. i
 converted Hindus, who dress in the Hinduw style, but =~
possess Muhammadan names with Hindu terminations,
e.g., Hussainappa. o
- In connection with butchers, I may;“‘qudte the
“following extract from a petition to the Governor of
Madras on the subject of a strike among the Madras
butchers in 1907. “ We, the residents of Madras, beg
respectfully to bring to your Excellency’s notice the
inconvenience and hardship we are 5uff(‘lL1ng owing to
the strike of the butchers in the city. Thé total failure
of the supply of mutton, which is an important item in
the diet of non-Brahmin Hindus, Muhammadans, Indian
Christians, Parsis, Eurasians and Europfeans, causes a
deprivation not merely of something to which people
have become accustomed, but of an article of food by
which the health of many is sﬁs‘tained,,’énd the want of
- which is calculated to impair their health, and expose
them to diseases, against which they have hitherto
- successfully contended.” 5 |
Katorauto.—A name for the offspring of maid
_servants in the harems of Oriya Zamindars, who are said

to claim to be I\shatnyas. |




‘r«gﬁtra of Devanga and Kurnl. : B
ﬁKattelu (stmks or faggots)-‘»——An exogdmouq sep

Kattlra.--A sub- d1v1510n of Gadaba.
' Kéttu,—See Kadu, | ‘
‘ Ka.ttukuduglrajatl.--The name, meaning the caste'f | ‘ 
wh1ch allows living together after marriage of dn;;jﬂ”v
mformal kind, recorded * as the caste name of Turuvalars
(\/ édars) of Salem, derived from a custom among them, i
whmh authorises temporary matrnnoma] arrangements.
Kattu Kapari (dweller in the forest).—Said to be
‘a name for Irulas or Villiyans. The equivalent Kattu""'
Ka.pu is, 1n like manner, said to be a name for Jogls. i

- Kattu Marath:.—-z\ synonym of Kuruvikaran,

' Kaudikiaru. --JKaudlkla,ru or Gaudlklaru is a tltla:
of Kurubas. | | I
| Kavadi. a--In the Madras Census Report, 1901, .
Kabad1 is re§urlled as the name of a class of Telugw
Wood cutters. ‘\ Kavadi is the name of a division of |
ﬁ‘Koravas, who ecarry offerings to Pexumé‘.lcwamt af,
;Tlrupau on a pole (kavadi). Kavadi or Kﬁvadlga 1&
further the narr\e glven to' Kdnnadlyan curd-sellers mv
Madras who carry the curds in pots as head- loads,
‘Kavalgar (Watchman) —Recorded, at times of
_census, as a sub:division of Ambalakaran, and t1tle of
Nattaman, Malau’ﬂdn and Sudarman. T he equxvalen
Ka,vah is recorded as a sub-division of the Kammas
The Kavalis, or \watchers, in the Telugu country, ar
said to be generaul Lingayat Boyas.t The Telugu,
Mutrachas are also r:alled Kavalgar, The v1llage kav
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‘_ M%&%ns r
e‘the barbers whn servg 1!51:1«@"F Ai]










,he Bxllava barbers are called Pa,rel Machah or Parél.‘\“‘ '

. lower caste, he loses his caste thereby, and has to pay‘e
e fine, or in some other way expiate his offence before
. he gains re- -admission into his community. Pariahs in
. these parts have no separate caste of barbers, but any-

. one among themselves may try his skill on any head.
Mappllla barbers are employed only by the Muham-

. madans. Even in their own community, however, they

.".;.-,‘“do not live in commensality with other Mappillas though

. gradations of caste are not recognised by their religion.

' The barber is not ambitious enough to claim equality |

of rank with the Bant, the potter, the piper, the weaver,
. or the oilmonger ; but he shows adecided disposition to

v:‘irégard himself as above the level of the fisherman or

L ‘the Palanqum -bearer. The latter often disclaim any such

| "1nfer10r1ty, and refer to the cn'cumstance that they dls-;
_ charge the functions of carrying the huge umbrella

~ in marriage processions and shouldering the gods in
~ religious processions, They argue that their rivals
o ‘perform an operation, the defilement of which can .
. only be wiped off by bathing the head with a solution of
. sacred earth taken from besides the roots of the tulsi

 plant (Ocimum sanctum). In justice to the barber, how-
_ ever, it must be mentioned. that he has to perform
rr._certa;n priestly duties for most Stdras: His presence is

 essential at two of the ceremonies observed by castes

'professmg to be superior to his. At the name-giving

J‘j.M'adivala] If a high caste barber operates for a man of b ;

_ceremony a Tulu barber has to tie a thread round the “

 waist of the child, and name it, among Sadras of a higher
 caste than himself. [At the present day, the Bhandari is

. said to receive his fee for tying the thread, though he does
. not actually perform the act.] Again, on the death of a
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hlgh caste Sudra the barber has to carry the ﬁre to the
. cremation ground, though the funeral pyte is hghted |
by the relations of the deceased. He also has to assist
L at certain other rites connected with funeral obsequles,‘
such as purifying the house. ‘ :
[The collection of fragments of bones from the ashes
heaping up the ashes, and cleaning the spot where the
| corpse was burnt, are the business of the Kelasi. These
duties he performs for Morlis, Bants, Gattis, and ‘
Vodaris. The Bhandiri or Kelasi is an object of intense
hatred to Konkani women, who call them by abusive
names, such as fellow with a burnt face, miserable wretch,
widow-maker, étc.] e
The barber in South. Canara has invented several

stories concerning the origin of his first progenitor, At
a time when the barber had not yet been created, Siva

~ was a bachelor, spending his time in austere devotions,

. and allowing his hair to grow into long matted locks.

Atime came when he became bent on matrimony, and
* he thought that the hirsute condition of his face would
not be appreciated by his bride, the young daughter of
the king of the mountains. It was at this juncture that
the barber was created to make Siva a good-looking
bridegroom, and the Brihman to officiate at the marriage
ceremony. According to another legend, a Giandharva-
born woman was on one occasion cast into the sea
by irate Brahma, and doomed to be turned into a rock.
Moved by her piteous entreaties, however, Brahma
relented, and ordained that she should be restored to
human form when Parasurama should happen to set
his foot upon the rock. This came to pass when Para-
‘surama thrust back the waters of the western sea in
order to create the western coast. The re-humanised
woman thereupon offered her thanksgivings in such




. ‘nmg words that the great Brahman hero asked:;j
erl to beg any boon she wished. She begged ‘a gon, ||

of the great Brahman who bad reclaimed her from
her inanimate state. The boon was thereupon granted
that she should give birth to sons, who would not
indeed be Brahmans, but who would perform functions
*"‘.f‘analogoma to those performed by Brahmans. The
 barber thus discharges certain priestly duties for Sudras,

-  removed only by the smearing of mud and water, because
 the barber’s femal'e progenitor was a rock recovered out :
‘ ",of water. o
i The prlmary occupation of the barber does not
“i“":‘-alwa.ys bring in a sufficient income, while it leaves him
. alarge amount of leisure. This he spends, if posmble, |

. no land to fall back upon, but their average monthly
‘earnings range from five to seven rupees. Their
_ brethren in the villages are not so busy plying the razor,
_‘.v'f;'so they cultivate land as tenants. One of the blessings
wt'conferred by Parasurama is that the barber shall never
o starve |
* When a child is born, a male member of the family
;":h'as‘ to tie a thread round its waist, and give it a name.
' The choice of a name often depends upon the day of the

,»_"»_Sunday it is called, if a boy, Aitha (Auditya, sun), or, if
_ agirl, Aithe; if on a Monday, Somé or Somu;if on a

who should in some way remind generations to come

| and cleanses the body even as the Brahman cleanses the i
 soul; and the defilement caused by the razor can be

in agricultural labour, in which he is materially assisted
by his female relations. Barbers residing in towns hold

| week on which the child was born, If it is born ona .

ZvTuesday, Angara or Angare; if on a Wednesday, ;

~ Budara or Budare, changed among Pariahs into Mudara
- ar ';Mudaru';_lf on a Thursday, Guruva or Guruvu ; if on
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. a Friday, Tukra (Shukra) or Tukru ; if ‘on a Saturday,

Taniya (Saniya) or Taniyaru, Other names which are o

common are Lakkana (Lakshmana), Krishna, Subba,

and Korapulu (Koraga woman). Those who can afford -
to do so often employ a Brahman priest to ascertain
 whether the child is born lucky or unlucky ; and, in the

latter case, the barber is advised to offer something to
the tutelary deity or the nine planets, or to propitiate
the village deity, if it is found that the child is born
under its evil eye. No lullaby should be sung while the
child is being rocked for the first time in a cradle,
perhaps because, if the very first rocking is done with a
show of rejoicing, some evil spirit may be envious of the
human joy, and mar the happiness.

The initiation of a boy into the mysteries of his
hereditary profession takes place between the tenth and
the fourteenth year. In very rare cases, nowadays, a
boy is sent to school between the sixth and eighth year,
These occasions are marked by offerings of cocoanuts
and plantains to the village deity.

With boys marriage takes place between the sixteenth
and twenty-fifth year, with girls before or after puberty.
Matches are made by selection on the part of the parents.
Lads are sometimes allowed to choose their own brides,
but their choice is subject to the approval of the parénts, '
~ as it must necessarily be in a joint family. Bridegrooms
have to pay for their brides a dowry varying from twenty
to fifty rupees, and sometimes as much as a hundred
rupees. Deformed girls, however, fetch no price; on the
other hand, they have to pay some pecuniary inducement
to the bridegroom. Widows are allowed, and, when :
young, encouraged to remarry. The most essential con-
dition of a valid marriage is that the contracting parties
should belong to different baris or balis (exogamous



- Karimbara (sugar-cane). Horoscopes are not consulted

. for the suitability or future prosperity of a match, but the

 day and hour, or lagnam of a marriage are always fixed
' by a Brahman priest with reference to the conjunction of
stars. The marriage lasts for three days, and takes place

4 the house of the bridegroom. This is in accordance

_with the primitive conception of marriage as a bringing
. away by force or procuring a bride from her parents,
. rather than with the current Brahman idea that the
" bridegroom should be invited, and the girl given away as
 a present, and committed to his custody and protection.
" The marriage ceremony takes place in a pandal (booth)
~ on a raised or conspicuous place adorned with various
| "ﬁgures or mandala. The pair are made to sit on a bench,

 andriceis sprinkled on theirheads. A barber then shaves

’i the chin and forechead of the bndegroom the hair border

being in the form of a broken pointed arch converging
~upwards. He also touches the bride’s cheeks with the

razor, with the object of removing what is called monetha

kale, the stain on the face. The full import of this cere-

. mony is not clear, but the barbers look upon the act as
purificatory. If a girl has not come of age at the time

 of marriage, it is done on the occasion of the nuptials.
_If she has, the barber, in addition to touching the cheeks

_ with the razor, goes to her house, sprinkles some water
_over her with a betel leaf, and makes her touch the pot

in which rice is to be cooked in her husband's house. At

 the bridegroom’s house, before the assembled guests,
elders, and headman of the caste, the man and the girl are
@ linked together in the marriage bond by having water
L (dhare) poured on their joined hands. Next, the right

m—-zs s *

KELASI

A\-\septs) As examples of the names of these bahs the .
“:s'f',{followmg may be cited : Bangaru (gold), Salia (weaver), '
. Uppa (salt), Kombara (cap made of areca palm leaf) |
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hands of the pair being joined (kaipattivane), the
bridegroom leads the bride to her future home.

Soon after a death occurs, a barber is summoned, who
sprinkles water on the corpse, and touches it with a razor
if it be of amale. In every ceremony performed by him,
the barber must have recourse to his razor, even as the
Brahman priest cannot do without his kiisa grass. The
rich burn their dead, and the poor bury them, Persons
dying of infectious diseases are always buried. Prior to
the removal of ithe corpse to the cremation or burial
ground, all the clothes on and about it, with the exception
of one cloth to cover it from head to foot, are removed
and distributed to Pariahs, who have prepared the pyre
or dug the grave. Before the mourners return from the
cemetery, they light four lamps in halves of cocoanuts,
and leave them burning on the spot. Coming home, the
chief mourner places in the hands of the Gurukara
or headman of the caste a jewel or other valuable article
as a security that he will duly perform all the funeral
rites. This is termed savuotti dipuna. The Gurukara,
in the presence of the relations and friends assembled,
returns the same, enjoining its recipient to be prepared
to perform the requisite rites, even with the proceeds of
the sale of the pledged article if necessary. The eleventh
day is the savu or principal mourning day, on which the
headman and elders of the caste, as well as the friends
and relations of the deceased ought to be present. On
the spot where the deceased expired, or as near thereto
as possible, an ornamental square scaffolding is erected,
and covered with cloth coloured with turmeric. = The
ground below the scaffolding is covered with various
figures, and flowers and green leaves are strewn on it.
Each mourner throws on this spot handfuls of cooked
rice, coloured yellow and red, andcries out * Oh! uncle,
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I cry murrio,” or “ Oh! father, I cry murrio,” and so on,
according to the relationship in which the deceased stood
to the mourner. This ceremony is called murrio korpuna,
or crying alas. In well-to-do families it is usual to
accompany this with devil-dancing. = On the twelfth day,
rice is offered to crows, the original belief apparently
being that the spirits of the deceased enter into birds or
beasts, so that food given to these may happen to reach
and propitiate them. On the night of the thirteenth
day, the relations of the deceased set apart a plantain
leaf for the spirit of the departed, serve cooked rice on
it, and, joining their hands, pray that the soul may be
gathered unto its ancestors, and rest in peace. The
anniversary of the death, called agel, i celebrated by
placing cooked rice on two plantain leaves placed over
sacrificial twigs, and burning incense and waving lamps
before it. This is called soma dipuna.,

The family god of the barber is Krishna of Udipi, and
the high-priest to whom he pays homage is the Saniyasi
(religious ascetic), who for the time being worships that
god. The same high-priest is also the final court of
appeal from the decisions of the village council of the
barbers in matters relating to caste and religion. The
powers which are ever present to the barber's mind, and
which he always dreads and tries to propitiate, are the
village demons, and the departed spirits of members of
his own family., If a child falls ill, he hastens to the
Brahman seer, to learn who is offended, and how the
spirit should be appeased. If his cow does not eat hay,
he anxiously enquires to which demon he should carry
a cock. If the rain fails or the crops are poor, he hies
to the nearest deity with cocoanuts, plantains, and the
tender spikes of areca. In case of serious illness, he
undertakes a vow to beg from door to door on certain

11-18 B




, da.ys and convey the money thus accumulated to Txrupan.,

In his house, he keeps a small closed box with a slit in .

the lid, through which he drops a coin at every pinch of
misfortune, and the contents are eventually sent to that

it holy place.

. Theaffairs of the commumty are regulated by a council
. of elders. In every village, or for every group of houses,
there is an. hereditary Gurukdra or headman of the
barbers, who is assisted by four Moktesars. If any of
these five authorities receives a complaint, he gives notice
to the others, and a meeting is arranged to take place
in some house. When there is a difference of opinion,
the opinion of the majority decides the issue. Whena
_ decision cannot be arrived at, the question is referred to the
council of another village. If this does not settle the
point at issue, the final appeal lies to the Swami of the
the Udipi temple. The council inquires into alleged
offences against c‘ast'e, and punishes them. It declares ;
. what marriages are valid, and what not. It not only
preserves discipline within the community itself, but
takes notice of external affairs affecting the well-being
of the community. Thus, if the pipers refuse to make
‘music at their marriage processions, the council resolves

that no barber shall shave a piper. Disputes concerning

civil rights were once submitted to these councils, but,
as their decisions are not now binding, aggrieved parties»
- seek justice from courts of law.

Punishments consist of compensation for minor
offences affecting individuals, and of fine or excommuni-
cation if the offence affects the whole community. If the
accused does not attend the trial, he may be excom-
municated for contempt of authority. If the person
~ seeks re-admission into the caste, he has to pay a fine,
~ which goes to the treasury of the temple at Udipi. The



residing Swami at the shrine accepts the fine, and
sues a writ authorising the re-admission of the penitent
flender. The headman collects the fine to be for-

warded to the Swami, and, if be is guilty of any mal-
;"f*‘!pi"“é;c'tic:e,»the whole community, generally called the ten,
L may take cognisance of the offence, Offences agaih;st{'

L ‘,mﬁl‘riége\ l‘clat‘ions, shaving low caste people, and such
. like, are all visited with fine, which is remitted to the

Swimi, from whom purification is obtained. The pov'vef I |
L of the village councils, however, has greatly declined in

. recent years, as the class of cases in which their decision
. can be enforced is practically very small.

o e Tulu barbers, like many other castes on the west-
| ern coast, follow the aliya santana system of inheritance
| (in the female linc). The tradition in South Canara . |
. | is that this, and a number of other customs, were im0
. posed upon certain castes by Bhatala Pandya. The':‘,._‘:jj""‘

. story relates that Déva Pindya, a ‘merchant of the .\ :
 Pandya kingdom, once had some new ships built, but

 before they put to sea, the demon Kundodara demanded =

' a human sacrifice. The merchant asked his wife to

spare one of her seven sons for the purpose, but ghe
refused to be a party to the sacrifice, and went away with
 her sons to her father's house. The merchant's sister
_ thereupon offered her son. Kundodara, however, was
8o very pleased with the appearance of this son that |
he spared his life, and made him a king, whose sway .
 extended over Tuluva. This king was called Bhutala =
 Pandya, and he, being directed by Kundodara, imposed
 upon the people the system of nephew inheritance. i
. lhe barber is changing with the times. He now
. seldom uses the old unfoldable wooden-handled razor
. forged by the village blacksmith, but has gone in for =
. ‘L,’Whavt he calls Raja sri (royal fortune ; corruption of - il




. RodgefS) razors. He beheves that he 1 polluted by the‘;"
operation which it is his lot to petform, and, on his

A-’ireturn home from his morning round, he must bathe and"f .
put on washed clothes.

Ken.~Ken (red) and Ken_]a (red ant) have both

been recorded as gotras of Kurni.
Kenna.—A division of Toda.
Képumari.~—It is noted, in the Gazetteer of South

 Arcot, that “the Képumiris are one of the several

foreign communities from other districts, who help to |
swell the total of the criminal classes in South Arcot.
Their head-quarters is at Tiruvalltr in the Chingleput
‘district, but there is a settlement of them at Mariyan-
 kuppam (not far from Porto Novo), and another large'
 detachment at Kunisampet in French territory. They
commit much the same class of crime as the Donga Da-
saris, frequenting railway trains and crowded gatherings,
and they avert suspicion by their respectable appear-
ance and pleasant manners. Their house-language is
Telugu. They call themselves Alagiri Képumaris. The
- etymology of the second of these two words is not free

‘ o ‘from doubt, but the first of them is said to be derived
 from Alagar, the god of the Kallans, whose temple at

the foot of the hills about twelve miles north of Madura
town is a well-known place of pilgrimage, and to whom
these people, and other criminal fraternities annually offer

~a'share of their ill-gotten gains.” Information concerning

the criminal methods of these people, under the name
Capemari, will be found in Mr. F. S. Mullaly’s ‘ Notes
on Criminal Classes of the Madras Presidency.’
Kérala.—Defined by Mr. Wigram* as ¢ the western
coast from Gokarnam to Cape Comorin, comprising

* Malabar Law and Custom.
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Tr‘avanc‘cf)re,] Co:chin, Malabar and part of South
Canara
- Kereé (tank). L gotra of Kurni.
Keésari (lion).—A gdtra of Kurni. ‘ '
Keéthaki (Pandanus fasczculams) —An exogamous

- sept of Stanika.

Kethri.—=See Khatri. |
KReévuto.—=It is recorded, in the Madras Census
‘Report, 1891, that “ the Kévutas are the fisherman caste
of Ganjaui, and they are said to be the descendants of
the Kaibartas, a fishing caste of Bengal. Besides fishing
in rivers, canals and lakes, they ply boats and cata-
marans, and some are also traders. Uriya Brahmans
 and Bairagis are their priests. From the fifth day after
, chﬂ’cﬂ -birth till the twenty-first, the Uriya Brahmans read
~ the Bhigavata Purana in the house, and on the last day

they give a name to the child. The married girls and .

widows put a veil over their faces whenever they go out
of doors.” |
The Keévutos are low in the social scale, but not a

polluting caste. ' They apparently recognise the fol-
lowing endogamous ~ sub-divisions :—Bhettiya, Bilva,
. Jonka, Khottia, Koibarto or Dasa, Liyari, Chuditiya,
~and Thossa. Of these the Thossas are cultivators, the
_ Liyaris make a preparation of fried rice: (liya), and

the Chudityas are engaged in parching grain {chuda,
parched rice). By reason of their change of occupation,
the Liyaris and Chudityas have practically become
distinct castes, and some deny that there is any con-

. nection between them and the Kévutos. Telugu people

sometimes call the Chuditiyas Neyyalu, and I am told
that there is a street in Parlakimedi almost wholly

inhabited by Kévutos, who say that they are of the
‘Neyyalu caste. - ' '



(cobra) bhago (tiger), and kochlpo (tortmse) are. th&

Of' gotras wh:ch occur among the Kevutos, n&gu“-

. most common. They also have exogamous septs or"‘

. j,‘bamsams, among which are gogudiya (bells) and nohm
. (bamboo carrier). The titles which occur in the C&Stezg;“ W

are Behara, Sitto, Torei, Jalli, Bejjo, and Paiko.

The marriage rite is performed at night, and the

bride’s father ties a gold bead (konti) on the neck of the:
‘bridegroom. The Kévutos worship especially Dasaraj

 and Gangadévi. The latter is worshipped at thie Dasara o

~ festival, and, in some places, fowls and goats are sacri-
- ficed in her honour. In the. neighbourhood of the

Chilka lake, the goats are not sacrificed, but set at
- liberty, and allowed to graze on the Kalikadévi hill.

 There is a belief that animals thus devoted to Gangadévi |
do not putrify when they die, but dry up. ' i)

In the Vizagapatam Agency tracts, the Kcvutos are: |

‘said to be notonous for their proficiency in mdgxc and

. necromancy. i

Khadi.—A sub-division of Telli. ‘

P Khadiya.~A name, said to be derived fram"

. ghatiyal, meaning a person possessed, and used a.s

~ term of reproach for Kudumis of Travancoares i e
Khajjaya (cake).-——An exogamous sept ot Vakkahga
Kharvi—~The Kharvis are described, in the South

Canara Manual, as “ Marathi fishermen, who migrated

fo this district from the Bombay Presidency. T_he:“”'“‘

name Kharvi is said to be a corrupt form of the Sanskrit |
- kshar, salt. They are hardworking but thriftless, and
- much given to drink, chiefly toddy. They are sea-

fishermen and good sailors, and also work as domestic

. servants and labourers. They employ Havik Brahmans

_ to perform their marriage and other ceremonies. The =

. head of the Sringéri Math is their spiritual teacher,”




. KHARVI

~ The Kharvis are Konkani-speaking fishermen and o
cultiva'tors,i found in the Kundapir taluk of South
Canara. Those who are not engaged in fishing always

. wear the sacred thread, whereas the fishermen wear it
~ for seven days from the Srivana Hunnami, or full-moon
day of the month Srdvana (August-September), and
then remove it. All are Saivites, and disciples of the
Sringéri mutt. Ajai Masti and Nagu Masti are the
deities specially worshipped by them. They follow the
makkala santina law of inheritance (from father to son).
Their headmen are called Siranga or Patél, and these
 names are used as titles by members of the families
of the headmen. The assistant to the headman is
styled Naik or Naicker. |
For the performance of the marriage ceremonial,
Shivalli or Kota Brihmans are engaged. The dhare
form of marriage (see Bant) is observed, but there are a
few points of detail, which may be noted. Five women
decorate the bride inside her house just before she
comes to the marriage pandal (booth), and tie on her
neck a gold bead (dhare mani) and black beads. At the
pandal she stands in front of the bridegroom, separated
from him by a screen, which is stretched between them,
Garlands of tulsi (Océmum sanctum) are exchanged,
and the screen is removed. Bashingams (chaplets) are
‘tied on the foreheads of the bridal pair at the outset of
the ceremonial, and are worn for five days. ‘
. The dead arez cremated, and, in most cases, the
ashes are thrown into a river. But, among the orthodox,
~ they are taken to Gokarna, and thrown into the river
at that place. On the eleventh day, presents are
made to Brahmans after purification. On the following - :
. day, food is offered on two leaves to the soul of the
; deceased. '




i One of the Ieaves is thrown mto Water ‘an‘ “th

i other given toa cow or bull, Wik ‘ e

4 Khisa.-—lt is noted by the Rev.! i Cam* that
: ff‘ members of this caste are found chiefly in attendanc_e]‘_;

on zamindars and other rich people, and report says
_ that they are not unfrequently their illegitimate children.”

~ Khasa is synonymous with Adapapa (7.2.). i

. Khasgi~Marithas, of whom a few families con-

i f‘stitute the aristocracy in the Sandiir State.

. Khatri~—The Khatris are described by Mr. Lewis

. Rice T as “silk weavers, who in manners, customs,
and language are akin to Patvegars but they do not

intermarry with, them, although the two castes ea,t“‘
. tbgéther. The Katris claim tg be Kshatriyas, and quote

. Rénuka Purana as their authority. The legend is that,

. during the general massacre of the Kshatriyas by Parasu;' |

' Rama, five women, each of whom was big with child,
escaped, and took refuge in a temple dedicated to Kah.“t

.~ When the children came of age, their marriages were

celebrated, and their mothers prayed to Kali to point

out some means of livelihood. In answer to their

supphcatxons, the goddess gave them looms, and taught

~ them weaving and dyeing. The Katris claim descent

‘ . from these refugees, and follow the same trades.”

. The following note relates to the Khatris of Con- -
jeeveram, where most of them trade in silk thread, silk

 sashes, and dye-stuffs.  Some deal in human hair, which

‘is used by native females as a chignon, By reason of

their connection with the silk industry, the Khatris are

called Patntlkiaran by other castes, The true Patnal- ‘

kirans are called Koshta by the Khatris. The Khatris =

glve Bhuja RaJa Kshatriya as their caste name, and

* Ipd. Ant., VILI, 1879. + Mysore and Coorg Gazetteer,
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some Sa,y that they are the descendants‘ of one Karta
 Virya Arjuna of the human race. Their tribal deity is
 Renukimba, the mother of Parasu Rama, to whom

pongal (Loiled rice) is offered, and a goat sacrificed in
the month of Thai (January-February). They have
exogamous septs, such as Sulégar, Powar, Mudugal,
Sonappa, Bojagiri, etc,, and have adopted the same
Brahmanical g6tras as the Bhats or DBhatrazus, eg.
Gautama, Kasyapa, Vasishta, and Bharadwaja. At-
tached to them is a caste beggar, called Bhat, who
comes round at long intervals. He is said to keep the
genealogies of the Khatri families. He ties a flag to a
post of the house at which he intends to claim a meal,
and, after partaking thereof, he receives information.

concerning the births and marriages, which have taken

place in the family since his last - visit. Girls . gre
married both before and after puberty, and infant
marriage is fashionable at the present day. The
remarriage of widows is permitted, buf 2 divorced woman
may not marry again so long as her hushand is alive.
A man may not marry the widow of his brother, or of

. - an agnate, The custom i ménarikam, by which a

man 'may marry his miternal uncle’s daughter, is pro-
hibited, Families belonging to one sept may give their
daughters in marriage to men of another sept, from
which, however, they are not allowed to receive girls
 as wives for their sons, For example, a man of a
, ‘Sulégar sept may give his. daughters in marriage to

"men of the Powar sept, but may not take Powar
girls as wives for his sons. But a certain elasticity in
the rule is allowed, and the prohibition ceases after a
certain number of generations by arrangement with the
Bhat. The marriage ceremonies last over seven days.
On the first day, the deity Bharkodév, who is represented



' _'3by seven quartz pebbles placed in a row on plantam‘f‘

. leaves, is worshipped with offerings of fruit, etc., anda . =/

‘__“““gbat is sacrificed,  The blood which flows from its cut i
. neck is poured into a vessel containing cocked rice,
of which seven balls are made, and offered to the

. pebbles. Towards evening some of the rice is thrown
. to the four cardinal points of the compass, in order to
conciliate evil spirits. On the second day, the house is

o  thoroughly cleansed with cow-dung water, and the walls

‘are whitewashed, The eating of meat is forbidden
until the marriage ceremonies are concluded. The third
day is devoted to the erection of the marriage pandal
(booth) and milk-post, and the worship of female

.. ancestors (savasne). Seven married womenare selected,

and presented with white ravikes (bodices) dyed with
turmeric. After bathing, they are sumptuously fed.
Before the feast, the bridegroom’s and sometimes the
bride’s mothei, goes toa well, tank (pond) or river,
_carrying on a tray & new woman’s cloth, on which a

silver plate with a female figure embossed on it is

placed. Another silver plate of the same kind, newly

made, is brought by a goldsmith, and the two areﬁ W

. worshipped, and then taken to the house, where’ they'

. are kept in a box, The bridegrooir-and his party go in g

~ procession through the streets in which their fellow
~ castemen live. When they reach the house of the bride,
her mother comes out.and waves coloured water to avert

the evil eye, washes the bridegroom’s eyes with water,

0 and presents him with betel and a vessel filled w1th‘»;f‘

milk. The bride is then conducted to the bridegroom’ s
house, where she takes her seat on a decorated p]a,nk |
and a gold or silver ornament called sari or kanti is
placed on her neck. She is further presented with a

new cloth. A Brihman purdhit then writes the names




At e

of the contractmg parties, and the date of their marriage,
‘on two pieces of palm leaf or paper, which he bhands

,_f m,rer to their fathers. The day closes with the per-

fori nance of gondala piija, for which a device (muggu)
I made on the ground with yellow, red, and white
powdcrs A brass vessel is set in the centre thereof,
‘and foui’ earthen pots are placed at the corners. Pija
' ‘(WOl‘Shlp) is done, and certain stanzas are recited amid
the beating of a pair of large cymbals. On the fourth
day, the brilal couple bathe, and the bridegroom is
~ invested with the sacred thread. They then go to the
_ place where the metal plates representing the ancestors
are kept, with a cleth thrown over the head like a hood,
and some milk and cooked rice are placed near the plates,
On their way back they, in. order to avert the evil eye,
 place their right feet on a pair of small earthen plates tied
together, and placed near the threshold. The bride’s
mother gives the bridegroom some cakes and milk, after
partaking of which he goes in procession through the
streets, and a further ceremony for averting the evil eye
is performed in front of the bride’s house. This over,
he goes to the pandal, where his feet are washed by his
father-in-law, who places in his hands a piece of plantain
fruit, over which his mother-in-law pours some milk.
‘The bride and bridegroom then go into the house, where
 the latter ties the tali on the neck of the former, During
~ the tying ceremony, the couple are separated by a cloth
‘screen, of which the lower end is lifted up. The screen
is removed, and they sit facing each other with their
bashingams (forehead chaplets) in contact, and rice is
thrown over their heads by their relations. The
Brihman hands the contracting couple the wrist-threads
(kankanams), which they tie on. These threads are,
,' among most castes, tied at an earlier stage in the




’?‘ f-mafr‘i'é.éé““‘f:e‘féhi’o‘i‘iiéé. On the ﬁfth day, seven betel n i

f‘whtch the brlde and br1degroom g0 seven tlmes. e
~ end of each round, the latter lifts the right foot of 1» he
""f'_‘former and sweeps off one of the nuts. For e'»very,”
marriage, a fee of Rs. 12-5-0 must be paid to the,’ head o
man of the caste, and the money thus accumu‘ated is
_ spent on’ matters such as the celebration of festivals, ;
_ which affect the entire community. If the fee is not paid
 the bride and bridegroom are not permltted to go round
the plank the seventh time. On the eix¢h day, the
bride receives presents from her family and there is a
_ procession at night. On the last day of the ceremonies,
 the bride is handed over to her, mother -in-law by herf'lf,“‘f_,wﬁ‘f"’”
. mother, who says “I am D’lvmg you a melon and a
‘ kmfe. Deal with them as you please.” The bride is
taken inside the house by the mother-in-law and shown =
some pots containing rice into which she dips her
~ right hand, saying that they are full. The mother-in- law L
‘then presents her with a gold finger- -ring, and the two
eat together as a sign of their new relationship. .
The dead are cremated, and, when a married man e
~ dies, his corpse is carried on a palanquin to the burning-
. ground, followed by the widow. Near the pyre itia @
~ laid on the ground, and the widow places her Jewelryf“‘f‘;_‘f
and glass bangles on the chest. The corpse should
be carried by the sons-in-law if possible, and, the
nomination of the bearers is indicated by the eldest son
 of the deceased person making a mark on their shoulders L
- with ashes. On the third day after death, the milk
ceremony takes place. Three balls of wheat flour,
- mixed with honey and milk, are prepared, and placed
respectively on the spot where the deceased breathed;‘
his last, where the bier was laid on the gnound and at o




the "pl‘ac‘e' e thé"‘(;erpse was burnt, over which milk.

IS poured. The final deati cgremonies (karmandhiram)
~ are observed on the seventh or terth day, till which
 time the eating of flesh is forbidden. ; ' h

. The headman of the Khatris, who is called Gramani,
' is elected once a month, and he has an assistant called
~ Vanja, who is appointed annually. ‘
The Khatris are Saivites, and wear the sacred thread,
but also worship various grama dévatas (village deities).
. They speak a dialect of Marathi. The caste title is 54,
eg., Dharma 5a. |
" Kethree is described, in the Vizagapatam Manual, as
« the caste of the Zamindar’s family in Jeypore. It is
divided into sixteen classes. They wear the paieta
(sacred thread), and the Zamindar used formerly fo sell
the privilege of wearing it to any one who could afford

. to pay him twelve rupees. Pariahs were excluded from

purchasing the privilege.” o

The Khatri agriculturists of the Jeypore Ageﬁcy
tracts in Vizagapatam are, Mr. C. Hayavadana Rao
informs me, entirely distinct from the weaving Khatris
of the south. They are divided into four septs, Viz.,
Surya (Sun), Bhag (tiger), Kochchimo (tortoise), and
Nag (cobra). Girls are married before puberty, and an
Oriya Brahman officiates at their marriages, instead of
the customary Désari. They do not, like other castes
in the Agency tracts, give fermented liquor (madho) as
part of the jholla tonka or bride-price, which consists of
rice, a goat, cloths, etc. The marriage ceremonies are
performed at the bride’s house. These Khatris put on
the sacred thread for the first time when they are
" married, and renew it from time to time throughout life,
They are fair skinned, and speak the Oriy~ ldnguage;
Their usual title is Patro.




? Khmbudi (bear) -—--A sept Of Aona
Khodélo.-—See Bavurl. | i
Khodlkaro. -/, name for Pand1tos, denved from W

“ if”the stone (khodi), with which they write figures Qn»the{_
i ﬂoor, when making astrologmal calculations. e
Khodura.—-—The name is derived from khodu, bangle |

'I he: Khodtiras, Mr. Francis writes* are manufac-\ug‘“

| turers of the brass and bfell-metal bangles and rings
. ordinarily worn by the lower class Odiyas. Their

headman is called Nahako Sahu, and under him there ‘

are deputies called Dhoyi Nahako and Behara. There
is a fourth functionary styled Aghopotina, whose peculiar

~ duty is said to be to join in the first meal taken by
‘those who have been excommunicated, and subsequeﬂﬂyim‘,sa- |

 readmitted into the caste by the caste panchayat (council).
A quaint custom exists, by which honorific titles like
Sénapati, Mahapatro, Subuddhi, ete, are sold by the
panchayat to any man of the caste who covets them, and

| the proceeds sent to Piri and Pratabpur for the benefit

of the temples there. It is said that the original home
of the caste was Orissa, and that it came to Ganjam

i Purushdttam Déva, the Mahardja of Pari, In e

\its general customs it resembles the Badhdyis.” I am

 informed that the name of the fourth functionary should'”:" g

“‘be Aghopotiria, or first leaf man, 7., the man who is
; ‘;erved first at a public dinner. ‘

Khmra"‘""ReCOfded W the Mudfds Census Repm't R

1901, as a low caste of Oriya cultivators.
. Khoja.~—In the Madras Census Report, 1901, eleven .

Khojas are recorded as belonging to a Mussalman tribe
. of traders from Bombay. ‘

! . * Madras Census Report, 1901,




he.--:ftrue Ko_;ahs, or eunuchs, are not numerous m

v“l‘outhem Indla They are chiefly to be seen in the_“"‘

‘:’,"houses of wealthy MUSSalman nobles, by whom they

are placed at the head of their zenanas or harems.
The Kojahs are properly divided into two classes : (1 1

‘QKO}ahs ; (2) Hijras. Sometimes Hindus, Sadras, and

Brahmans subject themselves to the operation (of cas-
ration), of their own accord from a religious impression,

Others, ﬁndmg themselves naturally impotent, consider
it necessary to undergo the operation, to avoid being

born again at a future birth in the same helpless

state. The (}peranon of castration is generally performed
;y"a class of bdrbers, sometimes by some of the more
ntelhgent of the eunuchs themselves, in the followmgj.jf
_manner. The patient is made to sit on an upturned{‘v\':f’”
;new earthen pot ‘being previously well drugged with

_ﬁoplum or bhang. The entire genitals being seized by
the left hand, an assistant, who has a bamboo lath slit
in the centre, runs it down quite close to the pubis,

the slit ﬁrmly embracing the whole of the genitals at

_the root, when the operator, with a sharp razor, runs
it down along the face of the lath, and removes penis,

;v':téstmles and scrotum in one swoop, leaving a large
‘clean open wound behind, in which boiling gingelly

(Semmzam indicum) 0il is poured to staunch the bleeding,
‘and the Wound covered over with a soft rag steeped in

warm oil. This is the only dressing applied to the L
wound, Whlch\ is renewed daily, while the patient is

confined in a supine position to his bed, and lightly fed

thh conjee (rice gruel), milk, etc. During the operation, L

il ‘ *]oum. Anthmp‘ Inst., II 1873. e
o m-1:9




G w0

'ffw"the patlent is urged to cry out Din ’(thefaxt o
. Mahomet) three times. . o0
. “Of the two classes, the KO_]ahS are the artxﬁmallyfﬁ |
L created eunuchs, in contradistinction to: the Hljrasﬁ_
~ (impotents) or natural eunuchs, Some years ago there
were three Kojahs at the head of the State prison oh i
Royal Mahal at Vellore, in charge of some of the
wives, descendants, and other female connections of
Tippoo Sultan. These men were highly respected,
_held charges of considerable trust, and were Muham-
madans by birth. Tales were often repeated that the .
zenana women (slaves and adopted girls) were in the
habit of stripping them naked, and poking fun at
their helplessness. There were two Kojahs in the ,
employ of the late Nabob of the Carnatic. They were 0
both Africans. On the death of the Nabob, the
Government allowed one of them a pension of ﬁfteen. A
rupees a month, : . ' L
“ The second class, Hijras or natural eunuchs as they M
are termed, are not so, strictly speaking, but are said to
be impotent. While some are naturally so from birth,
others are impressed with a belief in childhood, and are
dressed up in women’s clothes, taught to ape their
speech and manners, whilst a few adoptitasa profess1on |
in after-life. They are chiefly Mussalmans. The hair
of the head is put up as in women, well oiled, combed,
and thrown back, tied into a knot, and shelved to the
left side, sometimes plaited, ornamented, and allowed to
hang down the back. They wear the cholee or short
jacket, the saree or petticoat, and put on abundance of
nose, ear, finger, and toe rings. They cultivate singing,
~ play the dhol (a drum), and attitudinise. They go about
. the bazaars in groups of half a dozen or more, singing
tonere with the hope of receiving a trifle, [Sucha gr'o_up' Al




diir, who, on hearin,g that I wmhed to
‘graph them, made tracks for another place.—£. ol
are not only pers1stent but 1mp11dent beggars,
s gmg ﬁlthy, obscene, and abusive songs, o compel the
bazaarmen to give them something. Should they not
ucceed, they would create a fire and throw in a lot of
chillies, the suffocating and irritative smoke producmg
"vxolent coughing, etc., so that the bazaarmen are com-
_ pelled to yield to theit importunity, and give them a
 trifle to get rid of their annoyance. While such were
. the pursmts in the day, at nightfall they resorted to
‘deba.uchery and low practices by hiring themselves out
to a dissipated set of Moslems, who are in the habit of
”lésortmg to these people for the purpose, whilst they
intoxicate themselves with a preparation termed majoon,
; bemg a confection of opium, and a drink termed boja,
4 species of country beer manufactured from ragi
 (Eleusine Coracana), which also contains bhang (Indian
. ‘j‘-‘l:":‘hemp) In addition to this, they smoke bhang. The
. Hijras are met with in most of the towns of Southern
. India, more especially where a large proportion of
';Muqsa.lmans is found.” |
In Hyderabad castration used to be performed at
about the age of sixteen. A pit, 34 fect ‘deep,' was dug
““"‘vm the ground, and filled with ashes. After the opera- '
. tion, the patient had to sit on the ashes, with crossed b
fj"“,:flegs, for three days. The operation was performed, -
under the influence of mrcoucs, by a Pir—the head of
‘:_the Khoja community. e
] dm informed by Mr. G. T. Paddison that, at the
Sl annual festival of the Gadabas of Vizagapatam, thorns = = i
‘ f,{;_are set on a swing outside the shrine of the goddess. e
,f '_van these the priest or priestess sits without harm, If

he prmst is md,scuhne, he has been made neuter. But, 5
i m—-rgB ‘ :




. ,‘1"’1f‘¥the vzllage is not fortunate enough to po sess a
~a woman performs the ceremony. L
0 The following notes were recorded by me on th
 occasion of an interview with some eunuchs lwmg n th_
city of Madras :— i
Hindu, aged about 3o0. Generatlve organs feebly
~developed. Is a natural eunuch. Speaks and behaves
like a. female. Keeps a stall, at which he sells cakes._- -
- Goes out singing and dancing with four other eunuchs,
~and earns from ten annas to a rupee in a night. There
~are, in Madras, about thirty eunuchs, who go about _
dancing. Others keep shops, or are employed as
domestic servants. ‘
~ One well acquainted with the Hindu eunuchs af.
Madras stated that, when a boy is born with ill- developed
genitalia, his unnatural condition is a source of anXIety
_to his parents, As he grows up he feels shy, and is
made fun of by his companions. Such boys run away
from home, and join the eunuchs. They are taught to
sing' and dance, and carry on abominable practices.

They are employed by dancing-girls, to decoy paramours

to them. For this purpose, they dress up as dancing-
girls, and go about the streets. At.times of census,
they return themselves as males engaged in singing and
dancing.

Khond. —See Kondh,

Khongar.—Se¢ Kangara.
Kichagara.—A small class of Canarese basket--

makers and beggars. The name is said to be derived
from kichaku, meaning an imitative sound, in reference
to the incessant noise which the Kichagaras make when
begging.

Kidaran (copper b01le1)—A synonym for Mala-
yalam artisans. »




5 “They, !

‘ ; d the v1lIa,ges, and nge a performance wher-
‘;ey‘can secure sufﬁcxent patronage, Contributions

kﬁ: the form of money, or oil for the foot-lights.”*
" i'r-\_profassmn, Mr. S. M. Natesa Sastri writes,T
iactmg rehgmus dramas before the village public
whence ' their name, meaning buffoon). The black:'}fj;

mbh (blcmket) is their screen, and any mandapa oF.

lage chavadz, or open house is their stage. N ight is
lfne for  giving the performance. They carry w1thfﬁj ;
1em fplctures palnted in colours on deer skins, whmh,"‘."g;
vell tanned, and made fine like parchment. - The
eral parts of the picture representing the human or
ammal body are attached to each other by thin iron o
‘l‘res a.nd the parts are made to move by the. assistance
f thin bamboo splits, and thus the several actions and
'mutlons “Lre represented to the pubhc, to the accom- |
animent of songs. Their pictures are in most. cases
"ry fairly painted, with variety and choice of colours.
e StOl‘lﬁb chosen for representdtmn are generdlly from

) seé.ted posture. ,‘
‘Some of the women are engaged as professmnal

. Kimedl.-u-A ]ocal name for Koronos who 11ve at
arlakxmﬂdl. ,

Gé‘.‘fzétt‘féer:of the Anantapur district. & Indian Review, VI1, 1906.




f 'hose cfescendo cry, ku 11 ku*—ll 1s trymg t:o th n

iﬁdurmg the hot season.

 Kinthali—A sub- d1v1s1on of the Telugu Kalmgz

| Klra (parrot).—A sept of Gacla.ba Kma s

A vocc,urs as a sub-division of Sondi. e
Kiralkkaran.——Klraxkkaran is an occupatmnal

'name denoting those who cultivate kirai (Amamnms)?

 The K1ra1kkarans are stated, in the Census Report

1901, to be usually Agamudaiyans in Cmmbatore.j; 1

. gathered, however, that the name is given by Tamlﬂ

speakmg people to the Kempati Okk:hyans of Coim

batore, a Canarese people who migrated thither fro

Kempati in Mysore. The majority of them cultwa

~ kirai and other edible vegetables, but some are petty-
. ;‘traders or fishermen. Some of their marriage division
| are named after' deities, ¢ £+ Masani and Vlramashtl andi
one division is called Jogl. , L
. Kirata (hunter)—A name assumed by Beddrs "
Vf _,Ekarls, and other classes.
Klrgé.nlga.-—-ngamga or Klrugdnxga is the nameA :
.~ of a sub- division of Ganigas, who express 0115 in wooden"f
. mills. |
Klrlyam.—-A sub- d1v1sxon of Nayar, Also. tHﬁ
Malayalam word for house name or sept. L
Kiriyattil.—A sub-division of Nayar. L
Kizhakathi.—Recorded, in the Madras Censusg"f
Report, 1891, as a sub-division of Paralyan The WOl‘d
means easterner, and a Paraiyan of North or South-.ﬂ
- Arcot would call a Paraiyan of Madras by this name;’ ;
Koalaka (arrow).—An exogamous sept of ]a.tapu. .




ﬁ:;lmng betel vine man, is the occupauondl name. of' a
-dwmon of Vellalas, and of Labbai M uhammadans.
In the Census Report,‘

0

‘of theu caste returned their parent tongue as Tamﬂ dﬂd'
their tltle as N ayakkan, and were therefore clubbecl with
Palhs. Ixodlkka,l is further a4y su'b lelSlOIl of the Shaw




eathers)ﬂas an exogamous sept of Kapu. o
. Kodu—A form of Kondh. Alsoa sub d1v1smn 0
_j‘Konda. Razu.

. Kohﬁro.——A form of Kahar.

Koi=See Koya. ‘

K oibarto.—A sub-division of Kévuto.

‘ Koil Pandala (keeper of the royal treasury) -—-One,_a
e of the divisions of Kshatriyas in Travancore. | W
~ Roil Tampurdn.—The following note is extracted;._)-{

from the Travancore Census Report, 1901. The Koil

Tampurans form a small community, made up of the
~ descendants of the immigrant Kshatriya families from
_ certain parts of Malabar lying to the north of Travancore.g L
~ and Cochin. They are also known as Koil Pantalas,

In early records, the term Koviladhikarikal appears o g
to have been used. Immemorial tradition connects the
Koil Tampurans with Chéraman Perumal, and goes to

_ say that their original settlement was Beypore. About
300 M.E. a few male members were invited to settle in
. Travancore, and form marital alliances with the ladies
‘of the Travancore Royal House, known then as the
. Vénat Svaripam. HouSes were built for them at
o Kilm'lanur six miles from Attingal, where all the female
: members of the Royal Family resided. In M.E. 963,
‘»f\elght persons—three males and five females—from the
. family of Aliakkotu, oppressed by the invasion of Tipi |
. Sultan, sought shelter in Travancore. Mahardja Rama
. Varma received them kindly, and gave tnem the palace
- of the Tekkumkir Raja, who had been suDJllgatE?d by

; Rama Iyen Dalawah. This site in Changane thery is

still recognised as Nirazhikkottiram. In 975 M.k one
 of the five ladies removed to Kirtipuram near Kantivar

W




. wyal cons Ra.Ja Ra._]a Vé,r
bm:h to thre.e daughters a,nd two sons. Thﬁ

Anantapuram, | Pallam,‘

Some time after.x |

0 ,M E (A D 1856) three more famlhes, viz., those
e:rukol Kammma, and Vatakkematham 1mm1grated

They follow the matrmrcha]
Nambuun Brahmans marry their
The;r rehgwus ceremomes are the same as.

| Brﬁhmani‘cal‘ |
Annap‘rﬁsana;:




prolonged course of severe d1scxplme of the *
‘ Brahmachr;r!, whmh the Nambutms soe







at thez peoPIe of the ca t‘ we
“ver’ and keepers and st‘ill follaw




he mlddle‘ room. ( v ~
. At the first menstrual perlocl a g1r1 is uﬂdel‘ pollutmn
;’Efor three days. On the first day, a cloth (mattu) is given
to her by a washerwoman, and on the fourth day she,',*
~ receives one from a Malayan woman. | i)
, The dead are usually cremated. Daily, until thé
~ twelfth day of the death ceremonies, food is offered to
_ the spirit of the deceased, on a dais set up. outside
~ the house, by the velatives.  On the fifth day, allthe
. agnates are purified by the Vithiyan sprinkling water
over them, On the twelfth day, the Vathiyan drawsg ¢ 0
~ the jmage of a man with vibithi (sacred ashes) on the
" :‘;..i,.apot where the deceased breathed his last. Near the
_ figure, cooked rice, vegetables, etc, are placed. The
chief mourner offers these to the dead person, and makes
~ a bundle of them in his cloth. Going outside the house, :
e kicks the dais already referred to with his foot, while
the Vathiyan holds one hand, and his relations the other
hand or arm. He then bathes in a tank (pond) or rlver,
while his hands are held in like manner.
~ Koli==In the Madras Census Report, 1901, the Kolis
are described as being ‘“a Bombay caste of fishermen
~ and boatmen in South Canara; also a low class of
Bengal weavers found in Ganjam.” The Kolis who
were investigated in Ganjam are an Oriya-speaking
class, who are apparently Telugu people who have
settled in the Oriya country as weavers of coarse
~ cloths, traders, and agriculturists. They have Oriya
 titles such as Beéhara. They worship village deities
~ (Takuranis), are Saivites, and none of them have been
converted to the Paramartho form of Vishnavism. The
- caste council, puberty and death ceremonies, are based v
~ on the common Oriya type, but the marriage rites are




de of Sl‘ﬁut’;lus asper wood, is set up, and nine kinds
0 rgi‘am are placed near it. A bottu (marriage badge)-._;‘,_
s tied on the necl{ of the bride by the ‘bridegroom, anclv“_, o
the hands of the ‘contracting couple are united (hasthd{-‘_-.;
ﬁﬁthl) as among the Oriyas. ‘
Koliyan~=The Koliyans are summed up, in ‘the |
MadraS Census Report, 1901, as ‘a weaver caste, the
o mem(ber‘; of which were originally Par&lvans, ‘but now do
s“f"vf'not eat or intermarry with that caste.” T hey ate largely |
. found in the Tanjore and Madura districts, and are
. divided into various nadus (territories) and kuppams
i ‘(\Sétﬂerﬁents). ‘Those at Pattukottai, for example, belong.
to Ambu Nadi, and are sub-divided ‘into five kuppams.
. Many of the Koliyans are engaged in weaving coarse
o whlte cloths, whlle some work as field labourers. As
some Paraiyans have Samban (Siva) as their title, s0 the
title of the Koliyans is [san (god). At times of marriage,
| the names of persons must not be mentioned without
o | .““this title, ¢.¢., one who is, in everyday life, called Ponnan L
':‘,‘xs addressed as Isa Ponnan. , |
. An interesting point in connection with the first
. fipuberty ceremonial of a girl is that, on the sixteenth
. day, when she bathes, a withe of a creeper (Dalbergia, -
~ sp.) made into a loop, is passed round her body by a L
. barber from head to foot thrice, without touching her. .
~ If this is not done, it is believed that the girl is not free* o
| ‘55 from pollution. L
. There are two forms of marriage ceremony,' called . 0L
"“‘,chmna (little) and periya (blg) kalyana.m The former =
. is resorted to by those whbwc””’ taafford the more
) elaborate ceremonial. The sister of the bridegroom is
sent to the house of the bride on an auspicious day.




there ties the talx (marrxage badge) on the bride
eck, and conducts her to the house of the br 1degr00m
inmen who are thus married may not take part in the
mfrmage of their children. More especially, they may
not decorate them with garlands and flowers, unless
__“they have themselves performed the sadangu rite. In
. this, which is usually carried out a day or two before
_ the child’s marriage, the husband and wife sit on planks,
~ and, after being decorated, and the performance of wave :
offerings (arathl) the former ties the tali on his wife’s
| neck, .
7 In the perlya kalyanam, the bridegroom goes on a
La-rhorse to the bride’s house, where he is met by her =
 brother, who is also on horseback. They exchange ‘
. garlands, and proceed to the marriage pandal (booth). L
,'-'"The brldegroom receives from the bride’s father a
';“'{-plcocoanut, and the bride seats herself on a bench. The
~ bridegroom gives her the cocoanut, and ties the tali on
~ her neck, They then exchange garlands, and their
. fingers are linked together. All these items must be
~ performed as quickly as possible, in accordance witha

‘saying that the tali should be tied without dismounting
_ from the horse, which one is riding. Before the tali is
"'f."'v-ftled the contracting couple go through the sadangu
""I‘;-;;ceremony, in ‘which a loop of cotton thread is passed'
~ over them from head to foot, without touching them,
, Then the kaﬁ;kanams, or wrist threads, are tied on their
. wrists. The milk-post and marriage pots are set up‘j
- within the pandlal, and the bride and bridegroom prostrate
o themselves bef@re them, and salute their maternal uncles,
. _“‘parents and reldtlmg@ and lastly the musicians, The
\.fk,;‘,days proceedings . Jerminate with a feast, at the conclu-

vsmn of which hands are washed within the house. ' Hor .« .
j-.gs:x days th\.. }‘rlde and brldegroom pay vxslts tq eachf’ il




..Ead_‘s ;;;,mamage pots, and m1lk-post are.

‘urmg marriage ‘and other auspicious ceremon S
coloured water, into which leaves of Bau/%zma wmeg
are thrown, are waved (arathi).
 On ceremonial occasions, and at times of worshlp,
the Koliyans put on Saivite sect marks, Among other“r}
. deities,” they worship Aiyanar, Pattavanswaml, and"‘__
Pothlamman. | ali

. The dead are bumt and the body is p]aced in a_
seated posture with fingers and toes tied together. On
the way to the burning-ground, a WIdOW goes round the
. corpse, and breaks a pot containing water. On the day
j _ after the funeral, the calcined bones aré collectecl and
arranged s0 as to represent a human ﬁgure, to whlch,
food is offered. The final death ceremonies (karmdn—‘
dhlmm) are performed on the sixteenth day. A mass of
cooked rice, vegetables, and meat, is placed Wlthln an_‘"
enclosure round which the relations go in'tears.

KOllakar.-—-—There are about seven hundred members
of this community at Cochin, to which place the. Kolla-"’_

f’"’__kars, or people of Kollam, are said to have come from._‘_“ﬁ
. Quilon (Kollam) in Travancore one or two centuries ago,

. The majonty of the men work as coohes on board:‘:" |
steamers, and a few as fishermen. The women of the

_ poorer classes twist rope and sell ﬁsh whlle the others
make lace. A few hold appomtments under the Govern»:\frp L
‘ment, and, in 1907, two had passed the' Matriculation

Uexamination of the Madras Umversxty They are
~ Roman Catholics, and are said to have been converted
to Chrmuamty by the Portuguese, 'ihey marry among
themselves. The Kollakars are also found at Calicut,
Cannanore Mahe, and Telhcherry, anfu dre mainly occu-
"'wd .:1 ﬁsl ing, rope- makmg, and Inaklﬂg fishing-ne




A few at Telhcherry are employed as carpenters teulors,
‘. and petty shopkeepers. die b
. Kolla Kurup.~The Kolla Kurups of Malabar are
‘ descmbed in the Gazetteer of Malabar, as a sub-caste of, |
_or a caste allied to, the Kammalans. ¢ They combine
two professions, which at first sicht seem strangely
incongruous, shampooing or massage, and the construc-
‘ tion of the characteristic leather shields of Malabar, But ‘
" the two arts are intimately connected with the system of =«
combined physical training, as we should now call it, and . .
exercise in arms, which formed the curriculum of the kalari
(gymnasium), and the title l\urup is proper to castes
connected with that institution.” Among Kolla Kurups,
the following symbolical ceremony is necessary to con-
. stitute a valid divorce. “The husband and the wife's
~ brother stand east and west respective]y of a lighted
lamp placed in the yard of the woman's original home.
. The husband pulls a thread from his cloth, and approaches
: the lamp, and breaks the thread saying  Here is your - L
sister’s accharam.’ ” ’
~ Kollan~The blacksmiths are iron-workers among |
the Malayalam Kammalars. ¢ These Malabar Kollans,”
Mr. H. A. Stuart writes,* ‘“are said to practice fraternal |
polyandry to a greater extent even than the rest of the
Malabar artizan castes. Kollans are divided into (1) Ti
(fire) Kollan, (2) Perum (big) Kollan, (3) Tiperum ‘
Kollan, (4) Irumbu (iron) Kollan. There are also
 Kadacchil Kollan (knife-grinders) and Tol Kollan
(leather workers). These are of inferior status, on
account of the nature of their professions.”
Kollar.—=A section of Tottiyan, the full name of |
which is Yerrakollavaru or Yerrakolla Tottiyar. Kollar

#* Madras Census Report, 1891. : - AR e
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iyans trace thexr descent e
.--0111 (ﬁre brand) st ‘sub lelSlOl‘l of Kaduj_-\

S ‘Kolh (a hill -range, the Kolhma 415) ———A sub dwnsxon
f‘Of Ma[ayahs. i v
' Komali (buffoon). ——-An exogamous sept of Odde. G
- Komanandi~A sub-division. of Andis, who go_: |
“_‘"]“‘a.bout naked, except for a small loin cloth (komanam), e
 Komaro.~Oriya blacksmiths. See Badhoyi,
. Komati.—The Kdmatis form the great trading caste
of the Madras Presidency, and are found in almost all
the districts thereof. They are further found in the L
j:“‘fMysore State, Bombay Presidency, Berar, Central ‘_‘ !
~ Provinces, and as far north-west as Baroda. Their |
. wide distribution accounts for the great variety which:
~ prevails in the minor details of the religious and soczalf5‘;‘"".}:;‘!1‘ |
. ceremonials.
L The name Komati has been dtrwed in many d1ffelent
. ways. DBy some it is said to be from ko-mati, meaning

. fox-minded. This has reference to the cunning of the n
Komatis in business, and is undoubtedly the outcome of =
 their unpopularity with their customers. The phrase
 Komatiguttu (the secrecy of a Komati) is said to be
. a common one. Others say‘that it is from go-mati,
"’fjmeanmg the possessor of cows, one of the ordained o
. duties of Vaisyas being the protectmg of cows. Others,
again, say that it is from go6-mati, meaning cow- -minded. fif;{f'
‘ A modern redaction of the Kanyaka Purana, the sacred o
o book of the Komatis, gives this derivation. Accordmg*_‘i‘;'ﬂ";_ o
to this work, the Komatis did severe penance, and were L
consequently invited to live in heaven. Their continued e
 absence from this world gave rise to serious trouble,'”ﬂ i
- and Vishnu accordingly asked them to return thlther forf«" T

i

R



all the Komatis to get into its right ear. From there.

the

they saw gloriously decorated towns, with magnificent

temples, pleasure gardens, etc., and begged permission

to live in them.  Siva assented, and they speedily began
to march off to their new abodes. But, almost imme-
diately, a huge conflagration came in view, and began
Ao overwhelm them. Terror-stricken, they cried out to
‘Siva to help them in their trouble. He consented on

. condition that they would return to the mortal world.

~ of Gomati, because they exhibited as much fear at the

This they accordingly did. Siva gave them the name

_conflagration asa cow would when anything untoward
happened. Yet another derivation of Komatiis go-mati,
meaning sprung from the cow in accordance with the

above legend, or cow-gored in reference to the story
that the ancestors of the Komatis commingled in a
cow-shed, where a pregnant woman was gored by a

cow. The derivation ku-mati, meaning evil-minded, is
grammatically impossible. The Komatis are said to
have originally lived, and still live in large numbers on

the banks of the Godavari river. One of the local

names thereof is Gomati or Gomti, and the Sanskrit

Gomati would, in T elugu, become corrupted into

Komati. A

7 he Komatis everywhere speak Telugy, and are
devoted to their mother-tongue. There is a common
proverb among them, Telugu théta, Aravam adhvanam,”
meaning that Telugu is easy (has an easy flow), and
Tamil is wretched. “Of all Dravidian languages,”
Mr. Henry Morris writes, “ Telugu is the sweetest and
most musical. It is exceedingly mellifluous, and sounds
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’?good of "mﬁ'nkind._ The’y,' however, fefuséd' to do
so Vishnu then called for Siva, and asked him to
~ induce them to return. Siva brought a cow, and directed
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further a caste guru Bhaskaracharya, whose duties are

They are consulted by other castes in the settlement of
 their disputes, and it must be said to their credit that
their decisions are usually sound, and bear ample testi-
mony to the confidence which is placed in them.

The Komatis are, broadly speaking, divided into two
great sections, called Gavara and Kalinga. The former
live as far north of Vizianagram, and are then replaced |
by the latter. The Gavaras or Gauras are said to be so
called because, by following the caste goddess Kanya-
kamma into the fire-pits, they maintained the gaura-
vam or social status of the caste. According to another
‘version, they are so called because they revere Gauri
(Parvati), the consort of Siva, whose incarnation was the
goddess Kanyakamma. The Kalinga Komatis are those
who live in the old Kalinga or Kling country, which
extended roughly from Vizagapatam to Orissa. They
are forbidden to settle beyond Ramatirtham, a place of
pilgrimage close to Vizianagram. The story goes that '
their ancestors lived at Padmanabham, the hill close to
Bimlipatam, well known f{rom the battle which took
place close to it in 1794, and there sustained great losses.
Hence the place was deserted, and has ever since been
. regarded as inauspicious. The Komatis have since that
_time wot resided at any place from which the hill can
. be seev, In fact, they make their first appearance at
Chipurthalli, and increase in numbers as we go north-
astward. The Kalinga Komatis believe themselves to
be Gavara lsmatis who became separated from the
main S’:OCk OWly to their emigration from their original .

i assembles the castemen for the settlement of 1mportant5
/ questions, by fines, excommunication, etc, There is  °

more religious than social. Komatis have recourse to .
~ the established Courts of Justice only as a last resort,



“‘mn by themsalves, the Gavaras have become more_

1d more sub-divided. Their sub- divisions are either
rntorml Qccupatxonal or religious in character. "Thus ;
here are Penukonda and Véginadu Komatis, of Whom:

"hé former belong to the town of Penukonda in the
Godavari district, and the latter to the Vegi or Vengx, |

'Quntry, the former name of part of the modern Kistna = - o
_xstrnct " Again, there are Trinikas or Trawarmkas
(third caste people), who are invariably Vaishnavas, and
to which section a good many of the Komatis in the city i
of Madras belong. Lingadhari Komatis are found =
miostly in the Vi 1zagapatam Godavari, Guntiir and Kistna

istricts. They wear the lingam in a gold or silver
asket, Bes1de5 these, there are the Szva, Valshnava,
nd Madhva Komatis, of which the last are mostly found
in the Bellary district. Of occupational sub- dwxsxons,f’,_
the followmg may be noted :——Nuané (oil); Nethi (ghx,""‘f"f

clarified -butter) ; Dudi (cotton) ; Uppu (salt) ; Gone
;(gunny -bag) ; Gantha (torn cloth). Lastly, there are
other divisions, of which the origin dates back to the

ime of Kanyakamma, the caste goddess. Thus, there;f_‘“ig“

are those who entered the fire-pits with Kanyakamma,
and those who did not. The former are known as‘;",‘
egtna, and the lattcr as Béri, which is said to be a
eruptxon of Bédari, meaning those who fled through‘
fear. . All Gavara Kodmatis are said to be descended from
hose who entered the fire-pits. The majority of the
Komams of the Sandir State, in the Bellary dlstr1ct,7

"l‘ong to the Kallankanadavaru section, which is said |
be descended from those who sat on the stone (kallu)
tapa outsid the Penukonda Kanyakamma temple,
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s 'a‘when the questlon whether to enter the ﬁre p1ts or notﬂ.’i.‘f |
~was being discussed by the caste elders. e

‘ The mutual relations between the various sub-
. divisions vary much. Broadly speaking, Gavaras and
Kalingas do not intermarry, and the objection to

intermarriage is due to several causes. The former,
according to the caste Purdna, gave their lives to their
goddess, while the latter did not. Moreover, the former
do not partake of animal food and spirituous drinks,
whereas the latter do. Lingadharis and ordinary Saivites
intermarry, as also do Saivites and Madhvas. Gavaras
and Traivarnikas occasionally intermarry, but such
marriages are looked down upon. The Traivarnikas,
like the Kalingas, eat animal food. The occupational
sub-divisions neither intermarry nor interdine. Socially,
the Gavaras are held in the highest esteem, while the
Beris are regarded as the lowest in the social scale.
. The sub-divisions are split up into septs, which are
of a strictly exogamous character. That these origi-
~ nated in totemistic belief seems to be supported by what
 remains of these beliefs at the present day. All the
_ sub-divisions contain such septs, which are very numer-
_ous, the names of as many as a hundred and twenty
having been collected. The tendency for a long time
past has been to reduce the number to a hundred and .
two, to represent the number of families which followed
Kanyakamma to the fire-pits. It would be tedious to
“enumerate the names of all these septs, from which the

 following, with the corresponding totems, are selected :—

(@) Plants.

Munikula ... ... Agasi (Sesbania gmmdzﬁom).‘
Amalaka or Usiri ... Amalaka or Usiri (Phyllanthus Emblica).
Anupa or Anupala ... Anupala (Dolickos Lablab).

"Tulasi or Tulashishta,  Tulasi (Ocimum sanctum),
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o group or famﬂy The totem objects are revered in the»

usual way, and no secret is made of the rever ence shown
~ tothem, Inregard to plant totems, it is stated that, if
the totem objects are not strictly treated as tabu, delin-
quents will be born as insects for seven generations.
- But an exception is allowed. A person who wishes to
eat the forbidden plant may do so by annually performing
the funeral ceremonies of the totem ancestor at Gaya,
the great Hindu place of pilgrimage where obsequial
ceremonies to ancestors are performed.
In recent times, the Komatis have claimed to be the
‘Vaisyas mentioned in the Védic Purusha-siikta. Accord-
ingly, the totems have been arranged under the different
Brahmanical gotras, whose pravaras have been appro-
priated. Thus, Munikula and four others are grouped
under Madgalya Rishi gotra, whose pravara is giveﬁ
for all the five. Similarly, Vakkala kula and another
kula come under Vayavya Rishi; Ghonta kula under
‘Goupaka Rishi; Arati, Arisishta and a few others under
Atri Rishi; Anupa kula under Agasthya Rishi, and so on.
It is said that the totem names are secret names (sankéta
namamulu) given by Kanyakamma, in order that the
bearers thereof may be distinguished from those who did
~ not take up her cause. All sub-diviéions of the caste,
however, have these septs in common., |
In the northern parts of the Madras Presidency, the
sept is further sub-divided into sections called mtipq:rulu
(house names). These are either named after some
distinguished ancestor, or the place where the family
once lived before emigrating to their present abode
These intipérulu are purely exogamous.
A Koémati can claim his maternal uncle’s daughter
in marriage, in accordance with the custom of ménarikam.
The rigidity with which this right is exercised is testified

,



he sacred book of the castemthe Kanyaka Purana.
On thexr descent from heaven, it is said, the Komatis
| tt]ed in e1ghteen towns (ashta ddsa.puramulu) ‘which
‘had been built by Visvakarma under the orders of vaa.
"]These towns are said to be situated in a tract of country '
sixty- -four yojanas in extent, and bounded on the eastby |
 the Gautami (Godavari), on the south by the sea, on the
';".*f:”"“west by the Gostani, and on the north by the Ganges '
W these, Penukonda, in the modern Godavari district,
. was the capital. In it are the temples of Nagariswara-
. swami (dedicated to Siva), and Janardhanaswami (dedi-
cated to Vishnu). Its Pedda Setti was Kusama Sréshti,
. and his wife was Kusamiamba. He performed Putra
. Kameéshti sacrifice, and was blessed with a son and’
t‘daughter. The former was named Virupaksha, and
‘the latter Vasavambika (Vasavakanya, Kanyakamma' ;
_or Kanyaka Parameéswari). The girl was possessed
’[of indescribable beauty. Vishnu Vardha,na, the son of
 Vijayarka of the lineage of the moon, who had his capltal b
. at Rajamundry, while on a pleasure tour round his
_ dominions, halted at Penugonda, on learning that it was
_ ruled by Setti Rajas, who paid no tribute to him, T e
~ Being informed of his arrival by their boys, the caste M
. elders, headed by Kusuma Setti, welcomed him, and |
~ took him in procession through the town. Then the ‘.
. women of the place waved arathi befoge him. Among
qfthem was the beautiful Visavimbika, with whom the
 king instantly fell in love, He proposed to her father-f\”
'_rlr:.f‘.fthat he should give her in marriage to himself, and in
~ return obtain the gift of half of his kingdom. Kusuma . '
~ Sréshti protested and said that the sastras were agamstg o
‘such a union, The king, through his minister, threat-
_ened that he would plunder his town, take him prisoner,
and, with the riches of the place, carry off his daughter, |

1




and marry her. The Setti chief and his 'com‘patfib_t_s' -

A prayed for time to think over the matter, and ‘retired,‘" L

The chief then called a meeting of the castemen, at
‘which it was decided that they should make a false
promise to the king that they would give the girl in
marriage to him, and send him off with a dinner, to ;
return to Penugonda for the marriage after the lapse of a
couple of months. Meanwhile, the boys of the town
assembled, and resolved that the dinner ought not to be
given. They informed their elders of this resolution, and ‘
were commissioned to induce the king to leave the town
without it. This they did, with the ambiguous promise
that, if they did not give the girl in marriage to him, they
would kill themselves. On this, the king went off towards
his capital, and Kusuma Setti called a caste meeting of the

eighteen towns, at which various proposals were made.
. One proposed that the girl should not be given in
marriage, and that, if the king came to claim her hand,
he should be driven off. Another proposed that they
should give the girl to the king, and save themselves
~ from ruin. Others suggested that it would be best to -
marry the king to a substituted girl, to secrete the
coveted girl, or to bribe the ministers to induce the king
. to abandon his intention of marrying her. The last of
these proposals was adopted, and a few elders were sent
 to Rajamundry, to negociate the affair. They first
argued that, though they promised to give the girl in
marriage, the promise was made through fear of the
king’s anger, and they could not give the girl in contra-
vention of the rule of ménarikam. The king, in his fury,

. ordered that the troops should immediately besiege the

eighteen towns, imprison the inhabitants in dark dun-
~ geons, and carry off the girl in'a palanquin. On this, the
‘envoys heavily bribed the ministers, and begged them




;‘tha;r&h“ the army on their towns. But the king

would not yield, and sent his troops on Penugonda,‘;“';\‘-f’lj

The énvoys returned home, and narrated their sad tale,

'ifurther meeting of the castemen was called at the

4 instance of Bhaskaracharya, the caste guru, and it was

resolved that all who wished to maintain the caste rule of

_I:]f'menarlkdm should prepare to kill themselves in burmng

. fire-pits. The majority fled rather than comply with the

_ resolution. Those, however, who determined to sacrifice

"the_r'nselv‘es in the fire-pits wére 102 gotras in number, i

. and they assembled in council, and asked Kusuma

- Sréshti to induce his daughter (who was only seven
. years old) to die with them. To this she consented, and

 showed herself in her true form of Paramésvari, the wife
?g-g]'of Siva. On this, the Setti chief returned to his caste-

‘;mein who asked . him to get 103 fire-pits ready in the "

. western portion of the town before the arrival of the

king.  These were accordingly dug; and decorated with,

_ festoons and plantain trunks at the four corners. Then

. the heads of the 102 gotras assembled, with their wives,

in ‘thécourtyard of the temple of Nagarésvaraswami,

. where Viasavambika was symbolically married to the

god. The headmen then tied on vira kankanams

_ (heroes' wrist-threads), and marched in a body, with

__}_}]Vasavimbika, to the fire-pits. There they gave counsel "

_ to their children that they should not ask voli (bride-

. : ?&”prlce) for the marriage of their daughters or commum-‘_.

. cate their secrets to females, or allow karnams (village

' :"accountants), rulers, unbelievers, or those universally

. jé‘bused into their homes. They further counselled them e

. to give their daughters in marriage to the sons of their
fpaternal aunts, even though they should be black-

. skinned, plain, blind of one eye, senseless, or of vicious

‘fha.blts, and though thelr horo scopes d1c1 not agree and
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the omens were inauspicious. They were warned that,
if they failed in so doing, they would lose their riches,

and misfortune would fall on their families. Moreover, .

full power was given to the castemen to excommunicate
the delinquents, and put them outside the town limits.
If the transgressors subsequently repented, they were,
after the lapse of six months, to be sent to Kasi (Bena-
res), bathe in the Ganges, and return to their home.
There they were to openly express their regret for their
past conduct, fast the whole day, feed Brahmans, and
present them with three hundred cows, and hear the
Mahibhiratha during the night. On the following day,
they were again to fast, present two hundred cows to -
Brihmans and feast them, and hear the Ramayana
during the night. On the third day, they were once
more to fast, present a hundred cows, and hear the
Bhagavatam during the night, On the fourth day, they
were again to feast Brahmans, and worship Nagareésvara-
‘swami of Penugonda, and thus purge themselves from
the sin of contravening the rule of ménarikam. But
they were not bound to follow the rule, if the paternal
aunt’s son was totally blind, deaf, insane, stricken with
‘disease, a eunuch, thief,. idiot, leper, dwarf, or immoral,
~or if an old man or younger than the girl. The children
were further advised to respect, at the time of their
‘marriage, the families whose heads went as envoys to
the king at Rajamundry, and the boys who made false
_ promises to the king, and induced him to withdraw to
his capital.  The heads of the families then made various
gifts to Brahmans, and asked Vasavambika to enter the
pit. In her true form of Paramésvari, she blessed those
gotras which had resolved to follow her, and announced
that those who had fled would be nameless and without
caste. She then declared that, immediately Vishnu
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i : ,Va'rdhana entered Penugoﬁ‘da, his head would fall severed

~ from his neck. Finally, she invoked Brahma not to
 create thenceforth beautiful girls in the caste in which she
was born, and prayed that in future they should be short
of stature, with gaping mouth, disproportionate legs,
broad ears, crooked hands, red hair, sunken eyes, dilated
eye-balls, insane looks, broad noses and wide nostrils,
hairy body, black skin, and protruding teeth, She then
~ jumped into her pit, and immediately afterwards the
heads of the 102 gotras, with their wives, fell into their
respective pits, and were reduced to ashes. On the
morrow, Vishnu Vardhana started on his journey from
~ Rajamundry to Penugonda. Brahmans portended evil,
and a voice from heaven said that he would lose his
life. An evil spirit obstructed him, and it rained blood.
Lightning struck men, and numerous other signs of im-
pending evil occurred. Arrived at Penugonda, Vishnu
Vardhana was informed that the castemen and Vasa-
vambika had been burnt in the fire-pits. Stunned by
the news, he fell from his elephant, and his head was
severed from his body, and broke into a thousand pieces.
His broken head and body were carried by his follow-
ers to Rajamundry, and cremated by his son Raja
Raja Naréndra. Then the latter pacified the citizens
_of Penugonda, and appointed Virupaksha, the son of
Kusuma Sréshti, Pedda Setti of the towns. The 102
families performed funeral rites for their dead parents,
visited Kasi and Ramésvaram, and built a temple in
honour of Vasavambika at Penugonda, in which they
placed an image in her name, and worshipped it ever
afterwards. :
Popular versions of the story here related from the
Purana are told all over Southern India, where Komatis
live. One of the most singular of these is narrated by




that in ancient days, there was a b;tter hatrecl be
_ the Komatis, who claim to belong to the Va1sya cast
and. the” Mlechas or barbarians. When the Kémati
. were getting worsted in the struggle for supremacy, they
requestcd Parvati, the wife of Siva, to come and dehver
them [t so happened that about that time Parva
‘was incarnate as a girl of the Komati caste, who was
exceedmgly beautiful. The Mlechas demanded that she
should be given in marriage to one of their own people,' o
and the refusal of the Komatis led to severe fighting, in
which the Komatis, owing to the presence of the avatar
of Siva among them, were completely victorious, and
almost exterminated their enemies. After their victoey,:
the Komatis entertained doubts as to the chastity of the
girl, and compelled her to purify herself by passmgif"';.
through fire, This she did, and disappeared in the fire,
resuming her real shape as Parvati, and taking her place
beside Siva in heaven. Her last words were a com-
‘mand to the Komams to worship her, if they w1slwd
 their caste to prosper.” | b
- Itis impossible to identify Wlth certa.mty the Vlshnuf] L
Vardhana of the Purana, There are as many as eleven
individuals of that name known in Eastern Chalukyan““f
 history. The Purana refers to Vishnu Vardhana, the |
son of Vijayarka, who had his capital at Rajamundry. =
. His son, according to the same authority, was Raj
‘Rija Naréndra. According to the Mackenzie manu-
scripts the town of Rdjamundry was founded by a kmg
named Vijayaditya Mahéndra, who has not been identi-
\fied. Dr. Fleet is of opinion that Vishnu Vardhana Vi,
‘who ru}ed between 918 and 925 A.D., was the ﬁrst to :

..7}‘
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~ occupy, and re-name it. He, therefore, called himself
. Rajamahéndra. Amma II, who ruled between 945 and
970 A.D., bore the same title. His brother and succes-
sor was Danarnaya (970—73 A.D.). Passing over the

~ hiatus of thirty years, when the country was in the hands

_of the Cholas, we come to the reign of Saktivarman,
the eldest son of Danarnaya. If we are to believe the
Kanyaka Puréna, then we must identify this Saktivarman
_with its Vijayarka. Saktivarman’s successor, according
to inscriptions, was Vimaladitya, who must be identified
 with the Vishnu Vardhana of the Purana. Vimaladitya's
' son, according to inscriptions, was Réja Raja I, surnamed
Vishnu Vardhana VIII.. He has been identified with
the Raja Raja Naréndra of current tradition in the
Telugu country, to whom Nannayya Bhatta dedicated
his translation of the Mahabharatha. He must also
be the Raja Raja Naréndra of the Purana. If thatis
s0, we must set down the cardinal incidents mentioned
in it to the first quarter of the 11th century A.D. The
actual spots where the principal events of the tragedy

were enacted are still pointed out at Penugonda,

Thus, the garden in which king Vishnu Vardhana
halted is said to be the site on which the hamlet
of Vanampalli (meaning village of gardens) stands at
present. The spot where the huge fire-pit for Kanya-
 kamma was dug is pointed out as having been in field
- Nos. 63/3 and 63/4 to the north of the now non-existent
Nagarasamudram tank. The 102 other pits were, it
is said, in the fields round the bund (embankment) of
this tank. The tank is now under cultivation, but faint
traces of the bund are said to be still visible. It is
about two furlongs to the north-west of the remple of
Nagarésvaraswami. It is locally believed that Kanya-
kamma’s fire-pit was, on the morning following her tragic
1i-31 : !




‘_;"KOMATI

";‘f‘end found to t,ontam, among the ashes, a golden hkenesst i

. of herself, which was placed by the side of the image of
| ;'.‘.:;_Nagareswara, to whom she had been married. Long{
"‘_afterwards, the golden image was removed, and one in
 stone substituted for it, in accordance, it is said, with the |
. direction of Kanyakamma, who appeared to one of the‘ 0

'towmmen in a dream.

 The temple of Nagarésvaraswami has several inscrip~ |

tions on slabs, built into its prakara, and elsewhere.
. One of these is on the gateway inside the prikara walls.

It opens with a glowing description of the powers of
Nagarésvaraswami in giving blessings and gifts, and .

refers to Penugonda as one of the eighteen towns built

. by Visvakarma, and presented by Siva to the Komatis
“as a place of residence. The object of the inscription

‘appears to be to record the restoration by one Kotha-

linga, a Komati whose genealogy is given, of the great

town (Penugonda), which had been burnt to ashes by a
Gajapathi king. He is also stated to have made grants
of tanks, wells, and pleasure gardens, for the benefit of
Nagarésvaraswami, for whose daily offerings and the

" . celebration of festivals he provided by the grants of the

 villages of Mummadi, Ninagépudi, Varanasi, Kalkavéru,

. and Mathamptdi, all included in the town of Penugonda,
~ Various inscriptions show that, from so early a time as

1488 A.D., if not from still earlier times, the temple had
~ become popular with the Komatis, and got intertwined
with the statements now found in the Purdna. Rai
~ Bahadur V. Venkayya, Government Epigraphist, writes

to say that the Teki plates found in the Ramachandra-
puram taluk of the Godavari district, and published by
‘Dr. E. Hultzsch,* may refer to some Komatis. The

# Epigraphia Indics, VI, 1900~190I.
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edict contained in it was, according to Dr. Hultzsch,
_probably issued about 1086 A.D., and records the grant
. of certain honorary privileges on the descendants of a
family of merchants belonging to the Teliki family.

" That about the end of the 14th century A.D., the
story of Kanyakamma was popular is obvious from the
Telugu version of the Markandéya Puriana, which was
composed by the poet Marana, the disciple of Tikkana,
the part author of the Telugu Bharata. In this Purana,
the following episode, which bears a close resemblance
to the story narrated in the Kanyaka Purana, is intro-
duced. A king, named Vrushadha, while on a hunting
expedition, killed a cow, mistaking it for a “ bison,”
He was cursed by Bhabhravya, the son of a Rishi, who
was in charge of it, and in consequence became a Stdra,
by name Anaghakdra. He had seven sons, a descendant
of one of whom was Nabhaga, who fell in love with a
Komati girl, and asked her parents to give her in mar-
riage to him. The Komatis replied much in the same
manner as Kusuma Sréshti and his friends did to the
ministers of Vishnu Vardhana in the Kanyaka Purana,
 Their answer will be found in canto VII, 223, of the
Markandéya Purana, which contains the earliest authen-
tic literary reference to the name Komati. In effect
they said “ Thou art the ruler of the whole of this
universe, Oh! King; we are but poor Komatis living
by service. Say, then, how can we contract such a
marriage ?”’ The king was further dissuaded by his
father and the Brahmans. But all to no purpose. He
carried off the girl, and married her in the rakshasa form
(by forcible abduction), and, in consequence, in accord-
ance with the law of Manu, became a Komati. He then
~ performed penance, and again became a Kshatriya, It

would seem that this episode, which is not found in the
1i-21 B
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‘he, mmdent recorded in the Kanyaka Purana. b

. There remain only three arguments to. adduce
support of the suggestxon that the chief event narrat‘,‘
in the Kanyaka Purana is worthy of credence. In the:j

fu:'marriage ceremonies as performed by the Komatis, some

_prominence is given to certain of the incidents alleged;
‘to have taken place in setting at naught the demandsi
""v“';of kmg; Vishnu Vardhana. Such, for instance, is the
f"v‘,‘respect shown to the bala nagaram boys, which 151
referred to later on. Secondly, there are certain castes
f’f;whmh beg only from Komatis, in return for servxceqf
’“f;‘t-,rendered during this cr1t1cal period of their history
| These are the Mailaris and Viramushtis, The forme‘

' still carry round the villages an image of Is.anyakamma,\_

"1qmg her story, and beg alms of devotees. The Vira-

' mushtis are wrestlers, Who by acrobatic performances,l

 delayed, by' previous arrangément, the second advance
of Vishnu Vardhana, before the Komatis commxtted“,l
themselves to the flames.  Allied to these castes are the
‘Bukka Komatis. Originally, it is explained, the Bukkas

,_)'belonged to the Komati caste. When Kanyakamma

“"\‘threw herself into the fire-pit, they, instead of follow-
_ ing her example, presented bukka powder saffron, and
,"‘kunkumum prepared by them to her. She directed
_ that they should live apart from the faithful Komatis,
. and live by selling the articles which they offered to her .

L The Kalinga Komatis also have a beggar caste attached
_ to them, called Jakkali-vandlu, who have nothing to do

with the Gavara Komati beggar castes. Thirdly, if we

- may place any faith in the stories told by other castes,

. . eg., the Jains of South Arcot, the Tottiyans, KaPPIh'.‘_L
~ yans, and Beri Chettis, the persecution of their subjects
‘ by thelr kmgs m the manner mdlcated m the Kanyaka,;
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,, Puréina, seems to have been widely practiced all over
_ the country. And the method adopted by the Komatis
~ to evade the king, and maintain the ménarikam rule,

_ has its counterpart in the popular ballad known as

Lakshmammapata, still sung all over the Northern
_ Circars, which gives a graphic description of the murder
of his wife by a husband, who would not agreé to giving
' their daughter away from his own sister's son. Even
now, the sentiment on this subject is so strong that a
man who goes against the rule of ménarikam, not only
among the Komatis, but among all castes observing it,
is looked down on. It is usually described as bending
the twig from its natural course, and, as the twig would
waste away and die in consequence, SO would parties to
o such marriages not prosper. In 1839, according to the
Asiatic Journal, a case was taken before the Supreme
Court of Madras, ‘in which the plaintiff brought an
action against his uncle for giving his daughter away in
marriage, without making him an offer of her hand. The
Judges were anxious that the matter should be settled
out of Court, but the parties disagreed so entirely that
 nothing less than a public trial would satisfy them. It
_has not been possible to trace the decision of the Court.
The Komatis have for a long time been alleged to

be connected with the Madigas in a variety of ways.
“ The Komatis,” Mr. F. R. Hemingway writes, ‘“do
 not as a rule deny the fact of this connection. The
 Madigas are, indeed, apparently under the protection
. of the Komatis, apply to them for help when in trouble,
_and obtain loans and other assistance. Some Komatis
‘explain the connection with the Madigas by a story

_ that either Vishnu Vardhana, or his successor Rajarija

Naréndra _persecuted' the Komatis, and that they had to
{ly for refuge to the Madigas. The Madigas took them




KOMATI

"', Iﬁf in, and hld them, and they say that the present fav@urf‘f:‘.‘

~ shown to that caste is only in gratitude for the kindness:
_ shown to themselves in the past. The Komatis them-

 selves do not admit the title Mid-day Madigas (ap-

~ "pl1ed to them by other castes), but explain it by a story ;
. that long ago a Komati killed and ate a cow: -buffalo,

which was really no cow-buffalo, but the wife of a

great sage who had transformed her into that shape in

order that she might be safe when he was in contem-
plation. The saint accordingly cursed the caste, and‘
said that they should be Mid-day Madigas for ever more.”
It is possible that the connection between the Komatis
and Madigas was originally such as that of the Kam-‘k:
" ‘malans, Ambattans, and other castes, with Paraiyans,
Vettiyans, and other depressed classes, and that, in later
_ times, weird stories were invented by fertile brains to
explain them away. One of these undoubtedly is that
which makes the Komatis the descendants of the issue
of a plain Brahman and a handsome Madiga woman,
It is said that their children managed a sweetmeat
. bazar, which the Brahman kept in a ‘much f-requented.! /
_ forest, and, in his absence, pointed with a stick (kol)
to the plates, and thereby told their prices, without
polluting the articles with the touch. Hence arose
the name Kolmutti (those who pointed thh the stick),
which became softened down to Komutti. Another

~ story runs to the effect that the Madiga woman, when ‘

she was pregnant with her first child, was gored by a
cow, and gave birth to it in the cow-shed. Hence arises
the name Go-mutti, or cow- -gored. In days gone by, it

was incumbent on the Komatis to bear the marriage i

expenses of the Madiga families attached to their village,
much in the same way that the Chakkiliyan is treated
in the Madura district by the Tottiyan caste in return .




or't _ervxcea he renders when a Tottxyan gxrl is under
p‘mllutxon on reachmg maturity. In later times, this
;tﬁustom dwindled in some places * to the payment of the
‘expenses of the marriage of two Madigas, and even this
‘was abandoned in favour of inviting the Madigas to
 their weddings. In the city of Madras, it would appear |
. to have been customary, in the eighteeath century, for.
. the Komatis to get the mangalyam or sathamanam
(marriage badge) blessed by an aged Madiga before it
. was tied on the bride’s neck. Further, it would appear.
. to have then been customary to give the sacred fire,
. used at marriages for the performance of homam, toa
 Madiga, and receive it back from him. L
Al . These, and similar customs, traces of which still [t
'jf':_;e:x‘ist in some places (e.g., North Arcot), show that the =
. Madiga has some claim on the Komatis. What that
. claim is is not clear. However, it is reported that, ifthe o
a f‘"j‘Méidlga is not satisfied, he can effectually put astop toa
‘marriage by coming to the house at which it is to be;\;‘
. celebrated, chopping away the plantain trunks which
i decorate the marriage booth, and carrying them offiiit
‘ ‘V;?v‘]Simil.arly, Kammalans invite Vettiyans (or Paraiyans) to
their marriage, and, if this is not done, there is the same
| right to cut down the plantain trunks, It would seem =
_ ,‘\~,Zf}'\that the right thus exercised has reference to the right
. to the soil on which the booth stands. The cutting away |
. of the plantain shows that their right to stand there
s not recognised. The invitation to the Madiga or
 Vettiyin would thus refer to the recognition by the
el - Komatis and Kammalans to the lordship of the soil held
G bygone days by these now depressed castes. Writing
'ffim 1869 and 1870, 1espect1vely, Sir Walter Elliot and

ik i i

% Rev. ]. Cain, Ind. Ant., VIII, 1879,




Maj«)rv 1 SF Mackenzie of the‘MYSore Co,mhﬁésildn":'

 refer *tothe presentationof betel and nuts by the Komatis -

~ to the Madigas, thereby inviting them to be present at

their marriages. Dr. G. Oppert also refers to the same
custom.t Having risen in the social scale, the Komatis

o llwolﬁld naturally wish to give this invitation covertly.

' Major Mackenzie says that the Komatis in Mysore, in
order to covertly invite the Madigas to the wedding,
went to the back of their houses at a time when they
were not likely to be seen, and whispered into an iron
vessel, such as is commonly used for measuring grain, an
. invitation in the following words :—* In the house of the
small ones (7.e.,, Komatis) a marriage is going to take
. place. The members of the big house (z.¢., Madigas)

?a;'e to come.” The Madigas look on such a secret invi-
. tation as an insult, and would, if they saw the inviters,
handle them roughly. It is noted, in the Madras Census
Report, 1901, that ¢ now-a-days the presentation (of
 betel leaf and nuts) is sometimes veiled by the Komati
_ concerned sending his shoes to be mended by the Madiga

 a few days before the wedding, deferring payment till the
~ wedding day, and then handing the Madiga the leaf and -
_nut with the amount of his bill.” According to another
account, the Komati of set purpose unbinds the toe-ring
of his native shoes (chérupu), and summons the Madiga,
whose function it is to make and repair these articles of
attive. The Madiga quietly accepts the job, and is paid
‘more amply than is perhaps necessary in the shape of
pan-supiri, flowers, and money. On the acceptance by
the Madiga of the betel and nuts, the Komati asks
“« Chérinda, chérinda” ? 7.e., has it reached you, and the
Madiga replies « Cherindi, chérindi”, z.¢., it has reached.

* Tyans, Ethnolog. Soc., London, 1869 ; Ind. Ant., VIIL, 1879.
+ Original Inhabitants of Bhirathavarsha.




. "'ephes“.thus, the mangalyam cannot, it is sa:d ‘
on the bride’s neck. \In the Bellary district, betel
eaf and nuts are usually left at night behind the Madiga's |
ho'use in token of the invitation to the wedding. In the
Odavarl district, according to Mr. Hemmgwa.y, the o
;‘,‘]Kématl gives an order for a Madiga for palmyra leaf “ |
_baskets before the marriage, and presents him with betel
and nut when he, brings the baskets. Still another .
_account says ‘that some of the Komatis, just before a i
- matriage, leave in the backyard of Midiga houses a few |
‘pme and betzi close to the cattle-pen, and that it is ,
whis pered that some Komatis use chuckler's (leather-
worker’s) tools,. made in silver, for WOI‘Shlp It 13 also
4Arep0rted that chuckler's work is pretended to be gone
through by some Komatis, after the completion of
the marriage ceremonies, in the backyard of the housd W
at dead of night, in the presence of caste- people only,
and by preference under a danimma chettu (Punica
vf’Grthatum pomegranate). . This is known as kula-
charam, kuladharmam, or gdtra pija (custom of the @i
' caste, or worship of the gotr as). The figure of a cow is |
made of flour, and into its stomach they put a mixture of ;
b turmerlc, ‘lime, and water, called wokali. This, it has
o been suggested, is meant to represent blood. After the

_cow has been worshipped in due form, it is cut up with
mstruments made of flour, and intended to represent
those used by cobblers. To each family is secretly sent
thd.t portmn of the cow, which, according to custom, they
are entltled to receive. Thus, the Kommala-varu receive i
the horns, the Gontula the neck, the Karakapala the

~ hands and temples, the Thonti the hump, the Danta the '
 teeth, the Veligollu the white nails, and so on. Major “
' fﬂMackenme testified to the performance of this ceremony
jby the caste in Mysore in 1879, and it is recorded from'
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different parts of the Madras Pre.s'i(deﬂcy' ’Thé ﬂo‘ur'

which is thus distributed, is known as népasani mudda

or nepasam unta. The ceremony is still performed in
the city of Madras, on the night of the fifth day if the
marriage lasts over seven days, or on the night of the
third day if it lasts over five days. If the wedding
ceremonies are completed in one day, the ceremony is
 performed even during the day time. The following
details are performed. A brass vessel (kalasam) and a
cocoanut are set up in the house, and the bride and
bridegroom’s parties arrange themselves ua each side of
it. The vessel is decorated, and the cocoanut is rmwde to.

represent the face of a woman, with eyes, nose, mouth,

etc., and adorned with jewelry, flowers, anilin and tur-

meric powder marks. A young man of the bridegi‘oom’s L

party worships the feet of all present. The flour cow
is then made, cut up, and distributed. Cocoanuts are
broken, and camphor is set on fire, and waved before the
vessel. Mr. Muhammad Ibrahim states that families are
known by the names of the various organs of the cow in
‘the Godavari district. There is, he says, a story to the
effect that some Komatis killed a cow-buffalo, which
went about as such by day, but became transformed into
a beautiful woman under the miraculous influence of a
pious Brahman. As a redemption for their sin, these
Komatis were ordered by the Brahman to take their
names after the various parts of the animal, and as, by
killing the animal, they proved worse than Madigas,
they were ordered to show respect to these people. In
the Kumbum taluk of the Kurnool district, a flour buffalo
is substituted for the cow. In the Markapir taluk of the
same district, two elephants are made of mud, and the
bride and bridegroom sit beside them. Presentations of
cloths and jewels are then made to them. The officiating



Ghit prmst) worshxps the elephants and the bnd
d brxdegreem go round them.
__,”‘Two further points of connection between the KG-;
“matis and Madigas are referred to by Major Mackenzie.
“I find,” he writes, ‘“that it is the custom to obtain
the fire for burning Kama, the Indian Cupid, at the |
. end of the Holi feast from a Madiga's house. The L
‘ ;‘lMadigas do not object to giving the fire, in fact they are
paid for it.” TLis appears to be a purely local custom,
. and n¢ trace of its existence has been found in various
“-]'parts of the Madras Presidency. The other point refers
 to the identification of the goddess Matangi of the
‘Madigas with the Komati goddess Kanyaka Amma, ¢ I s |
. cannot,” Major Mackenzie writes, *“ discover the connec-
. tion between two such different castes as the Komatis
.,j,-‘and Madlgas who belong to d1fferent divisions. The
| {':\Komans belong to the 10 pana division, while the
 Madigas are members of the 9 pana® One reason hasf;a_:g‘
. been suggested. The caste goddess of the Komatis is
the virgin Kannika Amma, who destroyed herself rather
than marry a prince, because he was of another caste. 1
. She is usually represented by a vessel full of water, and,
_ before the marriage ceremonies are commenced, she is
' brought in state from the temple, and placed in the seat
of honour in the house. The Madigas claim Kannika as
~ their goddess, worship her under the name of Matangl |
'~ and object to the Komatis taking their goddess.” T he
' Komatis stoutly deny that there is any connectxon
L between Matangi and Kanyaka Amma, and it would
~ seem that they are mdePendent goddesses. .
. Marriage is always infant. A Brahman purohtt i
dfﬁciates. Each purdhit has a number of houses attached -

"‘ The panas have reference to the division of South Indian castes into the' g
o nght and left-hand factmns. )




‘t()‘;hisrc_irclé; and his sons usually ldivid‘e the circle among

. offspring. The taking of a second wife is assented to
by the first wife, who, in some cases, believes that, as
\ the result of the second marriage, she herself will
beget children. Two forms of marriage cerémonial are
. recognised, one called purdndktha, according to long
. established custom, and the other called védoktha, which
| ‘in‘follows the Védic ritual of Brahmans. In Madra:, on the ’
~ first day of a marriage, the contracting couple have an '
oil bath, and the bridegroom goes through the upanayana
~ (sacred thread investiture) ceremony. He then pretends
. to go off to Kasi (Benares), and is met by the bride’s
. party, who take him to the bride’s house, where the
©  mangalyam is tied by the bridegroom before the homam
(sacrificial fire). On the second day, homam is con-
tinued, and a caste dinner is given. On the third day,
the gotra pija is performed. Onthe fourth day, homam
is repeated, and, on the following day, the pair are seated
~ on a swing, and rocked to and fro. Presents, called
~katnam, are made to the bridegroom, but no voli (bride-
price) is paid. In the mofussil,* where the purandktha
form of ceremonial is more common, ancestors are
invoked on the first day. On the second day, the

_worship eight of the principal gods of the Hindu
Pantheon. On this day, the pandal (marriage booth)
' is erected. On the third day, the mangalyam is tied,
sometimes by the officiating Brahman purdhit, and some-
times by the bridegroom. On the fourth day, the Brah-
mans of the place are honoured, and, on the following

* The mofussil indicates up-country stations and districts, as contra-distin-
gnished from the * Presidency ” (Madras City). ‘

‘_‘f:he‘r‘n”selves on partition, like any other property. Poly-
_ gamy is permitted, but only if the first wife produces no |

ashtavarga is observed, and the bride and bridegroom .




 Ka yaka. Paraineswarx The bnde and bri
mcnm $‘mothers gotoa tank (pond) or river W1th coppe
| _eésels, and bring back water at the head of a procession.
Thg vessels are placed in a special pandal, and worshlp»‘w

ped with flowers, anilin and turmeric powders. Fmally,.u‘-’fff !

,cowanuts are broken before them. On the next day,‘y-""‘jf"‘{f'

or on the same day if the marriage ceremonies. con-

._clude thereon, the Yestival in honour of the Balancxgaranff*'f

boys, or those who helped the Komatis of Penugonda in

their trOuble with Vishnu Vardhana, is held. Five boys
,and girls are bathed, decked with jewelry, and taken
in proce551on ‘to the local temple, whence they are con-
ducted  to the bride’s house, where they are fed,
On the following day, the ceremony cal lled thotlu?
plija is performed A doll is placed in a cradle con-
nected with two poles, and rocked to and fro. The
bridegroom gives the doll into the hands of the bmd"
saying that he has to go on a commercial trip, 1
‘bride hands it back to him, with the remark that she‘5
has to attend to her kitchen work. On the following
f‘day, the bridal couple are taken in ‘procession, and, in
‘?the Bellary district, a further day is devoted to the
‘surgi ceremony. The bride and bridegroom bathev"
“tcgether. go to the local temple, and return. Then five
girls bathe, the five posts of the marriage pandal are
‘7W0rsh1pped and the kankanams (wrist-threads) are
fremoved from the wrists of the newly-married couple.
Kalmga Komatis, who live in the northern part‘
of ‘Ganjam, and have forgotten their mother-tongue,
. have practmally adopted the Oriya customs, as they
have to depend mainly on Oriya Brahmans. At
‘-“‘thelr marriages, however they use the Telugu bottu or
" sathamanam.
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WldOW remarrlage is not permltted among any
 gections of the caste, which is very strict in the observance
of this rule. Except among the Saivites, a widow is not

~ compelled to have her head shaved, or give up wearing
iy j.ewelry, or the use of betel. In thesouth of the Madras

.  Presidency, ifa little girl becomes a widow, her mangal-

. yam is not removed, and her head is not shaved till she
reaches maturity, Vaishnava widows always retain

their bair.
Concerning a form of marriage between the living

and the dead, performed by members of this caste if a
* man and woman have been living together, and the man

. dies, Mr. Hutchinson writes as follows.* ‘“The sad
intelligence of her man’s death is commumcated to her
neighbours, a guru or priest is summoned and the

_ ceremony takes place. According to a writer who once

witnessed such a proceeding, the dead body of the man
was placed against the outer wall of the verandah of the

house in a sitting posture, attired like a bridegroom, and %
the face and hands besmeared with turmeric. The
 woman was clothed like a bride, and adorned with the
usual tinsel ornament over the face, Wthh as well as the
arms, was daubed over with yellow. She sat opposite
. the dead body, and spoke to it in light unmeaning words,
and then chewed bits of dry cocoanuts, and squirted
them on the face of the dead man. This continued for
hours, and not till near sunset was the ceremony brought
to a close. Then the head of the corpse was bathed,
' and covered with a cloth of silk, the face rubbed over
with some red powder, and betel leaves placed in
the mouth. Now she might consider herself married,
and the funeral procession started.” This refers to

* Marriage Customs in Many Lands, 1897.




In the N orthem Czrcars, and part of the Ceded'
;1str1c3ts, ‘the Vedoktha form of marriage now prevails,
and its usage is spreading into the southern districts of
JMysc)re. Further, the Komatis perfmm most of theu:

' ceremonies in the same form. This, it is contended, is a
j;f.j latter day development by some of the more conservative

) . members of the caste, but it is stated by those who
follow it that it is allowed to them by the Hindu sédstras

' (law books), as they are Vaisyas. During recent years,
_ the latter view has obtained a great impetus through the |
'f'wrltlngs and influence of several of the more prominent il
 members of the caste, between whom and their oppo- o
nents a war of pamphlets. has taken place. It is mot '
f"-?posmble here to go into details of the dispute, but the
main point seems to be as follows. On the one hand, it
is denied that there are any true Vaisyas in the Kaliyuga
(iron. age) And so, though the Komatis are accorded
*\."the status of Vaisyas in recognition of their being traders,
Q‘vyet they. cannot follow the Védic form of ceremonial,

. which is the exclusive . right of Brihmans ; and, even if
they ever followed it, they forfeited it after the break-up

" of the caste on the death of Kanyakamma. On the
~““‘cher hand, it is stated that the Komatis are Dwijas
(twice born) and that they are consequently entitled to
fc;xlylow the Vedzc ritual, and that those who forfeited the
Vedic rights are those who did not follow Kanyakamma =
’t‘q,the fire-pits, and do not therefore belong to the 102
;gétras. The dispute is an old standing one, and nearly
a'century ago was taken for adjudication as far as the | tig o
Judicial Committee of the Privy Council. The question . L
‘whether the Komatis are entitled to perform their subah | :
*aﬁdl‘asuba_h:(auSpicious, like marriage, and inauspicious,




._;]‘-‘llke death) ceremomes accordmg to tha Vedlc form, wa
~ raised by the Brahmans of Masulipatam in 1817, and

"adjudmated upon.® Disputes had occurred between the.
. Brahmans and Komatis for a long time, and disturbances L
L f"'constantly took place. The Magistrate of Masulipatam _‘
- ‘.‘proh1b1ted the Komatis from performing one of the
 ceremonies, until they had established their right to do '

soin a Civil Court. The appellants thereon sued the
defendants in damages for impediments fnade against
their attending to the rites prescribed by the Védas, and
~ prayed for permission to perform them in conformity
with the Vedas. Thé defendants denied the right of
the Komatis to perform, and the fact of their ever
having performed the ceremonies appomted by the
 Védas. They admitted the intervention of the Magis-
trate, and stated that “ upwards of two thousand years
‘ago, the Komatis adopted the customs of the Soodra
caste, and some of them became Byri Komatis, and
Bookha caste people, etc. The rest of them, amounting

to a hundred and two gotras, fabricated false gotrams

 for themselves, and called themselves Nagaram Komatis.
They fabricated a book called Canniaca Puranam, named

_ the Bashcara Puntulu Varu their priest, conformed to

_ that book, performed the sign of the upanayana ceremony
in a loose manner, and in the language of the Puranas;

at the time of marriage, made marriage ceremony in
seven days contrary to the custom of all castes whatever,
erected prolu posts, made lumps of dough with flour,

and got the same divided among them aecording to their L

spurious gotrams, at midnight fetched the pot of water
called arivany, and observed the ceremonies for ten
days on the occurrence of a birth, and fifteen days on

* Moore, Indian Appeal Cases, Vol. III, 350—82;
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 the "occur‘ren‘ce of a death. In this manner, the fore-

:Tfathers of the plaintiffs, the other merchants, and the
'plamtlffs themselves, had got all ceremomes conducted

 for upwards of two thousand years past.” They cited
instances, in which the plaintiffs, or some of them, had
failed in previous attempts to sustain the right now
~ claimed, and objected to the form of the plaint as not
~ sufficiently setting forth the particulars and nature of the
obstruction for which the plaintiffs claimed compensation.
The plaintiffs, in their reply, did not negative or rebut
the specific statements of the defendants, but insisted
- generally on their right to the performance of the
ceremonies in question. The point at issue being not
clear from the pleadings, the parties were questioned in
open Court as to the precise object of the action, and the
ground on which it was maintained. The plaintiffs
stated that their object was the establishment of their
right to have the whole of the subha and asubha cere-
_monies performéd in their houses by Brahmans in the
 language of the Védas, and that they claimed this right

on the ground of the Sastras. On this, the Zilla Judge
framed a hypothetical statement of facts and law based
on the defendant’s answer for the opinion of the Pandit
of the Court, and, upon his opinion, declared the plaint-
iffs entitled to have the ceremonies performed for them
by Brahmans. Upon appeal, the Provincial Court for
the northern division remitted the suit to the Zilla Court
_to take evidence, and, upon such opinions of the Pandits
which the Provincial Court took upon the same statement
as the Zilla, they affirmed the decree, but without costs.
The Pandits consulted by them were those of the
Provincial Courts of the northern, centre, southern and
western divisions. They all agreed that “ the Brahmans
ought not to perform the ceremonies in the language of

i11~22
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de d:“jfhat, 1n“the1r opmion the ]udge$ ought tm--pas‘-
de 1sf0n awardmg that the Komatls are to confinue o,
rform religious rites according to the rules laid down
n the book called Purinam (ie., in the Puranéktha
orm), as are at present observed by the corrupt or.
degenerate Vaisyas or Kdmatis and others.  On appeal
he Sudder Dewani Adawlut reversed the decisions
[of the lower Courts, * having maturely weighed the
;ewdence produced, and considered the unbiassed and i
Oncurrmg opinions of the four law officers of the
};*Provmcml Courts.”. On further appeal to the Prwy‘ |
':;»Councﬂ Lord Brougham, in delivering judgment, ob-
served that “ the plaintiffs, not having, in their opxmon e
~ all eged any case of injury done to them by the defendants
_a“upon which they were entitled to go into ev1dence and
_not having therefore established any case for damages
_ intheir suit against the defendants, no question remained |
“_j‘i‘f.but of a mere declaration of a right to perform certain
"rehgwus ceremonies ; that, if the Courts had Jurlsdlctxon
‘to proceed to the determination of that question in this
‘suit (upon which their Lordships guard themselves in
their judgment), the plaintiffs have not produced suffi-

,_fcmnt evidence to establish such a right; ‘that, under
 these circumstances, all the decrees therefore ought to
. be reversed, and the plaint dismissed (the reversal of
 the Sudder Court amounts in fact to a dismissal of the
plaint); but it is not, as it ought to be, a dmmxssal
_ without costs ; and that this decision should be without '
| prejudice to the existence or non-existence of the rlght
. claimed by the appellants, in any other suit, in Wthh
. such a question may be properly raised.” o
 The Komatis wear the sacred thread, and utter the |
~ Gayatri and other sacred mantras, A number of them,
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 at Adoni in the Bellary'district, refused to be measured

by me in the afternoon, as they would not have time to
bathe, and remove the pollution by evening. In Telugu
dictionaries, the Komatis are given the alternative names
of Madava Kolamuvaru (those of the third caste),
Vaisyalu, and Nallanayya Todabiddalu (those who were
begotten from the thighs of Vishnu). As already stated,
there are among the Komatis ordinary Saivites, who
daub themselves with ashes; Lingayats or Vira Saivas,
who wear the linga in a silver casket ; Ramanuja Vaishna-
vites ; Chaitanya Vaishnavas, who are confined to the
- Kalinga section; and Madhvas, who put on the sect
marks of Madhva Brahmans. The Traivarnikas are a
special class among the Vaishnavas. They imitate the
Vaishnava Brahmans more closely than the rest. They,
and their females, tie their cloths like Brahmans, and the
men shave moustaches. Unlike the Saivites and Linga-
yats, they eat flesh and fish, and drink spirituous liquors.
They will eat in ‘the houses of Satanis, whereas other
Komatis do not eat in any but Brahman houses. But
it may be observed that Velamas, Balijas, Kammalans,
Ambattans, Vannins, and many other castes, will take
. neither water nor food from Koématis. This, however,
does not prevent them from purchasing the cakes
prepared in ghi or oil, which the Koématis sell in petty
shops. |

. Writing early in the nineteenth century, Buchanan
refers * to a dispute at Gubbi in the Mpysore State
between the Komatis and Banajigas, which arose from
the former building a temple to their goddess Kanya-
kamma. Purnia, the Prime-minister, divided the town
by a wall, thus separating the two parties. The Komatis

* Journey through Mysore, Canara and Malabar,
111-22 B
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ule ”_,;‘of caste for them to be forced into a separate

. The chief of the Komatis entered the town in
océssmn, on horseback with an umbrella held over hns
“;id This assumption of rank was regarded by they
Ianajlgas with the utmost indignation. To such a pitch
did the quarrel reach that, at the time of Buchanans " .
”szlt there was a rumour current as to the necesmty
of killing a jack-ass in the street, which would cause
the immediate desolation of the place. “ There 1s,” he
_fwrltes,‘ “not a Hindu in Karnata, that would remain
_another night in it, unless by compulsion. Even
"“'the adversaries of the party would think themselves
bound in honour to fly. This singular custom seems
o, be one of the resources upon which the natives,
el have falleh to resist arbitrary oppression, and may be

“had recourse to whenever the Government mfrxnges,
 or is considered to have infringed upon the custom

 of any caste. It is of no avail against any other _kmd of !
""‘,oppressmn e e
A brief reference may be made to the part Whlch the
}Kﬁmatls took, in bygone days, in the faction fights
known as right and left-hand caste dtsputes Some of
, ",the South Indian castes, including the Komatis, belong
:;‘_"’fto the former, and others to the latter. Those belongmg
- to the left-hand would not let those belonging to the
~ right-hand pass through their streets with their marriage
~ and other processions. The right-hand section was
* equally jealous of the left. The Komatis, who were
- among the early settlers in the town of Madras m the
seventeenth century, were involved in faction dlsputes on
"ftwo recorded occasions, once, in 1652 A.D., during the
‘Governorshxp of Aaron Baker, and later on durmg that
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. - of members of one section passed through the streets of
 the other section, Pitt summoned™¥welve of the heads .

' of each section, and locked them up in a room together,

w‘»-.untiil the dispute should be adjusted. An agreement

‘was speedily arrived at, according to which the right- |

" hand settled on the west side of the town, now known
as Pedda Naikan Pettah, and the left-hand on the east
side, in what is at present called Mutialu Pettah. The
Komatis accordingly are now mainly found in the
‘western part of the city of Madras.

~ All over the country, the Komatis venerate the
deified virgin Kannika Paraméswari, to whom, in most
places, they have erected temples. One of these, at
Tadpatri in the Anantapur district, which was in course
~ of construction in 1904, is of more than ordinary interest,
It was being built at the expense of the local Komatis,
who had raised a subscription among themselves for the
purpose. The design was original, and even arches
entered into its construction. The sculpture, with which
it is decorated, is quite excellent in design and finish.
Much of it is copied from the two beautiful temples,
which have existed at the place since the days of the
Vijianagar dynasty. Other notable temples are those at
Penukonda, Vizianagram in Vizagapatam, and Berham-
pur in Ganjam. Fines collected from erring castemen
in the Godavari, Guntiir and Kistna districts, are still
_sent to the temple at Penukonda. The Kématis worship
various goddesses, in addition to Kanyaka Paraméswari.
Those who live in Vizagapatam “relax their faith in
" favour of the celebrated Muhammadan saint, who lies
buried by the Durga on the top of the hill which overlooks

' * See Talboys Wheeler, Madras in the Olden Time, LI, 49—89.

:'f.‘ }-of W1111am tht *in 1707 When 8 Weddmg processionf»f’:“"x )
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'5:thﬂ harbour Every vessel passmg the harbour mwra:' s
~ and outwards, salutes him by hoisting and lowering |
ks ﬂag three times. He is considered all potent over,'f
"““';"_{t.he elements in the Bay of Bengal, and many a silver o
. dhoney (boat) is presented at his shrine by Hmdu;,
"ﬁshxp -owners after a successful voyage. We remember ‘
' a suit between a Komati, the owner of a dhoney, and his
‘ . Muhammadan captain, who was also the super- -cargo,
 for settlement of accounts. In a storm off the coast of
W Arakan the skipper stated that he had vowed a mudupu
;“‘jor purse of rupees to the Durga, and had duly presented
it on his return. This sum, among other sets-off, he
. charged to the owner of the vessel, the plaintiff, whose
. sole contention was that the vow had never been dis-
_charged; the propriety of conciliating the old Fakir in
‘a hurricane he submissively allowed.” Even now, the
. Komatis, though no longer boat-owners, revere the
| saint, and make vows to him for the success of civil suits,

. and recovery from all sorts of maladies.

i The Komatis employ Brahmans for the performance
. of their ceremonial rites, and recognise a Brahman as |
. their guru. He is commonly called Bhaskaracharya,
 aftter the individual of that name who lived at Penukonda
. prior to the sixteenth century A.D., and translated the
 Sanskrit Kanyaka Purana into aTelugu poem. Hemade
. certain regulations for the daily conduct of the Komatis,
 and made the 102 gdtras submit to them. A copy of
. an inscription on a copper plate, in the possession of
~ one Kotta Appaya, the Archaka or priest of the Naga-
' réswaraswami temple at Penukonda, is given in the
. Mackenzie manuscripts. It records a grant (of unknown
date) to Bhaskaracharya, the guru of the Vaisyas, by the
. 102 gotrams, accordmg to which each family agreed for
L " ever afterwards to give half a rupee for every marrmge, '




ﬁdpa{quaftér:_"of'a‘fuﬁee for each year. Such 'déles are : e

~ These, like ‘the original Bhaskaracharya, who is consi-
~ dered to bean i‘ncarnation of Brahma, are house-holders,
and not Sanyasis (religious ascetics). There are several

' of them, in different parts of the country, one for

_example being at Penukonda, and another near Hospet,
who makes periodical tours in state, with drums, silver
~ maces, and belted peons, and is received with every
‘mafk of respect. He settles disputes, levies fines, and
collects subscriptions towards the upkeep of his mutt
(religious institution), which is also supported by inam
(rent-free) lands. |
The Komati dead, except children and Lingéyats,‘

. are cremated, Lingayat Komatis, like other Lingayats,

_ bury their dead in a sitting posture. The death cere-
 monies among the Gavaras closely resemble those of
_ Brahmans. The period of death pollution is sixteen
days, during which sweets are taboo. '

The Komatis are best known as merchants, grocers,
and money-lenders. In the city of Madras, they are the
principal vendors of all sorts of imported articles. The
row of shops in the China bazar, between Pachaiyappa’s
College and Popham’s Broadway, is almost entirely main-
_ tained by them. Many Komatis are cloth merchants,

and Traivarnikas are almost entirely engaged in the
glassware trade. In the Northern Circars, some earn
a living as petty dealers in opium and ganja (Indian
" hemp). In the Ganjam, Vizagapatam and Godavari
districts they are founfi in the hills, acting as middle-men
between the hill tribesand the people of the plains.
~ Most of the Komatis are literate, and this helps them in
their dealings with their constituents. They are prover-
bially shrewd, industrious, and thrifty, and are often rich,

ommon even at the present day to his successors.




{_-’If a Kématx fdllS m “busmess, his compatriots will com

Lt his rescue, and give him a fresh start. Organ;sédg‘
chanty is well known among them. Each temple of

. Kanyaka Paraméswari is a centre for charity. In the’

‘J\:jclty of Madrass the Kanyaka Paraméswari charities,

. among other good objects, promote the development of
 female education. In 1905, the Komatis established a
~ ‘Southern India Vysia Association, with the object of

encouraging “the intellectual, moral, religious, social,

industrial and commercial advancement of the Vysi\aﬂg:;_-"‘.‘ L

.community.” Among the means employed for so doing,
are the helping of deserving students with scholarships

for the prosecution of the study of the English and |
- vernacular languages, and organised relief of poor and .
 distressed members of the community by founding -
orphanages, and so forth., The affairs of the association =

are managed by an executive committee made up of o
*promment members of the caste, mcludmg mercha,nts i
lawyers, and contractors.

Many stories and proverbs have reference to the_l e

wealth, ready wit, thrift, and other qualities of the

 Komatis.* Of these, the followmg are selected from a

_ large repertoire :—

The Blind Komati and Vishnu.,
A blind Komati prayed to Vishau for the restoration
of his eyesight, and at last the god appeared before him,
~ and asked him what he wanted. ‘' Oh! God,” he replied;' .
“1 want to see from above the seventh storey of my
mansion my great-grandsons playing in the streets, and

B eating their cakes from golden vessels.”

_ Vishnu was so astonished at the request of the blmd
- man, which combmed rxches issue, and the restoratlon

% See Tales of Komati Wit and Wisdom. C., Hayavadana Rao, Madras, 1907.
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~ of his eyesight in one demand, that he granted all his
| dediress e /
L The Komati and the Thief. =

An old Komati observed a thief at dead of night
lurking under a pomegranate'tree, and cried out to his
wife to bring him a low stool. On this he seated him-
self in front of the thief, and bawled out for hot water,
which his wife brought him. Pretending that he was
suffering from severe tooth-ache, he gargled the water,
and spat it out continuously at the wondering thief.
This went on till daybreak, when he called out his
~ neighbours, who captured the thief, and handed him
over to the police.

The Komali and his Cakes.

A Komati was on his way to the weekly market, with
his plate of cakes to sell there. A couple of thieves
'met him when he was half way there, and, after giving
him a severe thrashing, walked off with the cakes. The
discomfited Komati, on his way back home with the
empty plate, was met by another Komati going to
market with his cakes. The latter asked how the
demand for cakes was at the market, and the former
replied *“ Why go to the market, when half-way people
come and demand your cakes?” and passed on. The
unsuspecting Komati went on, and, like the other,
was the recipient of a sound thrashing at the hands of
the thieves. '

| The Komati and the Scorpion.

A number of Komatis went one day to a temple.
One of them put one of his fingers into the navel of the
image of Vinayakan (the elephant god) at the gateway,
when a scorpion, which was inside it, stung him. Put-
‘ting his finger to his nose, the Komati remarked * What

“'KOMATLf~“”



‘_" mduced anmther man to put his ﬁnger in, and he. toowa_
stung, and made similar pretence. All of them were
([f\;}thus stung m successmn and then consoled each other.__\ .

i /&e Komate cma’ the Milk Tax.

 Once upon a time, a great king levied a tax UPOII,
e milk, and all his subjects were sorely tried by it. Thc,,:a . ;*.I":
i Komatis, who kept cows, found the tax specially in-
. convenient. They, therefore, bribed the minister, and

. mustered in strength before the king, to whom they
- spoke concerning the oppressive nature oi the tax. The
 king asked what their profit from the milk was. “A
pie for a pie ” said they toa man, and the king, thmkmg""-"
. that persons who profit only a pie ought not to be : |

”‘tmublﬁd forthmth passed orders for the abolition of'" L

the tax.

The Komati and the Pdmzﬁ/aﬂ Kung.

Once upon a time, a Pindyan King had a silver
vessel of enormous size made for the use of the palace, =
~ and superstitiously believed that its first contents should e
 not be of an ordinary kind. So he ordered his minister
_ to publish abroad that all his subjects were to put into
the vessel a chembu-full of milk from each house. The
frugal Komatis, hearing of this, thought, each to himself, L
~ that, as the king had ordered such a large quantity, and &

. others would bring milk, it would suffice if they tooka
chembu-full of water, as a little water poured into such
~ alarge quantity of milk would not change its colour, and o
it would not be known that they only contributed water. e
. All the Komatis accordingly each brought a chembu- full
of water, and none of them told the others of the trick
o he was about to play. But it so happened that the

Komatis were the first to enter the palace, while they




¢ that the people of other castes had come an
The vessel was placed behind a screen, so that
( __“jmigh‘,f cast the evil eye on it, and the Komatis
ere let in one by one. This they did in all haste, and =
, ftwu:h great joy at the success of their trick, Thus
there was nothing but water in the vessel, Now it had
_been arranged that the king was to be the first person
"‘t‘:'c“’sje_e the contents of his new vessel, and he was thunder- L
struck to find that it contained only water. He ordered |
. his minister to punish the Komatis severely. But the
téadywitted Komatis came forward, and said “Oh !
-"',"g,r?ibi()us King, appease thy anger, and kindly listen to
what we have to say. ‘We each brought a chiembu-full -
of water, to find out how much the precious vessel will
‘(:‘)Id‘,“"“-NOW, that we have taken the measurement, we i
will forthwith fetch the quantity of milk required.” Thg‘ﬂ‘
kmg was exceedingly pleased, and sent them away. '
A story is told to the effect that, when a Komati was
 asked to identify a horse about which a Muhammadan
and Hindu were quarrelling,'he said that the fore-part
looked like the Muhammadan’s, and the hind-part like
the Hindu’s. - Another story is told of a Komati, who o
when asked by a Judge what he knew about a fight
;bétwveen‘ two men, deposed that he saw them standing
in front of each other and speaking in angry tones when
a dust-storm arose. He shut his eyes, and the sound |
f blows reached his ears, but he could not say which
of the men beat the other. ' i
_ Of proverbs relating to the Kdmatis, the following

‘may be noted :—

A Brihman will learn if he suffers, and a 'Kémati o

will learn if he is ruined. L
o I ask whether you have salt, you say that you W
dhol (a kind of pulse). L
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lee the burmng ofa Koman S house, Whlch wouldf‘ o

‘mean a heavy loss.

When two Komatis whisper on the other sxde of

the lake, you will hear them on this side. This has

reference to the harsh voice of the Kdmatis. In native

theatricals, the Komati is a general favourite with the

audience, and he is usually represented as short of stature,
obese, and with a raucous voice.

The Komati that suits the stake. This has refer-
ence to a story in which a Komati's stoutness, brought on
by want of exercise and sedentary habits, is said to have
shown that he was the proper person to be impaled on
a stake. According to the Rev. H. Jensen* the pro-

verb refers to an incident that took place in ‘the city of

injustice.” A certain man was to be impaled for a crime,
but, at the last moment he pointed out that a certain
fat merchant (Komati) would be better .suited for the
instrument of punishment, and so escaped. The pro-
verb is now used of a person who is forced to suffer for

. the faults of others.

The Komatis are satirically named Dhanlyala Jdtl, .
or coriander caste, because, as the coriander seed has to
be crushed before it is sown, so the Komati is supposed
to come to terms only by rough treatment. |

The Komatis have the title Setti or Chetti, Wthh‘
is said to be a contracted form of Sréshti, meaning a

precious person. In recent times, some of them have
‘assumed the title Ayya.

Kombara.-—The name, meaning a cap made of the
spathe of the areca palm (Areca Catec/ziz) of an exoga-
mous sept of Kelasi. Such caps are worn by various
classes in South Canara, ¢.g., the Holeyas and Koragas.

* Classified Collection of Tamil Proverbs, 1897. See also C. Hayavadana
Rao, 0p. cit., and Ind. Ant,, XX, 78, 1891, :



: ombu(stxck)-*-An exogamous sept of Kuruba.,
Komma.=Komma (a musical horn) or Kommula
as been recorded as an exogamous sept of Kamma
and Mala. Kommula is further a professional title for |
horn-blowers, mainly Mala, Maidiga, and Panisavan, who |
perform at fastivals and funerals. |

. Kommi.=A gotra of Gollas, the members of which

' may not use kommi fuel. ,

. Kompala (houses).—An - exogamous sept of
. Devanga.
. Konan,~Konan or Konar is a title of Idaiyans.
‘Some Gollas call themselves Konanulu, D
 Konangi (buffoon)—An exogamous sept of \ Lt
- Dévanga. ' “
. Konda (mountain).—An exogamous sept of Dévanga
~ and Médara, and a synonym for Konda Dora. | | ‘
Konda Dora.~The Konda Doras are a caste of hill 1
 cultivators, found chiefly in Vizagapatam. ' Concerning
‘fthém Surgeon-Major W. R. Cornish writes as follows.®
| “Contrasting strangely with the energetic, patriarc’hal,' i
" and land-reverencing Parja (Poroja), are the neighbour-
‘ingv, indigenous tribes found along the slopes of the
jfeaétern ‘ghauts. They are known as Konda Doras,
Konda Kapus, and Ojas. From what has been ascer-
tained of their languages, it seems certain that, divested
of the differences which have been engrafted upon them
by the fact of the one being influenced by Uriya and
thﬂ other by Telugu, they are substantially of the same
origin as the Parja language and the Khond language.
But the people themselves seem to have entirely lost all .
those rights to the soil, which are now characteristic of
f';»i_i:;h,éd-.;mofe northern tribes. They are completely at the

* Madras Census Report, 1871. o




”KQNDA DORA e ~ .3150_

mercy of late 1mm1grants, SO much so that, though they o
- call themselves Konda Doras, they are called by the
Bhaktas, their immediate superiors, Konda Kapus. If

they are found living in a village with no Telugu

superior, they are known as Doras. If, on the other

hand, such a man is at the head of the village affairs,
they are to him as adscripti glebe, and are denominated

Kapus or ryots (cultivators). It is apparent that the.

comparatively degraded position that this particular soil-
folk holds is due to the influence of the Telugu colonists ;
and the reason why they have been subjected to a
greater extent than the cognate tribes further inland is
possibly that the Telugu colonization is of more ancient

‘date than the Uriya colonization. It may further be

surmised that, from the comparative proximity of the

Telugu districts, the occupation of the crests of these
ghats partook rather of the character of a conquest than
that of mere settlings in the land. But, however it came

about, the result is most disastrous. Some parts of

Pachipenta, Hill Madugulu, and Kondakambéru, which
have been occupied by Telugu-speaking folk, are far
inferior in agricultural prosperity to the inland parts,
where the Uriyas have assumed the lead in the direction
of affairs.”

In the Census Report, 1891, Mr. H. A. Stuart writes

that “these people all speak Telugu, and the ma_]onty.‘

of them have returned that as their parent-tongue. But
a large number returned their caste name in the parent-

tongue column. [ have since received a vocabulary,

which is said to be taken from the dialect of the Konda

these people is a dialect of Khond.” One Durgi Patro,

the head of a mutta (division of a Zemindari) informed
Mr. G. F. Paddison that Konda Doras and Khonds are

Doras ; and, if this is correct, then the real speech of .




Khonds, | Wthh has largely taken to spea.kmg
el‘u‘gu, has adopted some of the Telugu customs, and
anl the transitional stage between Animism and

Hmduism They call themselves Hindus, and worship
the Pandavas and a goddess called Talupulamma.

_:‘They drink alcohol, and eat pork, mutton, etc., and will

‘dine with Kapuc;‘ At times of census, Pandavakulam
:fr(or Pandava caste) has been returned as a title of the
Konda Doras. ‘ '

 For the following note [ am indebted to Mr. C Haya—
Vadana Rao. There are, among the Konda Doras, two
“Well defined divisions, called Pedda (big) and Chinna.
(little) Kondalu. Of these, the former have remained
in their old semi- _independent position, whlle the latter
have come under Telugu domination. The Chinna
Kondalu, who have been l1v1n0* in contact with the
' Bhaktha caste, have adopted the Telugu system of

{fmtxperulu, as exogamous septs, whereas the Pedda i
_"Kondalu have retained the totem divisions, which occur

‘-‘Vamong other hill castes, ¢.g., Naga (cobra), Bhag (tiger),
“and Kochchimo (toxtmse) Among the Chinna Kondalu,

'matrles his maternal uncle’s daughter, is observed, and
may further marry his own sister's daughter, The

“hinna Kondalu women wear glass bangles and beads,

like women of the plains. Men of the Chinna Kondalu

sectmn serve as bearers and Government employees,_.,

Whereas those of the Pedda Kondalu section are engaged

rm cultlvatlon. The former have personal names corre- . .
smndmg to those of the inhabitants of the plams,

¢ Lo _nganna, Gangamma, while the names of the
tter are ta.ken from the day of the week on whxch

E e (21
A !

‘t:he custom of ménarikam, according to which a man
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they were born, eg., Bhudra (Wednesday), Sukra
(Friday). | | L

Among the Chinna Kondaluy, a girl is married before
or after puberty. When a marriage is decided on, the
girl's parents receive a present (voli) of four rupees and
a female cloth. On an auspicious day fixed by the
Chukkamusti (star-gazer), the bride is conducted to the
home of the bridegroom. The contracting couple are
bathed in turmeric-water, put on new cloths presented
by their fathers-in-law, and wrist-threads are tied on their
wrists. On the same day, or the following morning, at
a time settled by the Chukkamusti, the bridegroom,
under the direction of a caste elder, ties the sathamanam
(marriage badge) on the bride’s neck. On the follow-
‘ing day, the wrist-threads are removed, and the newly‘
married couple bathe.

Among the Pedda, as among the Chinna Kondaluy, a
girl is married before or after puberty. When a man_
contemplates taking a wife, his parents carry three pots
of liquor to the home of the girl whose hand he seeks.
The acceptance of these by her father is a sign that the
match is agreeable to him, and a jholla tonka (bride-
price) of five rupees is paid to him. The future bride-
groom's party has to give three feasts to that of the
bride-elect, for each of which a pig is killed. The girl
is conducted to the ‘house of the bridegroom, and, if
she has reached puberty, remains there. Otherwise
she returns home, and joins her husband later on, the
occasion being celebrated by a further feast of pork.

Both sections allow the remarriage of widows, Among
the Pedda Kondaluy, a younger brother may marry the
widow of his elder brother. By both sections divorce is
permitted. Among the Chinna Kondalus, a man who mar-
ries a divorcée has to pay her first husband twenty-four



es, of whicl ’ half is dmded among the nelghbou]_:n
e villages in certain recognised proportions. A
fhe dead are usually burnt by both sections. The e
edda Kondalu kill a pig on the third day, and hold
‘-,féast, at which much liquor is disposed of. By the
( '{'hmna Kondalu the chinna rozu (little day) ceremony
is observed as it is by other castes dwelling in the
i‘é’plams.

. The Chinna Kondalu bear the titles Anna or Ayya
fwhen they are merely cultivators under Bhaktha land-
lyl'ords, and Dora under other circumstances. The Pedda
Kondalu usually have no title. | |
A riot took place, in 1900, at the village of Kor-
ravanivalasa in the Vizagapatam district, under the
fOllowmg strange circumstances.. *“A Konda Dora of
this place, named Korra Mallayya, pretended that he was |
inspired, and gradually gathered round him a camp' |
f four or five thousand people from various parts of the
agency At first his proceedings were harmless enough L
‘but in April he gave out that he was a re-incarnation
*‘.pf ~one of the five Pandava brothers; that his infant
son was the god Krishna ; that he would drive out the
 English and rule the country himself; and that, to effect
this, he would arm his followers with bamboos, which
‘Sh@ﬂmbe turned by magic into guns, and would change
the weapons of the authorities into water. Bamboos
Were cut, and rudely fashioned to resemble guns, and"
armed with these, the camp was drilled by the Swami et
.‘(god), as Mallayya had come to be called. The assembly =
next sent word that they were going to loot Pachi-
fﬁédta,“ and when, on the 1st May, two constables came
to see how matters stood the fanatics fell upon them, ; bl
and beat them to death. The local police endeavoured
to';recover the bodies, but owmg to the threatemngﬂi‘-f:'f :




354

attitude of the Swami's followers, had to abandon the
attempt.  The District Magistrate then went to the place -

in person, collected reserve police from Vizagaputam,
Parvatipur, and Jeypore, and at dawn on the 7th May

rushed the camp to arrest the Swami and the other
leaders of the movement. The police were resisted by

the mob, and obliged to fire. Eleven of the rioters were
killed, others wounded or arrested, and the rest dispersed.
Sixty of them were tried for rioting, and three, including
the Swami, for murdering the constables. Of the latter,

. the Swami died in jail, and the other two were hanged.

The Swami’s infant son, the god Krishna, also died, and
all trouble ended at once and completely.” ‘
Concerning the Konda Kéapus or Konda Reddis of
the Godavari district, Mr. F. R. Hemingway writes as
follows.® ¢ The hill Reddis, or Konda Reddis, are a

_caste of jungle men, having some characteristics in

common with the Koyas. They usually talk a rough
Telugu, clipping their words so that it is often difficult to
understand them ; but it is said that some of them speak
Koya. They are of slighter build than the Koyas, and
their villages are even smaller. They will not eat in the
house of a Koya. They call themselves by various high-

 sounding titles, such as Pandava Reddis, Raja Reddis
g \ ) 5

and Reddis of the solar race (Stryavamsa), and do not
like the plain name of Konda Reddi. They recognize no
endogamous sub-divisions, but have exogamous septs.
In character they resemble the Koyas, but are . less
simple and stupid, and in former years were much given
tocrime. They live by shifting cultivation. They do
not touch beef, but will eat pork. They profess to be
both Saivites and Vaishnavites, and occasionally employ

#* Gazetteer of the Godavari district,




,r:‘ests at thexr funexals and yet they worsh:pf.

_them,, the sons of Racha), their ancestors mcludmg"'
“ women ‘who have died before their husbands, and the
dexty M-uthyalamma and her brother Poturazu, Sara-
Iamma, and Unamalamma. The last three are found in
. nearly every village. Other deities are Doddiganga,
. who is the protector of cattle, and is worshipped when ‘
| the herds are driven into the forests to crr'ue, and Désa-
. ganga (or Paraganga), who takes the place of the
i . Maridamma of the plains, and the Muthyalamma of the
"-*'-Kﬁyas as goddess of cholera and small-pox. The shrine -
. of Saralamma of Pedakonda, eight miles east of Réka-
palle, is a place of pilgrimage, and so is Bison Hill
. (Papikonda), where an important Reddi festival is held
. every seven or eight years in honour-of the Pandava
_;brotherq, and a huge fat pig, fattened for the occasion,

| observe the harvest festivals. They are very supersti-
7“?‘-,'~:tic‘>u's, believing firmly in sorcery, and calling in wizards

and'w'l.s, the spirits of the hills (or, as they call

15 killed and eaten. The Reddis, like the Koyas, also :

in time of illness. Their villages are formed into groups |

’;like those of the Koyas, and the hereditary headmen
L ‘l 3;‘:”'0‘,61- these are called by different names, such as Dora,
‘;Mﬁttadar, Varnapedda, and Kulapatradu, Headmen
,, :‘v“,\‘:‘,‘of:-villageé are known as Pettadars. They recognise,
. though they do not frequently practice, marriage by
 capture. If a parent wishes to show his dislike for a
 match, he absents himself when the suitor's party calls,
i ahd sends a bundle of cold rice after them when they have
‘  " ”j”depwrted Children are buried. Vaishnavite Reddis
"_‘l“"“burn their adult dead, while the Saivites bury them. .
_ Saténis officiate as prlests to the former, and Jangams to
o "“\,the latter. The pyre is kindled by the eldest male of
e ‘the famlly, and a feast is held on the fifth day after the
LR m-zgls ! '
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 funeral. The dead are beheved to be born agam mto |
their former families.” ’

Kondaikatti.~~The name of a sub division of Vel-
lalas, meaning those who tie the whole mass of hair
 of the head (kondai) in a knot on the top of the head, as
. opposed to the kudumi or knot at the back of the partially
- shaved head.
~ Kondaita.~A sub-division of Doluva.

Kondaiyamkottai.~~A sub-division of Maravan.

K ondalar.—Recorded, ‘ip the Madras Cénsus Re-
port, 1901, as a sub-caste of Vellala. Kondalam means
women’s hair or a kind of dance, and it is possible that
the name was returned by ptople of the Déva-dasi caste,
‘who are rising in the social scale, and becoming absorbed
in the Vellala caste. Kondali, of doubtful meaning, has
been returned by cultivators and agricultural labourers
in North Arcot. | |
~ Kondh.~In the Administration Report of the
Ganjam Agency, 1902-3, Mr. C. B. Cotterell writes
that Kondh is an exact transliteration from the verna-
cular, and he knows of no reason, either sentimental or
etymological, for keeping such spelling as Khond.

It is noted, in the Madras Census Report, 1891, that
“ the Khonds inhabit the hill tracts of Ganjam and parts
of Vizagapatam, and are found also in Bengal and the
Central Provinces. They call themselves Kui, a name
identical with the Koi or Koya of the Godavari agency
and the south of the Jeypore Zemindari. The Telugu
people call them Kotuvandlu. The origin of the name
Khond is doubtful, but Macpherson is, [ think, right in
deriving it from Telugu Konda, a hill. There is a tribe
in Vizagapatam called Konda Dora or Konda Kapuy, and
these people are also frequently called Kotuvandlu, All
these names are derivatives of the root ko6 0%. ki, a



tain. The number of sub-divisions returned is 58‘;‘

"Fhe list includes many names of other castes, a fact
~ which must be in part ascribed to the impossibility of

~ distinguishing the true Khonds from persons returned
~ as Kondavandlu, Kondalu, Kotuvandlu, etc., terms which
mean simply highlanders, and are applicable to all the
hill tribes. For example, 12,164 Panos have returned

their main caste as Khond.”
In a note on the Kui, Kandhi, or Khond language,

. Mr. G. A. Grierson writes as follows.* ¢ The Kandhs or

Khonds are a Dravidian tribe in the (hills of Orissa and
neighbouring districts. The tribe is commonly known
under the name of Khond. The Oriyds call them

Kandhs, and the Telugu people Gonds or Kads. The

name which they use themselves is Ku, and their lan-
_guage should accordingly be denominated Kui. The

word Ku is probably related to Koi, one of the names by
which the Gonds used to denote themselves. The Koi

dialect of Gondi is, however, quite different from Kui.
' The Khonds live in the midst of the Oriya territory.

Their habitat is the hills separating the districts of
Ganjam and Vizagapatam in the Madras Presidency,
and continuing northwards into the Orissa Tributary

_ States, Bod, Daspalla, and Nayagarh, and, crossing the

Mahanadi, into Angul and the Khondmals. The Khond

-area further extends into the Central Provinces, covering

the northern part Kalahandi, and the south of Patna.
Kui is surrounded on all sides by Oriya. Towards the

south it extends towards the confines of the Telugu

territory. The language varies locally, all over this area.

 The differences are not, however, great, though a man -

from one part of the country often experiences difficulty

* Linguistic Survey of India, 1V, 1906.




in understandmg‘ the Kui spok‘en‘ in other par
are two ‘principal dialects, one eastern, spoken mﬂ:‘GumBur
and the adjoining parts of Bengal, and one western
spoken in Chinna Kimedi, In the north, Kui has come
under the influence of the neighbouring Aryan forms of .
speech and a specimen forwarded from the Patna State \
‘was written in Oriyd with a slight admixture of Chattis-
gc'lrhl. The number of Kandhs returned at the census
‘Of 1891 was 627,388, The language returns, howevez,
give a much smaller ﬁg,ure The reason is that m'my
. Kandhs have abandoned their native speech.”

It has been noted that ‘“the character of the Khonds
varies as much as their language. Where there has been
much contact with the plains, it is not as favourable g8
elsewhefe As a rule, they may be taken to be a bold,
‘and fitfully laborious mountain pea.santry of simple, but
not undlgmﬁed manners ; upright in  their ‘conduct ;
sincere in their superstitions; proud of their position as |
landholders ; and tenacious of their rights. The Lme--
pada Khonds affect manners like Uriyas, and, among
other things, will not eat pork (the flesh of wild p1gs
excepted) The Khond villages have quite the appear-
~ance of Uriya v1llages, the houses are built with mud i
walls, a thing unknown with Khonds in other parts of the
Maliahs; and there is also much neat garden cultivation,
 which is rare elsewhere, probably because the produce
thereof would be appropriated by the Uriyas. In r9oz,”
the Linepada Muttah (settlement) presented the unusual
_ spectacle of a Khond ruler as Dolabéhara, as well as
Moltko, with the Uriya Paiks really at his beck and call.

In some places, the most valuable portions of the land
have passed into the possession of Sondis and low-
_ country sowcars (money-lenders), who have p&ndered
_ to the Khonds by advancing them money, the greater

i
i !




of the Uriyas. The Khonds take little trouble in raising
. their crops. The result is that, except in the Goomsur
. Maliahs, where they grow crops to sell in the market for
profit, we find a poverty-stricken race, possessing hardly
‘any agricultural stock, and no signs of affluence. In
Kimedi, however, they are beginning to follow the
example of Goomsur, and doubtless their material pros-
perity would much increase if some check could be
devised to save them from the Uriyas and Sondis, who
~ are steadily acquiring all the wet land, and utilising the
- Khonds merely as cultivators.”

It is noted by Mr. F. Fawcett (1902) * that “up to
.w1th1n fifteen years ago, the Khonds of the Ganjam hills
would not engage in any ordinary labour, - They would
_ not, for example, carry even the smallest article of the
district officer’s luggage. Elephants were accordingly
provided by Government for carriage of tents and all
. camp luggage. But there has c™e a change, and,
_within the last ten years or so, the ixhonds have taken

 to work in theordinary way. Within the last few years,

for the first time, the Khonds have been emigrating to

 Assam, to work in the tea-gardens. Accurate figures
~ are not available, but the estimate of the best authority
. gives the number as about 3,000. This emigration
is now stopped by edict. Of course, they do not set
out, and go of their own accord. They are taken.
The strange thing is that they go willingly.” It was
_enacted, in an order of Government, in 1901, that “in

# Man, March 1902, o G‘.O.‘, No. 1020, Public, 8th October 1901,

port:on of wh1ch has been expended in drink, the repay-
o ment bemg exacted in land. Except in the Goomsur
'  Maliahs, paddy (rice) cultivation is not extensively carried

~ on by the Khonds; elsewhere it is chiefly in the hands



;1”,":_v‘.flf‘exerc1se of the power conferred by sectlon 3 of the’f;i“]i 1 L
~ Assam Labour and EmlgfdtIOH Act, 1901, and with the '

i ""f,‘prewous sanction of the Governor-General in Councﬂ.\ ‘
_the Governor in Council is pleased to prohibit absolutely

:f;‘“.“-all persons from recruiting, engaging, inducing, or assist-
‘ing any Native of India to emigrate from the tracts

‘known as the scheduled districts in the district of Ganjam L

to any labour district of Assam.” ‘
In 1908, the Madras Government approved of certain
.proposals made by the Collector of Ganjam for utilising
the services of the Kondhs in the conservancy of the =

 forests in the Pondakhol Agency. The following is a,."‘

 summary of these proposals.™ The chief dlfﬂculty to
be contended against in Pondakhol is podu cultivation.

" This cultivation is not only devastating the hill tops

'and upper slopes, which should be kept well covered to
preserve, water for the upper reaches of, ‘rhe Rushikulya

" river, the chief source of irrigation in Ganjam, but is
also the origin of most of the forest fires that rage

throughout Pondakhol in the hot weather. The District
Forest Officer, in liscussing matters with the Kondhs,
. was told by some y.;’f-the villagers that they would forego‘
. poduing if they had cattle to plough the lands in the
o plains and valleys. The supply of buffaloes would form o
. the compensation for a right relinquished. The next
_aim should be to give the people work in the non-
 cultivation season, which is from the middle of January

 to the middle of July. This luckily coincides with the = -

 fire season. There is an abundance of useful work
‘that the Kondhs can be engaged in, eg., rendering

the demarcation lines permanent, making fire lines,

constructing roads, and building inspection sheds. The

* G.0., No. 3005, Revenue, 3rd November 1908.'




questlon arises as to how the Khonds shOuld be repazd

L for their labour. Money is of little use to them in this

out-of-the-way part of the country, and, if they got it,

. *Aﬁwthey would probably go to Surada to get drunk on it.

It would be better to pay them in food-grain and cloths,
and for this purpose departmental shops, and a regular
_system of accounts, such as are in force among the

Chenchus in Kurnool, would be necessary.

In the course of a lament over the change which has
come over the Kondhs who live in the range of hills
near Berhampore, Mr. S. P. Rice writes as follows.®
~ “Here they live in seclusion and’ in freedom, but also in
the lowest depths of squalor and poverty. Once they
loved gay colours. True Khond dresses, both male and
female, are full of stripes and patterns, in blue, yellow,
and red. Where has gone the love of colour? Instead
of the long waistcloth ending in tails of blue and red,
the man binds about him a wretched rag that can hardly
‘be called a garment. Once the women took a delight
in decking themselves with flowers, and a pride in the
silver ornaments that jangled on t' % naked breasts.
Where are now the grasses that ad. ‘1 them, and the
innocence that allowed them to go clothed only to the
waist? Gone! withered by the blast of the breath of a
«superior civilization.” Gone are the hairpins of sambur
_bone—an inestimable treasure in the eyes of the true
hill Khond. Gone are the floral decorations, and the
fantastic head-dresses, which are the pride of the moun-
tain tribes. In dull, unromantic squalor our Khond
lives, moves, and has his being ; and, ever as he moves,
~is heard the clanking upon his wrists of the fetters of
his debt. Yet for all that he is happy.” The hairpins

% Occasional Essays on Native South Indian Life, 1901,




-i“-.PGrCupme qullls are sometxmes used by them
“haxrpms | - e

*{Kondhs of Ganjam is given by Mr. C. F. Mchame. b

_ “ The staple food of the Oriyas is rice, and of the Khond .
' also during the two or three months that succeed the
_ harvest. In February, they gather the crop of hill dholl,
. which, eked out with dry mohwa (Bassia) fruit, fresh

pull them through the hot weather, with the help of
~ various yams and edible roots that are plentiful in the
 jungles. When the south-west monsoon sets in, dry
' crops, consisting of millets, hill paddy, and Indian corn,

plentiful means of subsistence. The hot weather s

perhaps the most valuable crop which the Khonds raise,
,a"s it is the most.f."“

it

from the sun by amﬁcml shade, and dfterwards in d1gg1ng,
‘boiling, and burnishing the root for market.. Tobacco
is raised much as in the low country. It is generally
”.,.grown in back-yards, as elsewhere, and a good deal of
_ care is devoted to its cultivation, as the Khonds are
i _inveterate smokers. Among the products of the Jungles

 silk, cocoons, and dammar, all of which are bartered by
the finders to tradmg Panos in small quantities, genemlly

* Madras Census Report, 1881,

 The following brief, but interesting f,ummary of the{i‘{: L

- mangoes, and mango stones ground to a sort of ﬂour,

~ are sown, which ripen from August on, and thus afford

 generally called the sukki kalo, or hungry season,’”‘:as“}""” 
the people are rather pinched just then. Turmericis

sborious, in consequence of the time it

 may be included myrabolams (Terminalia fruits), tassar



forsalt [‘Hoﬁéy and wax are said to be Collected by
~ the Kondhs and Benias, who are expert climbers of

-  precipitous rocks and lofty trees. The Kondhs recognise
four different kinds of bees, known by the following
Oriya names :—(a) bhaga mohu, a large-sized bee (Aprs

 dorsata) ; (b) sattapuri mohu, building its comb in seven

layers (Apes indica); (¢) binchina mohu, with a comb
like a fan; (&) nikiti mohu, a very small bee.]* Wet

paddy is, of course, grown in the valleys and low-lying

 bottoms, where water is available, and much ingenuity
is exercised in the formation of bunds (embankments)
to retain the natural supply of moisture. The Khond

' has a dead eye for a natural level; it is surprising how

speedily a seemingly impracticable tract of jungle will be
converted into paddy fields by a laborious process of
levelling by means of a flat board attached to a pair of
buffaloes. The chief feature of the dry cultivation is the

destructive practice of kumeri. A strip of forest, prime-

val, if possible, as being more fertile, is burnt, cultivated,
“and then deserted for a term of years, which may vary
from three to thirty, according to t'"» density or other-
wise of the population. The Kut ‘Khonds are the
chief offenders in respect of kumeri, to waich they con-
fine themselves, as they have no ploughs or agricultural
cattle. In the rare instances when they grow a little rice,
. the fields are prepared by manual and pedal labour, as
‘men, women, and children, assemble in the field, and
puddle the mud and water until it assumes the desired
consistency for the reception of the seed.

« The hair is worn long during childhood, but tied

_ into a club when maturity is reached, and turbans are
seldom wotn. A narrow cloth is bound round the loins,

% Agricul : Ledger Series, Calcutta, No. 7, 1904.
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‘and coarse‘ long cloth 15 Wrapped round the fi
:“when the weather is cold. The war dress of the Khb d
'nts’elaborate, and consists of a leather‘culra%s in. ffontw ‘
and a ﬂowmg red cloak, which, with an arrangement of;‘_;
bison ‘horns and peacock’s feathers, is supposed to strlkefjf
‘awe into the beholder's mind. Khond women weara
*‘L..red or parti-coloured skirt reaching the knee, the neck‘ 0
L{\:and bosom being left bare. Pano females generally wear
‘:_“;,l‘a.’n upper cloth, All tattoo their faces. [Tattooingr is ”
sald to be performed, concurrently with ear- -boring, when e
o girls are about ten years old. The tattoo marks aresaid
[ to represent the implement used in txllmg the soil fgr‘ e
cultlvatlon, moustache, beard, etc.] Ornaments of beads |
and brass bangles are worn, but the usage of dwerse}'f"f 0
| muttas (settlements) varies very much, In some parts";“"“fk‘“‘“lf-v :
~ of the Goomsur Maliahs, the use of glass and brass beads;‘i"f‘:; L
s confined to married women, virgins being restricted to
. decorations composed of plaited grass. Matrons wear_“
ten or twelve ear-rings of different patterns, but, in many

_? parts, young gll;}fw?v‘:m‘u.bstltute pieces of broom, whlch‘ are
~worn till the my. /ng day, and then discarded for brazen
rmgs. Anklets are indispensable in the dance on account S
of the jmglmg noise they make, and gold or silver nose-
rings are very commonly worn. - [The Kondh of the
Ganjam Maliahs has been described as follows.* .« He i
_centres his great love of decoration in his hair, Thls he
‘tends, combs and oils, with infinite care, and twists mtoll. o
~ alarge loose knot, which is caught with curiously shaped =~
~ pins of sambur bone, gaily coloured combs and bronze ,
_ hairpins with curiously ornamented designs, and it is
then gracefully pinned over the left eyebrow.  This

* Madras Mail, 1894,
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- j13:1:1-:51:_“‘he decorates according to his fancy with the blue
- feathers of the jay (Indian roller, Coracias indica), or the

‘white feathers of the crane and stork, or the feathers of
the more gorgeous peacock. Two feathers generally
‘wave in front, while many more float behind. This knot,
‘v in the simple economy of his life, also does duty as a
pocket or pincushion, for into it he stuffs his knife, his
~ half-smoked cigarette of home-grown tobacco rolled in
a sal (Shorea robusta) leaf, or even his snuff wrapped in
another leaf pinned together with a thorn. Round his
waist he wraps a white cloth, bordered with a curious
design in blue and red, of excellent home manufacture,
and over his shoulder is borne his almost inseparable
~ companion, the tanghi, of many curious shapes, consisting
of an iron blade with a long wooden handle ornamented
with brass wire. In certain places, he very frequently

 carries a bow and arrows, the former made of bent

‘bamboo, the string of a long strip of bark, and the
~ handle ornamented with stripes of the white quills of
the peacock. ] o

“ The Khonds are very keen in th. suit of game,
for which the hot weather is the app. ' time, and,
during this period, a sambar or ‘bison’ has but little
chance of escape if once wounded by an arrow, as they
“stick to the trail like sleuth hounds, and appear insensi-
ble to distance or fatigue. The arms they carry are the
bow, arrows, and tangi, a species of light battle-axe that
inflicts a serious wound. The women are not addicted
to drink, but the males are universally attached to liquor,
- especially during the hot weather, when the sago palm
(solopo : Caryota wrens) is in full flow. They often run
_ up sheds in the jungle, near especially good’trees, and
drink for days together. A great many deaths occur at
this season by falls from trees when tapping the liquor.

KoxDR




jcatm'n, t:he hquor used bemg exther mohwa or a Speme&,
of strong beer brewed from rice or koeri. Khond WOmen,‘;‘f f
‘when once married, appear to keep pretty stralght but:_‘:}
: 4“he._re‘ is ‘a‘gnod deal of quiet immorality among the
_young men and gitls, especially during the commeince-
~ment of the hot weather, when parties are made up for
. fishing or the collection of mohwa fruitand other jungle
berries. At the same time, a certain sense of shame
exists, as instances are not at all uncommon of double,..v'
fsmczde, when a pair-of too ardent lovers are blown upcm,' |

~ and their Zadson is discovered. i
 “The 'generality of Khond and Pano houses are "T;:_ |
1 _constructed of broad sal logs hewn out with the axe, and o
. thatched with jungle grass, which is impervious to Whlte-f‘.

The Khond houses are substantially built but very low, L
_ the pitch of the roof never exceeding 8 feet, and the eaves
~ being only aboutdfs feet from the ground, the object being
. to ensure regis ,h,e to the violent storms that prevall'
et uns,

‘induces a Khond woman to go off with him. She may._f .
live with him as his wife, but no ceremony takes place.

 (shoulder- -pole) load of pots,  If the adulterer is a Khond,

~ husband retams hxs Wlfe in this case, as also if he ﬁnds‘

ants. In bamboo jungles, bamboo is substituted for gak ‘

L Intelmama.ge between Khonds, Pﬁn()s, and Umyas‘ i
is not recognised, but cases do occur when a Pino

v,‘If a Pano commits adultery with a Khond married
- woman, he has to pay a paronjo, or a fine of a buffalo, ’
Cf“-“,‘.tfo' the husband who retains his wife, and in addition a .
i goat, a pig, a basket of paddy, a rupee, and a cavady

. he gets off with payment of the buffalo, which is
~ slaughtered for the entertainment of the village. The



first she comes to fh:im? 5 thi
mmdent. Divorce of the W1fe on the
’s pa.rt is thus very rare, if it occurs at all, but:f;:'z'
are' not unknown ‘where the wife d1v01ces her | L
' d, and adopts a fresh alliance. When this takes L
e ‘her father has to return the whole of the gifts o
nown as gontls which the bridegroom paid for his wife
when the marriage was originally arranged.” i
L In a note on the tribes of the Agency tracts of the
V mgapatam district, Mr. W. Francis writes as follows.*
.“_‘ Of these, by far the most numerous are the Khonds, =
who are about 150,000 _strong. An overwhe1m11‘1g.'="" b
,ajorxty of this number, however, are not the wild
rbarc)us Khonds regardmg whom there is such a con- =
erable literature, and who are so prominent in. Gamam, L
"a\ser:es of communities descended from them, whlch5
iblt infinite degrees of difference from their more inter- '
ing progenitors, accordmg to the gra(ﬂe of c1v1lxsat10n_"f :
te _whlch they have attained. The only really primitive
;'_honds in Vizagapatam are the Dongfic mngle’)‘ Khonds
of the north of Bissamkatak taluk, t' "’"-'*ya Khonds
Who live just south-west of them/in®iu. Mhagpund the |
‘Nimglrls, and the Kuttiya (hill) Khonds of the hills
the north-east of the Gunupur taluk. The Kuttiya
ond men wear ample necklets of white beads and
promment brass earrings, but otherwise they dr@ss like
ny other hill people.. Their women, however, have a
istinctive garb putting on a kind of turban ¢n state
ccasions, wearing nothing above the waist except masses
of 'Whne bead necklaces which almost cover their Lreasts,
and carrymg a series of heavy brass bracelets hy If way
- up theu' forearms The dhangadi basa system (sngara.ts_

B

k|

. * Gagetteer of the Visagapatam district,

{is
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~ hut for unmarried girls to sleep in) prevails among them
in its simplest form, and girls have opportunities for the
most intimate acquaintance before they need inform their
_ parents they wish to marry. Special ceremonies are
practiced to prevent the spirits of the dead (especially of
those killed by tigers) from returning to molest the living.
Except totemistic septs, they have apparently no
sub-divisions.* The dress of the civilised Khonds of
both sexes is ordinary and uninteresting. These civilised
Khonds worship all degrees of deities, from their own
tribal Jakara down to the orthodox Hindu gods; follow
every gradation of marriage and funeral customs from
those of their primitive forefathers to those of the low-
country Telugu; speak dialects which range from good
Khond through bastard patois down to corrupt Telugu ;
and allow their totemistic septs to be degraded down to,
or divided into, the intipérulu of the plains.” '
There is a tf‘adition that, in olden days, four Kondhs,
named Kasi, Memdora, Bolti, and Bolo, with eyes the
size of brass n¢ s, teeth like axe-heads, and ears like
elephant’s e rought their ancestor Mandia Patro
from Joryzk.s. +» Boad, and gave him and his children
authority all over the country now comprised in Maha-
singi, and in Kurtilli Barakhumma, Bodogodo, Balliguda,
and Pussangia, on condition of settling their disputes,
and aiding them in their rights. The following legend-
ary account of the origin of the Kondhs is given by |
. Mr. A, B. Jayaram Moodaliar. Once upon a time, the
ground wvas all wet, and there were only two females on
the earch, named Karaboodi and Tharthaboodi, each of

. whom - as blessed with a single male child. The names

* A very interesting note on Totemism among the Khonds by Mr.]. E.
Friend-Piereira has been published in the Journal of the Asiatic Society of Bengal,

LXXIII, 1905.
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and that, if it was a male that Boora Panoo’s daughter

brought forth, the boy when he grew up would have to

. give the head of any animal he shot to Mamoo (Boora
Panoo’s son). Then Boora Panoo built a house, and
Kasarodi and Singarodi built two houses. All lived
happily for two years. Then Karaboodi appeared in a
dream, and told Kasarodi and Singarodi that, if they
offered another human victim, their lands would be very
. fertile, and their cattle could flourish. In the absence of
a suitable being, they sacrificed a monkey. Then Kara-
boodi appeared once more, and said that she was not -
pleased with the substitution of the monkey, and that
a human being must be sacrificed. The two men, with
their eight children, sought for a victim for twelve years, ’
At the end of that time, they found a poor man, who had
a son four years old, and found him, his wife and child =
good food, clothing, and shelter for a year. They then

asked permissi¢n to sacrifice the son in return for their
kindness, and t ‘" father gave his assent. The boy was
fettered and ha ' ‘uffed to prevent his running away, and
_ takengoodcar ' - Liquorwas prepared from grains, and
a bamboo, 7 148 aoisted on it, planted in the ground.
' Next day, awpig_ was sacrificed near this post, and a feast
was held. It was proclaimed that the boy would be tied
toa post on the following day, and sacrificed on the third
day. On the night pre‘vious to the sacrifice; the Janni
(priest) took a reed, and poked it into the ground in
several places. When it entered to a depth of about
‘eight .inches, it was believed that the god and goddess
- Tadapanoo and Dasapanoo were there. Round this
spot, seven pieces of wood were arranged lengthways
and crossways, and an egg was placed in the centre of

the structure. The Khonds arrived from the various ‘
villages, and indulged in drink, The boy was teased,



“»s‘f“parcnts only, .md that he Was to he"f
He was“ﬁw

K,honds, Heé was made to lie on his stomach on the
;wooden structure, and held there. Pieces of flesh ‘Weré
removed from his back, arms and legs, and portions
thereof buried at the K hond’s place of worship, FPor-
tions were also set up near a well of drinking water,
‘and placed around the villages. The remainder of the

,_Imcrxﬁced corpse was cremated on a pyre set alight with

 fire produced by the friction of two pieces of wood, On
t:he following day, a buffalo was sacrificed, and a feast

partaken of. Next day, the bamboo post was removed
utside the village, and a fow! and eggs were offered to i

{ Qme, female slave.  What do yousa! < What do you
:_caIl out for? You have been bmugh Asnared by the
,e,;fHacldl You have been called, ensnared by Lire Domba,
” What can I do, even if you are my child?  You are sold

’ffﬂ»r 4 pot of food,, 1)
. The ethnological smctwn of the Madras Museum

:hape of a human (Meriah) sacrifice post from Baligudu
in Ganjam. This post which was fast being reduced to
}a\ mere shell by white-ants, is, I believe, the only one

inthe ground near the gate of the reserve Police barracks. i
'*The vetemn members of a party of Kondhs, who were

ﬁén _fdund tled thh ropes, and held fast by the

lt‘htf: delty The following stanza is still recited by the
J’anm at the buffalo sacrifice, which has ¥ “en substituted |
for that of a human victim :(—QOh ! C,ﬂ *, Al A ’3}:_“

-recelved a few years ago a very interesting relic in the =

now in existence. It was brought by Colonel Pickance,
‘who was Assistant Superintendent of Police, and setup

“'bmught to Madms for the purpcvse of performmg bﬁfore‘ o



the Prmce and Prmcess of Wales in 1906, became wil
 excited when they came across this rehc of thelr for‘

barbarous custom, ‘_ .
“The best known case, Mr Frazer ertes, “of

. human sacrifices systematically offered to ensure good'f""

o crops is supphed by the Khonds or Kandhs. Qur knowl—‘ i
. edge of them is derived from the accounts written by‘, 7

. British officers, who, forty or fifty years ago, were
engaged in putting them down. The sacrifices were

offered to the earth goddess, Tari Pennu or Bera Pennu,, i

and were believed to ensure good crops, and immunity :
 from all diseases and accidents. In particular, they were |
considered necessary in the cultivation of turmeric, the
Khonds arguing that the turmeric could not have a deep
red colour without the shedding of blood. The victim,,_ o
a Meriah, was acceptable to the goddess only if he had

been purchased, or had been born a victim, that is the‘?- i

son of a v1ct1n~’”“’“’1

his father or g ~dian.” |
#“". g
In 1837, N [Russell, in a report on the dlstrlcts{"‘

. . entrusted to h ~ntro] wrote as follows.t “The cere-

ther, or had been devoted as a child by-»

L monies ?’ﬁiﬂdlnd the barbarous rite, and still more the
 mode of destroying life, vary in different parts of the

country. In the Maliahs of Geomsur, the sacrifice is
 offered annually to Thadha Pennoo (the earth) under the
. effigy of a bird intended to represent a peacock, with the
view of propitiating the deity to grant favourable seasons
and crops. The ceremony is performed at the expense. L

~ of, and in rotation by, certain mootahs (qettlements) L
composing a community, and connected together from . .

local circumstances. Bes1des these perlodlcal sacrlﬁces,g_c o

* The Golden Bough, 1000, / ]
+ Selections from the Recordfs, Government of Indl v, No. V, IIuman Sucri.ﬁeg, i

' ‘and Infanticide, 1354.
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be purohased Cnmmals or prlsoners captu

are ;mt co.ns;dered ﬁttmg SUbJGC %l; The price

‘g ;and ' intoxicatio\n,‘ and .- ‘da-n.c?in
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'round'; m mumc, and addressmg the earth sa'y




“the victim, ‘ We bought you with a price, and did not
seize you. Now we sacrifice you according to custom,
and no sin rests with us” On the following day, the
victim being again intoxicated and anointed with oil,
each individual present touches the anointed part, and
wipes the oil on his own head. All then proceed in
procession around the village and its boundaries, preceded
by music, bearing the victim and a pole, to the top of
which is attached a tuft of peacock’s feathers. On
returning to the post, which is always placed near the
village deity called Zakaree Pennoo, and represented by
three stones, near which the brass effigy in the shape of
a peacock is buried, they kill a hog in sacrifice and,
having allowed the blood to flow into a pit prepared
for the purpose, the victim, Who, if it has been found
possible, has been previously made senseless from intoxi-

cation, is seize) and thrown in, and his face pressed

down until he  suffocated in the bloody mire amid the
noise of instrui its. The Zanee then cuts a piece of
flesh from the ! 'y, and buries it with ceremony near
the effigy ané viliage idol, as an offering to the earth.
All the rest afterwards go through the same form,
and carry the bloody prize to their villages, where the
same rites are performed, part being interred near the
village idol, and little bits on the boundaries. The head
and face remain untouched, and the bones, when bare,
are buried with them in the pit. After this horrid
ceremony has been completed, a buffalo calf is brought
in front of the post, and, his forefeet having been cut off;
is left there till the following day. Women, dressed in
male attire and armed as men, then drink, dance and
sing round the spot, the calf is killed and eaten, and
the Zanee is dismissed with a present of rice and a hog
or calf.”



; same year ‘Mr. Arbuthnot Collector Gf
apatamg reported as follows. “Of the h111 tribe |

’ ’Sacrzﬂces to the god called Jenkery, with a view to secure
| gbod crops. This ceremony is generally performed on
‘the Sunday preceding or following the Pongal feast.
the victim is seldom carried by force, but procured by
purchase, and there is a fixed price for each person,
which consists of forty articles such as a bullock, a male
“"ffalo, a cow, a goat, a piece of cloth, a silk cloth, A
‘brass pot, a large plate, a burich of plantains, etc. The
n who is destined for the sacrifice is carried before b
e gocl and a small quantity of rice coloured with saffron
,‘]merlc) is put upon his head. The ‘influence of this
s{_sald to prevent his attempting to escripe, even though i
et at liberty. It would appear, howe ¢}, that, from the
‘moment of his seizure till he is sacrif' 4, he is kept in.
f'a continued stdte of stupefaction o muklcatlon He is
. aIIOWed to wander about the vula;;e, to-ea and drink
”"‘.,Vfanythlng hé may take a fancy to, and even 4% ’We“
cotinection with any of the women whotm he may met. =
_ On the morning set apart for the sacrifice, he is eartied
_ before ‘the idol in a state of intoxication, One of the
" l”,‘fvﬂlagfers acts as priest, who cuts a small hole in ‘he
. stonuach of the victim, and with the blood that 6’8 e
‘f“?"frum the wound the idol is smeared. Then the crowls
from the nexghbourmg villages rush forward, and he'’s =
-Ll‘lterally cut into pleces Each person who is so fortuna o g
fas to procure it carries away a morsel of the Hesh Al
lpresents it to the idol of his own village.” ;
o Concernmg a method of sacrifice, which is 1llustrat& e
"by'the post preserved in the Madras Museum, Coloml'.‘




W ‘iCampbeli records* tha,t “one of the‘most common w;
- of offering the sacrifice in Chinna Kimedi is to the effigy
~ of an elephant (hatti mundo or elephant’s head) rudel R
carved in wood, fixed on the top of a stout post, on which o o
it is made to revolve. After the performance of the
- usual ceremonies, the intended victim is fastened tothe
. proboscis of the elephant, and, amidst the shoutsand yells
 of the excited multitude of Khonds, is rapidly whirled = '
 round, when, at a given signal by the officiating Zanee
. or priest, the crowd rush in, seize the Meriah, and with ,
,}iﬂ_tvheir_ knives cut the flesh off the shrieking wretch as -
_ long as life remains. He is then cut down, the skeleton =
~ burnt, and the horrid orgies are over.  In several villages
- I counted-as many as fourteen effigies of elephants, which
.Vh‘ad' been used in former sacrifices. These I caused“to_;i
 be overthrown by the baggage elephants attached 0
~ my camp in thg, presence of the assembled Khonds, to
. show them tha 'these venerated objects had no pbwerf““"f
against the livis animal, and to remove all vestiges of .
. their bloody sup..itition.” In another report, Colonel
o Campbell des: r\.ﬁ‘e,s? howr the miserable victim is dragged o
L along the fields, suri ounded by a crowd of half intoxi-
| ‘ca’ed Khonds, who, shouting and scr eaming, frush upon
~ hity, and with their knives cut the flesh piecenteal from e
- the bones, avoiding the head and bowels, till the hvmg,,
sk :leton, dying from loss of blood, is relieved from torture,
. W.en its remains are burnt, and the ashes mixed with the |
 Muw grain to preserve it from insects.” Yet again, he ’
~ diseribes a sacrifice which was peculiar to the Khonas
0 Jeypore. ‘It is," he writes, “ always succeeded by =~
tle sacrifice of three human beings, two to the sunto
t’e east and west of the village, and one in the centreﬁ,‘l,‘;',f“:-,;‘

Y
&

* Personal Narrative of Service among the Wild Tribes "of Khdﬁdismﬁ;‘;;‘



.‘tally over the grave, w1th the face towards thef"
i lhe ofﬁmatmg Junna or priest, standmg on the
mde, repeats the following invocation, at mtervalsr
ng with his sacrificial knife the back part of the
krmg vxctlms neck. ‘O! mxghty Manicksoro, thns,.f
ur festalday. To the Khonds the offering is Meriah. ;
ngs Junna. On account of this sacrifice, you have |
n to kings kmgdoms, guns and swords.  The sacrifice
__ffef you must eat, and we pray that our battle«'f“‘
ay be converted into swords, our bows and arrow
.unpowder and balls . and, if we have any quarrels
ther tribes, give us the vnctory Preserve us from
ranriy of kings and their officers.’ Then, addressin
im :— That we may enjoy prosperity, we offer
'“Sacrlﬁce to our God Manicksoro, who will 1mme~"‘
_eat you so be not grieved at our slaying you.'\flf‘
pa.rents were aware, when we purchased you from
i 'r;-sxxty rupees, that we did so with intent to
‘ YOu.' ~ There is, therefore, no sin on our heads, but
it parents. After you are dead, we shall perform
ur ebseqmes The victim is then decapitated, the
thrown into the grave, and the head left suspended
1 the post till devoured by wild beasts. The knife
ed to the post till the three sacrifices have‘
d, when it is removed with much ceremony.
by Captam Mac Viccar of the sacrifice as
Eaj *Deso, it is stated that on the ‘day of
iah is surrounded by the Khonds, who




1""““‘1:11656' ‘occasions. If this inhuman smashmg does ‘mﬁt

L ibangles whtch they pu:chd.se at the fa1rs, and we ‘

1mmed1ate1y destroy the victim’s life, an end is put tohis
sufferings by strangulation, a slit' bamboo being used for

e purpose.  Strips of flesh are then cut off the back, and‘ e

each recipient of the precious treasure carries his portlon
~ to the stream which waters his fields, and there suspends
itonapole. The remains of the mangled corpseare then

‘buried, and funeral obsequies are performed seven daysj‘
‘ SUbscquentlv, and repeated one year afterwards.” i

The Kondhs of Bara Mootah promised to 1elmqmsh
the rite on condition, ¢nfer alia, that they should be at

liberty to sacrifice buffaloes, monkeys, goats, ete,, to thexr

. deities with all the solemmtmg observed _o.n_occasmnsi_df

human sacrifice ; and that they should be at liberty, upen
~all occasions, to denounce to their gods the Government,
. and some of its servants in particular, as the cause Of"""f.‘_

their having relinquished the great rite. R
The last recorded Meriah sacrifice in the Ganjdm.’*

. Maliahs occurred in 1852, and there are still Kondhs

alive, who were present at it. Twenty-five deécendd‘g'ﬂts"'“

of persons who were reserved for sacrifice, but were = |

rescued by Government officers, returned themselves as

e Meriah at the census, 1901, The Kondhs have now |

substituted a buffalo for a human being. = The animal is
hewn to pieces while alive, and the villagers rush home

to their villages, to bury the flesh in the soil, and so G

. secure prosperous crops. The sacrifice is not unaccom-

panied by risk to the performers, as the buffalo, befom‘:

dying, frequently kills one or more of its tormenters.

This was the case near Baliguda in 1899, when a buffalo (
killed the sacrificer. . In the previous year, the desire%_**;-‘ i
of a v1llage to mtex cept the bearer of the ﬂesh fer a




