| coNcLustoN | : 85

iggestion on the localization is offered below. Magian wor-
ship on the high mountains is familiar from the time of Herod-
otus (1. 181 seq.) onward!

This time of early retirement and seclusion must have been
the period in which Zoroaster fought out the fight that raged
in his own bosom and in which he began to solve the problem
of life, the enigma of the world, and the question of belief, as
his religion solved it. Here he doubtless began also to formu-
late the first general truths out of which his religious system
was evolved. It is the stillness of the forest or of some lone
retreat that lifts the soul into communion with nature and
with God. The long retirement and separation from men, the
hours of meditation, introspection and abstraction, bad brought
the material frame into complete subjection, no doubt, and had
lifted the spiritual body into a realm of ecstatic rapture and
transcendent exaltation which prepared it for prophetic vision.
At this moment came the Revelation and the first of the seven
hallowed manifestations which only a soul inspired by the fer-
vor of religious ecstasy was entitled to behold.

Conclusion. — The first few years of the life of Zoroaster are
represented by a series of miraculous events which tradition
has fancifully colored. When he becomes of age he retires
from the world for a number of years which were doubtless
given to meditation and religious preparation. At thirty the
Revelation comes, and he enters upon his ministry.

Shea, p. 286, Zoroaster says ‘ this vol- 2. 12); see Appendix IV, pp. 104,
ume (the Zend-Avesta) has descended 196, 201.

to me from the roof of the house 10ne need only recall Behistin
which is on that mountain (of. Vd.  (* Baghastina) ¢place of the God-
19. 4. 11; Bd. 20. 32; 24. 16; Zsp. head.’
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 CHAPTER 1V
THE REVELATION

ZOROASTER'S SEVEN VISIONS AND THE FIRST TEN YEARS OF
THE RELIGION

‘You long to chase, uncaptured yet,
The young wild-fire of Shelley’s mind,
And how your Zoroaster met
His shadow in the garden, find.’
—GeorGE H. WOODBERRY.

IxtRODUCTORY SURVEY — SOURCER OF INFORMATION AND WHAT WE GATHER
FROM THEM — ‘THE REVELATION'— FirsT Viston, CONFERENCE WITH
Anvrs Mazpa— Spoonp Visiow, Vouuv Mawvau-—SceNes ANp Ciroum-
STANCES oF THE REymirmwiye Visioxs Axp CONFERENCES WETH THE ARCcH-
ANGELS — THE TEMPTATION OF ZOROASTER — MAIDHYOI - MAONHA, HIS
Firsr Disciere — CoNcLusion

Introductery Survey.~The quickening spirit is now ready
to bring forth the first fruit of its long labor. At the age of
thirty comes the divine light of revelation, and Zoroaster enters
upon the true pathway of the faith. It is in this year? thab
the archangel of Good Thought, Vohu Manah, appears unto
Zarathushtra in a vision and leads his soul in holy trance into
the presence of God, Ahura Mazda. The year of this first
inspired revelation is known in the Pahlavi texts as ‘the Year
{ of the Religion,” and there are nmumerous allusions here and

elsewhere to the fact that Zoroaster was thirty years of age at
the time.? Parallels for the beginning of his ministry at this

:
1

1 B.c. 030, according to tradition as 2Dk. 7. 38.61; 8.14.3; Zsp.21.1;
caleulated by West, SBE. xlvii. Introd.  ZtN, p. 400; also Mastudi, Prairies
& b5, and see Appendix III. below. @' Or, ii. p. 153, tr. Barbier de Mey-
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INTRODUCTORY SURVEY ' 3

e are not far to seek. During the ten years that follow this
apocalyptic vision, Zoroaster has seven different confercnces
with Ahura Mazda and the six Amesha Spentas.

Many events occurred during this time, and a number of
marvellous incidents are recounted in connection with this
opening period of his prophetic career, as narrated in the Din-
kart, Zag-sparam, Zartusht Namah, and elsewhere. His teach-
ing does mot seem at the outset to have met with favor.
Reforms come slowly and the ground must be prepared. Ten
years elapsed — years of wandering and struggle, of hope and
dejection, of trial and temporary despair-— before he won his
first convert. This zealous adherent is his own cousin Maidh-
yoi-maonha (Phl. Métyd-mah), who is often mentioned in
the Avesta and other writings.? [He is a very different char-
acter from Buddha's traitorous and schismatic cousin Deva-
datta, and he stands as the St. John of Zoroastrianism. Finally,
in the twelfth year of the Religion,® Kavi Vishtaspa (Phl. Kai
Vishtasp, Mod, Pers, Gushtasp) is converted and becomes the
Constantine of the Faith -—the Raja Bimbisara, if not the
Asoka, of Buddbism. After the king adopts the Creed, many
conyersions follow, and the Prophet’s own family, relatives,
and friends are frequently referred to in the Avesta and else-
where as having become faithful adherents and believers.

All these events have so important a bearing that they must
be discussed in detail. A sort of synoptic view may be gained
by gathering together various pieces of the scattered material
and by combining stray allusions into a connected narrative.
A consecutive account of the occurrences is therefore here
attempted, but it must frankly be stated that the exact

nard ; ef. JAOS. xvil. p. 10; Schol. to 1, 8, 11 ; Syriac Book of the Bee (A.D.

Platonic dleibiades I, p. 122 (Zwpod- 12560), p. 81, ed. Budge, in dnecdota

orpnr) perc N xpbrovs éfnyhoaglas v Oxoniensie, Semitic Series, Oxford,

Baghe? Tis SAys ¢uhogoglas; see Ap-  1886.

pendix V. § 1 (Plato) below. 2p.0. 618 of the tradition, West,
1Cf. Yt 13. 95; Ys. 51. 10; Bd.  SBE. xlyii. Introd. § 55, and Appen-

82. 2; Dk 9. 44, 10; Zsp. 21. 3; 23.  dix IIL below.
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THE REVELATION

sequence of events is sometimes difficult to determine with pre-
cision. Caution may be used in accepting the results without
qualification, 2s they cannot be freed from subjective tenden-
cies. Nevertheless they represent in general outline the tra-
dition. So much by way of introduction. '

* Sources of Information and what we gather from them. —
The sources from which we obtain material to fill up the firs
period after the Revelation, the ten or twelve years that
elapsed until the meeting between Zoroaster and King Vish-
taspa, and the latter’s conversion, are the same as have already
been described. But now that we have reached the real
period of Zarathushtra's prophetic career this material may be
augmented in a special manner by the Gathas or Zoroastrian
Psalms. Like the Psalms of David these often indicate situa-
tions or conditions in a more or less directi manner, so that
they help very much in drawing inferences.

From our various sources of information two facts may be
gathered with certainty: one is, that after receiving the Reve-
lation Zoroaster wandered about, as the dervishes of Iran still
wander, going from place to place in search of a fruitful soil
for his teaching ; the other is, that during this period, like the
prophets of old, he was inspired from time to time by supernat-
ural visions and manifestations. The truth of both assertions
is proved by the Avesta and the Pahlavi texts, and it is sub-
stantiated by Arabic and Syriac writers,}?

The Arab writer Tabari, who calls Zoroaster a disciple of
Jeremiah and speaks of him as a native of Palestine, goes on to -
state in the coursé of his history that *he wandered to Adar-
baijan and preached there the Magian religion; and from there
he went to Bishtasp (Vishtaspa), who was in Balkh.’? The
chronicler Ibn al-Athir (A.p. thirteenth century), who incor-

1 Among Avestan passages compare % For the full quotation, see Got-
Yo, 81, 8; 48. 6 seq. ; 46. 1 seq. and  theil, References, p. 37, and compare
‘" others to be noted helow in connection  also Appendix IV, p.198 below, where
with the Pahlavi and Arabic. comments are made.



frated much of Tabari into his own work, is able to add that,
preaching from hig sacred book, the Avesta, * (Zardusht) went
from Adarbaijin to Faris (Persia); but no one understood
what was in it. Thence he wandered to India and offered it
(the Avesta) to the princes there. Then he went to China and
to the Turks, but not one of them would receive him. They
drove him out from their country. He travelled to Ferghanah,
but its prince wished to slay him.! From there he fled and
came to Bishtisp, son of Lohrasp (Aurvat-aspa), who com-
manded that he be imprisoned. He suffered imprisonment for
some time.’? Thiy statement like the preceding is more fully
discussed in Appendix IV. in its relation to the scene of Zoro-
aster’s ministry. Such passages have the value at least of show-
ing the existence of a tradition to the effect that Zoroaster
wandered about as an itinerant feacher until fortune led him
to Vishtaspa. Zoroaster was performing the part of one of
those Athravan priests to whom the Avesta alludes ag ‘ coming
from afar.’® Nor may his wanderings have been fruitless, for
no doubt the seed that had been sown in these places did not
prove barren but sprang up later when Zoroastrianism began
to spread as the state religion over Iran, i

But to return to Pahlavi literature and to Zoroastrian writ-
ings. The Zartusht Namah says: ¢ When Zoroaster attained
his thirtieth year, he was relieved from danger and his works
bare fruit. His heart was directed to Iran. He left his place in
company with some others. Of those, some who were his rela-
tions accompanied him on this journey.’* On the way the
party passes through a sea whose waters are lowered by a mir-
acle 80 as to allow a free crossing.® They travel forward more

1 Query. Have we here a reminis- 4 ZtN. p. 490.
cence of Alrvaiti-dang the Tiir, Dk, 7. 6 ZtN. p. 490. This would be ap-
4. 7-14 ¢ propriate to Lake Urumiah, judging
2 Gottheil, References, p. 30. from the description given by Curzon,

3 Of. Bugen Wilhelm, Priester und  Persia, i. 533-5 ; Spiegel (H4. i.604)
Ketzer tm alten Eran, in ZDMG, xliv.  suggests Lake Sevan.
143-144.
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THE REVELATION

than a month until they reach the confines of Iran. This day,
according to the Pahlavi Zat-sparam as well as the Zartusht
Namah, was the last day ¢Anéran of the month Spendarmat
(Webruary 14-March 20) ’— so precise is tradition.! Their des-
tination, as the Zat-sparam indicates, is the place ¢where
people went from many quarters out to the place of festival
(Jasndear).’® The occasion is the celebration of the spring-
tide festival. It seems to be a sort of annual religious convo-
cation that they attend. We may remember in this connection
that Gabriel revealed himself to Mohammed at the celebration
of Ramadan. Thus Zoroaster, when halting in a plain of a river
called Aévatik (one of the four branches of the Daitya),
receives the first premonition and manifestation of what is to
come. Tt is a vision of the approach of a victorious army
headed by his cousin Métyomah coming northwards to join
him.3

The Revelation — First Vision — Conference with Ahura
Mazda. — The auspicious hour is at hand. The archangel
Voha Manah (Phl. Vohiiman) is to reveal himself to Zoroaster.
At dawn on the forty-fifth day of the Prophet’s journey, or the
15th instant (Dadvo-pavan-Mitrd) of the month Artavahishto
(4.e. May 5) of the thirty-first year of the reign of Vishtasp,*
the Revelation comes.® Tradition takes delight in making
exact statements. The scene where this event occurred is laid
on the banks of the Diiti (Av. Daityd) —the Jordan of Zoroas-
trianism — a river in Airan-Véj or Adarbaijan.® The position

1 Zsp. 21, 1; ZtN. pp. 460-1,  On
the correspondence between the month
Spendarmat and our calendar, see
Darmesteter, Le ZA. i. 33.

2 Zsp. 91, 1 (West’s translation),
SBE. xlvii, 165. So also ZtN. pp.
400-91, and Dabistan, i p. 230.

3 Zsp. 21, 2, 8; of. Dk, 7. 8. b1
The Zartusht Namah (p. 491) is more
elaborate in its details. Notice also
the Dabistan, i. pp. 230-1,

4 Artavahisht corresponds to April
90-May 19. Theday, therefore, would
be May 5. On-the month, compare
Darmesteter, Lo ZA. i. 83-34. The
year would be ®.c. 630. See West,
SBE. xlvii. Introd. § 46, and Appen-
dix TIT. below.

5 Zsp. 21. 4; 92, 2; ZtN, p. 401,

8Dk 7. 8 b51; 8. 60; 0,235 Zsp.
21. 4, ‘the Daitih, because it is the
river of the conference, ete.’; Zsp. 21.



: FIRST VISION == _ 41y
¥ this river is discussed below in Appendix IV. p. 211; it
"is represented perhaps by the modern Kizel Uzen and its tribu-
taries, which merges into the Spéd River of Adarbaijan. Tt is
 erossed by Zoroaster at four different depths, or more probably he
fords four different streams. These crossings symbolically repre-
gent four different eras in the history of the religion.? At the
dawn, therefore, of the day named, as he stands upon the bank of
the third channel, Aévatak, of the river Daiti, after bringing up
the holy Hom-water, Zaratiisht snddenly beholds a glorified
image of the archangel Vohiiman (Good Thought) coming
toward him from the south, and bearing in his hand a glossy
staff — ¢ the spiritual twig of the religion (maindyg tak-i dénd).’?
In a brief space of time, as he reaches the fourth affluent,
Afishan-riit, of the good Daiti, the image of Vohiiman becomes
a realization, and a transcendent figure of colossal proportions,
‘nine times as large as a man,’ rises before him, reminding us
somewhat of the great image that arose before Daniel, by the
side of the river which is Hiddekel? Vohiiman opens his lips
and begins to question the enrapt seer, — this situation is alluded
to in the Avestan Gathis,-—and after bidding him to lay aside
his ¢ garment’ (or the vesture of his material body), the seraphic
messenger leads away his soul in ecstatic trance into the glorious
and dazzling presence of Atuharmazd and the Amshaspands.*
No sooner does Zaratiisht enter this radiant assembly than
he ceases to behold ‘his own shadow upon the ground, on
aceount of the great brilliancy of the archangels’; and, as the
words of the text continue, ¢ the position of the assembly was in

13, * the position of the assembly was
‘in Iran, and in the direction of the
«districts on the bank of the water of the
Daitih’ (West's translation, SBH.

xlvii. 167).  Again, ZtN, p. 491,
1 Zsp. 81.6-T ; ZtN. pp. 491-2; Dah.

1, 231-2.

2Dk. Y. 8, 51-63; Zsp. 21 2, 6, 6
(West) ; ZtN. p, 402 ; Dab. i, 232-3.

8Dk, 7. 3. 64; Zsp, 21. 8-8. CL
Daniel x. 4-21. I am furthermore
indebted to Dr. Thomas Davidson,
through my friend Mr. William Ross
Wanrren, of New York, for some inter-
esting hints and suggestions as to
Daniel parallels.

4 Compare Ys. 43, b seq, with Dk. 7,
8. 65; Zsp. 21. 9-10.



e A THE REVELATION
Tran, and in the direction of the distriets on the bank of the
water of the Diitih.'! He offers homage to Aiharmazd and
the Amshaspands, saying : ‘ Homage to Attharmazd, and homage
to the archangels’; and then, as the passage adds, ‘he went
forward and sat down in the seat of the enquirers.’® The door
of heaven having thus been opened, and the favored of the
godhead having been ushered in, the first and most important
of all the conferences is begun. The Supreme Being himself
presides ; the Prophet is instructed in the great cardinal
doctrines of the Faith, by the Omniscient Wisdom ; and thrice
in the same day the beatific vision is repeated.?® Marvellous
signs are shown unto Zoroaster, and he is initiated into sublime
secrets by ordeals which symbolize future epochs and crises in
the history of the Creed.* The circumstances of the first vision
of God are at least hinted at in the Gathas,® which makes us
still more regret the loss of the original Nasks; but the details
are elaborated in Pahlavi literature and in Persian Zoroastrian
writings which are probably based upon the older material.®

The Next Two Years—- Zoroaster begins Preaching. — On the
completion of the first conference and Zoroaster’s return to
earth he proceeds to obey Atharmazd’s command by teaching
and prophesying, for the next two years, to the ruling heretical
priests, Kigs and Karaps, or the Kavis and Karpans, so often
mentioned in the Gathis. These are the *blind and deaf to
the Law,’ as the commentary describes them, They are the
accursed band of unbelievers, or, to use the words of one of
the Githas, —

The Kavis and the Karpans have united themselves with power
For destroying the life of man by their evil deeds;

1 Zsp. 21. 13 (West's translation) ;  pare also Bahman Yasht 1. 1 seq.

cf, also Dk. 7. 3. 60-61. (West, SBE. v. 191 seq.).

2 Quotations from Zsp, 21, 14 5 E.g. Ys, 81, 8; 45. 8, and cf. 43.
(West's translation), b seq. i

3 Zsp. 21, 21, ¢ Zsp. 21. 15-27; ZiN. pp. 402-5;

4 Zsp. 81, 15-27 ; ZtN, p. 494, Com-  Dab, i, pp. 2884,



< But thelr own soul and their religion will make them howl
When they come where the Bridge of the Accountant hereafier is,
'To be inmates for ever and ever in the House of Falsehood. (i.e. Hell) 12

To these Zoroaster preaches the Mazda-worshipping religion,
and the necessity of anathematizing the Demons, of glorify-
ing the Archangels, and practising the next-of-kin marriage
(avétikdas).®  But in vain.

Zoroaster seeks the Turanian sovereign Adfrviiti-dang,
whose son has been menfioned above. This potentate, whom
the Pahlavi text calls ‘scanty-giver, protects the Missionary,
but refuses to be converted to the Creed and to follow its
tenets, while his nobles are ¢ clamorers for Zaratisht’s death.’
' Curses are heaped upon him as a consequence.®

Zaratiisht at the bidding of Aftharmazd next visits a Karap,
one Vaédvoisht by name, whom God has blessed with this
world’s goods. He demands from the Karap a hundred youths,
maidens, and teams of four horses, as a gift for the Almighty.
An arrogant rebuff greets the Prophet of the Lord, and he flees
for refuge to Aftharmazd and receives from him the comforting
assurance of the fearful punishment by death eternal which
shall be summarily meted out upon the plfozul offender for his
misdeed.t And so also Elijah pronounced the doom of King
Ahaziah because he recognized not that there is a God in Tsrael !

The fate of this Karap offender recalls some of the anathema
passages in the Gathés and that visitation of wrath, both here
and hereafter, which these Psalms call down upon powerful
and stubborn unbelievers.5 To the same crew as Vaédvoisht
doubtless belong that creature of Satan, Hunu, if the word is
a proper name,® and the infidel Usij, who, like the Karap, is a

1 ¥e.46. 11 ; of. also Ys. 82. 12, 15; 6 ¥s, 51. 10; cf. Phl. version, So
44. 20; 48. 10; 51. 14. Miils, Zoroastrian Gathds, p. 854-355 ;
Dk, 7. 4, 1-5; of. also West,” Justi, in Preuss. Jahrd. Bd. 88, p. 247,
GQrundriss d. iran. Philol. ii, 95. 234, Difierently, Darmesteter, Le ZA.
8 Dk. 7. 4.7-20, i. 884; Justi, Iran. Namenbuch, p.
4 Dk, 7. 4. 24-28, 182, reads Hunudtar

b f.g. Ys. 44. 10,

ZOROASTER BEGINS PREACHING 43 I



| THE REVELATION

representative of heretical priesteraft,! or again such miscreants
as the perverse Gréhma, Béndva, and Vaépya Kevina, who are

anathematized in the Zoroastrian Psalms.? It was unhappy

incidents like these and encounters with stiff-necked unbe-
lievers who stopped their ears and refused to receive the
healing word of the great Revelation, which the Prophet knew
he was offering, that led to the embittered outpourings which
we find in lines of the Giithas. Such rebuffs could not but
produce times of despondency and distress, an echo of which
we hear lingering in these Hymns. Zarathushtra more than
once breaks forth with a cry against such rulers and powerful
lords who use not their sovereignty for the protection of the

righteous and for the advancement of virtue. If it were not

50, he wonld not thus have found himself a wanderer knowing
not whithef to turn.2  Yet hope is mingled with discouragement,
and yet again despair with expectation. We next find Zoroas-
ter a long way off to the south and southeast of Iran in the
lend of Seistin. Consult the Map. '
After failing with Vaédvoisht, Zaratiisht receives comfort
and direction from Afiharmazd. He takes his pilgrim path
and missionary road to one ‘Parshaf’ a ruler whose title is
given as ¢Tord’ (Bull), and who dwells ‘at the end of Sagas-
tin’ (Seistan).* This territory borders upon Afghanistan and
Baliichistin, and by the expression ‘end of Sagastan’ may be
meant somewhere in the region of Ghazni.® A curious story is

1Ys. 44, 20; cf. Phl. version and
Mills, Zoroastrian Gdthds, pp. 216-
217 ; also Hang, Essays on the Parsis,
p. 289 (8d ed.); Davmesteter, Le ZA4.
i, 204,

2Ys 32 12-14; 49. 1-2; 61 12.
It is mot certain, however, that Gréhma
and Béndva really are proper names.
Vaspya Kevina, of evil fame, is called
‘the Kai sodomite Akht, the heretic
of dark existende,’ in Dk. 9. 44. 14 ; of.
Phl, Ys. 50 (51). 12, and compare also

Akhtyd of Yt. 5. 82, and consult the
references given by Justi, Namenbuch,
p. 18a, and Iranische Religion in
Preuss, Jahrb. Bd. 88, pp. 245-247.

8 Compare, for example, the Ham
nemdi zgm Gatha, Ys. 46. 1 seq., and
Geiger in Darab D. P. Sanjana's Zara-
thushtra in the Gathas, pp. 171-176.

4 Dk. 7. 4. 31.

6 80 Dr. West (letter), and see his
note on Dk. 7. 4. 31. In this connec-
tion we may recall a statement of Am-




HE GOES TO SEISTAN 45 L
gé;)w told to show the virtue of Hom-water from the Iranian :
Jordan, or river Daiti (Av. Diityd). With the name Parshat-
tora we may compare the Avestan Parshat-giu.! This
Parshat begs for some of the holy Daitya water. From
what follows it is evident that Zoroaster must have combined
with the mission of gospel teaching some claims also to medical
gkill and practice in healing. He first bids Parshat to praise
righteousness, to curse the demons, and openly to profess the
Faith. Parshat carries out the former two injunctions, but he
fails to comply with the third by adopting the Creed. Zara-
tiisht therefore does not fulfil his request, but passes on, and
by means of the Hom-water which had not been hestowed upon
the weakling, he cures a four-year-old bull that had lost its
virile power.?2 The name of Parshat disappears from sight.
The entire allusion to Seistan is of interest in connection
with the Prophet’s wanderings to remote places and to lands
far distant from his home, Two facts also are recalled by it :
first, the territory of Seistin is the place of origin of the
Kayanian dynasty to which King Vishtaspa belongs; second, the
scene cannot have been far removed from that seat of stiff-necked
unbelief, the home of Rustam. Certain it i8§, that one of Vishe
taspa’s earliest missionary efforts after his own conversion was
in the direction of this very scene where Zoroaster’s earlier
endeavor had been unsuccessful with Parshat, the Bull, who
dwelt ‘at the end of Sagastin.’® From what comes after, it
appears that the Prophet now journeyed back, perhaps by a
round-about way, towards his own home, for we next find him

mianus Marcellinus, 28. 6. 33, which
asgociates Zoroaster’s name with the
northern territory of India— superio-
ris Indige; see Appendix V. § 22, also
p. 12, n. 8, p. 87, n, 1, and the remarks
on ¢ White India’in Appendix IV, p.
207, n. 2.

1 Y. 18, 96,127, and see West's note
in SBE. xlvii. 57; cf. also Parshat-
avo in Dk, 9,24, 17, SBE. xxxvil, 230,

2Dk. 7. 4. 29-35 (West, SBE.
xlvii. 67-68).

3 0On the propaganda in Seistin,
compare the Pahlavi treatise, *Won-
ders of Sagastin,’ referred to by West
in Grundriss d. iran. Philol. ii, 118,
and translated for me by Dr. West;
also the Shah Némah allusions; see
below, Crusades (Chap, IX.).
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(ef. Map), proceeding apparently on his way to his native land
of Adarbaijan. '

-./éecond Vision — Conference with Vohu Manah. — In the seven
or eight years that follow the first vision of the empyrean
throne and the first communing with Ormazd, Zoroaster enjoys
the divine favor of six more conferences individually with the
six Archangels. We know of these from fragmentary accounts
of the lost Avestan Nasks, or sacred books, and we have descrip-
‘tions of them in Pahlavi literature, especially in the Selections
of Zat-sparam.! They are attested also in Yasna 43 of the
Githis and elsewhers in the Avesta. The interviews, ques-
tionings, or revelations oceur in different places and at different
times. The period of the ten years from thirty to forty in the
Prophet’s life was a time of great spiritual activity as well as of
energetic labor.  His soul lives partly in the world beyond the
present; he sums up within himself the generation of those
whose young men saw visions and whose old men dreamed
dreams. As the veil is withdrawn from before his eyes the
several Archangels appear at different times before his en-
tranced sight. Each Amshaspand enjoins upon him special
moral duties and practical obligations including particularly
the guardian care of material or living things over whieh they
preside in the physical world — the animals, fire, metals, earth,
water, and plants. :

The first of these seraphic manifestations®or the second
revelation from heaven, is a conference with the J‘a,rchaugel
Vohiiman, or Vohu Manah of the Avesta, who intrusts to the
Lord’s chosen minister the care and keeping of useful animals,
for Vohu Manah’s name, even in the Githas, is especially
associated with the protection of the animal kingdom.? Accord-

1Zgp. 22. 1-13. Add also Dk. 8. Vohu Manah’s name with the care of
14, 2.0 ZtN. p. 405-8 ; Dab. i. 232-44,  cattle in the Githas, see Geiger, Kast-

2 Zsp, 29. 3-6; ZtN. p. 406; Dab.  ern Iranians, transl. Darab D. P, Sau-
i, p. 240. And for the agsociation of jana, i. p. XxxV.

it [

“in the northwest, in the region to the south of the Caspian Sea



“ing to the Selections of Zag-sparam, the scene of this special

interview granted by Vohiiman to Zaratfisht, and the giving of
injunctions to the inspired Seer, is laid in the region of Iran to
the south of the Caspian Sea or in the Alborz mountains, for
the text desighates it as ‘the conference on Hiigar and Adisind,’
vyh'oyh are regarded as two peaks of that range.
“"Third Vision — Conference with Asha Vahishta.— The third
interview is ‘a conference at the Tojan water’;? this is held
with the archangel Artavahisht, who enjoins upon Zoroaster
the care of the Fire and the guardianship of all fires, sacred
and secular.8 The place where this apparition comes to the
Prophet is to the south of the Caspian Sea and somewhat to
the east, if I am right in identifying *the Téjan water’ with
the river Tajan (lat. 836-37; long. 55-56) — see the key to
the Map.t This identification would agree well with the
region of the preceding vision and with the probable situation
of the following.® The territory, I believe, is volcanic in its
character, which would also answer fo the kingdom of fire over
which Asha Vahishta is the presiding genius.

«Fourth Vision — Conference with Khshathra Vairya.— The
fourth ecstatic trance which is vouchsafed: to the Seer brings
him into the presence of the archangel Shatvér (Av. Khshathra
Vairya), who assigns to him the care and keeping of metals.
The scene of this manifestation is not absolutely identified.

The Selections of Zat-sparam call the interview the ¢conference
»
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175p.'92. 3. From the Avesta we
know that Mount Hukairya (Av. Hu-~
kairya Barszah) is a peak of Hara
Berezaiti (the Alborz chain) ; and
Afisind (Av. Us Hindva) stands in
the Sea Vourukasha (Caspian Sea).
Compare notes by West, SBE. v. 35,
and Darmesteter, Le ZA. ii. 684.

280 Zsp. 22. 7 (West's transla-
tion).

8 Zsp. 98, 7 ZwN. p. 406; Dab. i
p. 241.

¢ Consult also the maps in J. de
Morgan, Mission Scientifique en Perse,
Cartes, Paris, 1897, Cf. Curzon, Per-
sia, 1. 878, and his map.

6 In a note on the passage, West
(SBE. xlvii. 161, n. 2) doubtiully sug-
gests the Tejend River ; but if so, that
would be the only instance of a vision
being manifssted in territory so far to
the east. See also my next proposed
identification,

L
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& !

at Sarii (?), a settlement on the Miviin (?).’* Dr, West draws
attention to the fact that his reading of these names is uncertain
and that he has not identified the places. 1 should venture to
suggest that we are still in the South Caspian region, in the
mountainous territory not far removed from the scene of the
preceding interview. On the same river Tajan, that has just
been alluded to, is the fown of Sari, to the east of Barfrush
(see Map), which would correspond to the settlement Sardi of
the text, especially if there be mines in the neighborhood under
Khshathra Vairya’s dominion. The territory is Mazanderan,
but we know that Zoroaster, dervish-like, wandered also in the
country of fiends, demon-worshippers, and wicked unbelievers
before he met with the one truly righteous king and protector.2

Fifth Vision — Conference with Spenta Armaiti, — For the
fifth transcendent manifestation we must trace our way over
various districts and provinces to the region of Lake Cadcista
(mod. Urumiah), or back into Adarbaijin.? From Zat-sparam
we know that this interview took place there, because the text
states, that ‘for the occurrence of the fifth questioning, which
is Spendarmat’s, the spirits of the regions, frontiers, stations,
settlements, and districts, as many as were desirable, have come
out with Zaratusht to a conference where there is a spring
which eomes out from the Asnavad mountain, and goes into the
Daitih.’* Mount Asnavad, which is found also in the Avesta
and is famous likewise as having been the seat of the Giish-
nasp fire, is unquestionably to be localized in Adarbaijin.® It
is not to be confused with the ¢ Mountain of the two Holy Com-
muning Ones,” described above (p. 34). As a likely identifica-

1Zsp. 29, 8; sea West, SBE. xlvii.
161, note 4.

2In offering this conjecture I am
not unmindful of Sardl near Bakil (see
Saint-Martin, Nouveau Dict. de Géoy-
raphie, v. 668); and Sarii near Bok-
hara; Saral in India; and Sarain in
Adarbaijsin ; also Sari near Marand in
De Goeje, Bibl. Geogr. Arab, vi. 91, 218.

3 Zsp. 92. 9; ZtN. p, 497; Dab. i.
p. 242.

4 Zsp, 22. 9, West's translation,

& For references, see West, SBE.
xlvii, 161, n. 5; and Darmesteter, Le
ZA. i 162-1564; ii. 299, 620; cf. also
Justi, Hdb. der Zendsprache, s.v.
asnavet, where an identification with
Takht-i Suleimin is mentioned,
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ion I should suggest that the Mountains of Sahend (lat. 37.50;
long. 46.50-—see Map, square Bb.) would answer the require-
ments of the text here and elsewhere. Waters from a “spring’
on the mountain side might well flow in the manner described
by the text if the Diitih be associated with the Kizel Uzen and
Spéd (Sefid), as alveady proposed (pp. 40-41).

Sixth Vision — Conference with Haurvatat. — The scene of
the next hallowed interview is laid at the same place, near
Lake Urumiah, and it may best be described by using again
the words of the Zit-sparam itself: ‘For the occurrence of the
gixth questioning, which is Khirdat's (Av. Haurvatat), the
spirits of seas and rivers have come with Zaratisht to a con-
ference at the Asnavad mountain, and he was told about the
care and propitiation of water.’! Like the preceding inter-
view the location therefore is Adarbaijin.

.Seventh Vision — Conference with Ameretat. — The seventh
and last enraptured sight, which completed the Revelation,
is a vision accompanied by a conference with the guardian
divinity of the plants, Amiirdat (Av. Ameretat).? This is
not confined to a single spot, but Adarbaijin is the scene.
To quote the words of tradition, it occurtéd ‘on the precipi-
tous bank of the Dareja, on the bank of the water of Daitih,
. and different places.’® The Dareja or Darej is the ancestral
river of Zoroaster, and it is to be localized in Adarbaijin, as
discussed above and in Appendix IV. In the same appendix,
reasons are given for localizing the Daitih (Av. Diityd) in
Adarbaijan.t Consequently, Zoroaster must gradually have
found his way back to his home, and the scene of the final
interview must have been in this territory, although the expres-
sion ¢ different places, applied to the interview with Amirda$
would seem to show that the questionings with this archangel
were not confined to these two sites alone.

1 Zsp. 22. 11 (West's translation), 8 Zsp. 23. 12, West, SBE. xlvil
and of. ZtN. p. 407 ; Dab, 1 p. 242, 162.

2 Zgp, 22. 12; ZtN. p. 497; Dab. i. 4 See also above, pp. 40-41.
p. 243,

E
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Other Spiritual Manifestations.— In these various visions o
Paradise which are granted to Zoroaster, and which rival the
seven heavens of Mohammed, the Prophet becomes quite well
acquainted with the empyrean realms and with the celestial
hierarchy of God, the angels, and archangels.! The tendency
to visionary trance is further manifested by the apparition of
Haoma, which rises before Zarathushtra at the altar, as
described in the Avesta (Ys. 9. 1).2 The Pablavi commentary
on this passage adds that Zoroaster at once recognized Hom
‘because he had bad conferences with most of the angels
(Izads) and he was acquainted with them.”® The same idea of
heavenly visitations is implied elsewhere in the Avesta, for
example, where Ashi Vanuhi is conceived of &s conversing
with Zarathushtra.*

To Summarize the Seven Visions.— At the age of thirty
Zoroaster receives a revelation, and during the next ten years
he beholds seven visions of Ormazd and the Archangels. In
Zoroastrian literature there are several allusions to these mani-
festations. A chapter in the Selections of Zat-sparam describes
the conferences with most detail.  Its account implies that the
visions oceurred during the winters—a time when the Prophet
perhaps chose to rest from his itinerant labors, like Buddha
during the rainy season. The particular paragraph referring
to this point is worth quoting. It runs: ‘The seven questions
are explained within the length of these winters, which are of
five months, and within ten years.’ As to scene, the text says,
at the outset, that ¢the seven questions, with reference to reli-
gion, of the seven archangels, occurred in seven places.’® If

! In this connection, attention might,  lines of Shelley, Promatheus Unbound,

perhaps, be drawn to the chapter on
the Yazatas (Izads) in the Great Ira-
nian Blindahishn, translated by Dar-
mesteter, Le ZA. ii. 8056-22 ; of. West,
Grundriss d. iran. Philol. ii. 102 (par,
86).

4 For a poet's view of Zoroaster's
spiritual visions, we might recall the

1. 1, 198-201.

3 See Darmesteter, ZA. translated
(2 ed.) in SBH. iv. 258, and also Le
Z 4. iii. 29,

4 Yt, 17. 16-21.

5 Zsp. 22. 18 (West's tr.).

6 Zsp. 22. 1 (West's tr.),
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we follow tradition, the scenes of five of the visions, namely,
the first, second, fifth, sixth, and seventh, are certainly to be
localized in the west of Iran, in Adarbaijan and the southern
Caspian territory. If the identification, suggested above, of

Tojan and of Sardi be correct, the place of the third and of the

fourth conferences likewise is directly to the south of the Cas-
pian Sea. Media Atropatene and Media Rhagiana may there-
fore be regarded, on the basis of tradition at least, as the place
of Zoroaster’s apocalyptic visions of heaven.

The Temptation of Zoroaster. — The ten years of interviews
and communings with the Divine Beings are now at an end.
The Revelation is complete. Zoroaster receives from Ormazd
some final admonitions, and he carries with him from heaven
the supreme knowledge contained in the Avesta and also the
gacred Ahuna Vairya formula— the paternoster of Zoroas-
trianism. At parting he is warned to guard against the tempta-
tiong of the fiends who will beset his path as he returns among
men. It is the instant when a weaker spirit might be prone to
falter, and when a false step would mean ruin and damnation.
It is the moment when Mara whispered to the newly Enlight-
ened Buddha, tempting him to enter at oi1fce into Nirviina and
not to give forth to mankind the illumination which he himself
by so hard a struggle had won. The Powers of Evil now
gather their forces for a combined attack upon Zarathushtra.
A description of the Temptation is given both in the Avesta
and in the Pahlayi writings. The demon Biiti (Phl. Bit) is
sent by Ahriman to deceive and to overthrow the holy messen-
ger. But Zoroaster is armed with a breastplate of righteous-
ness and with the spiritual weapons of the Law, as well as
materially equipped; and he defeats his spiritual enemies and
puts them to flight. The Avesta pictures the situation as fol-
lows: —

¢ From the region of the north, from the regions of the north, forth
rughed Anra Mainyu, the deadly, the Demon of Demons. And thus
howled the maleficent Anra Mainyu, the deadly: O Fiend, rush

_ L
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~on and kill him,” Oughteous Zarathushtra! The Fiend rushed
then along, the demon Biiti, the secret-moving Pestilence, the
deceiver.

¢Zarathushtra recited the Ahuna Vairya, saying: “ As the Lord,
ete.” He worshipped the good waters of the good Diitys. He
recited the ereed of the Religion of Mazda-worshippers. And away
rushed the Fiend confounded, the secret-moving Pestilence, the
deceiver. i

“The Fiend then howled back to Anra Mainyu: “ Thon tormentor,
Anra Mainyn! I can find po destruetion for him.— for Spitama
Zarathushtra. All-glorious is Zarathushtra.” Now, Zarathushtra
perceived in his heart, ¢ The fiendish maleficent Demons are plotting
my destruction.” '

¢ Upstarted Zarathushtra, forward stepped Zarathushtra, undaunted
by Evil Thought, by the hardness of his malicious questions, and
wielding stones in his hand, stones big as a house, having obtained
them from Ahura Mazda, he the righteous Zarathushtra.

¢ “Whereat in this broad, round earth, whose boundaries are far
distant (asked the Demon), dost thou wield (these stones), thou who
standest upon the high bank of the river Drej (Dareja), at the abode
of Pournshaspa ?”

¢ And Zarathushtra responded to Anra Mainyu: O maleficent
Anra Mainyu! I shall smite the creation of the Demons, T shall
gmite the Nasu (demon of Death), who is ereated by the Demons.
(Yea), I shall smite the Enchantress (Pairika Khnathaiti), until the
Saviour (Saoshyant), the Victorious shall be born from the waters of
Kasava, from the region of the dawn, from the regions of the
dawn.”’ L

“Thereupon to him howled back Anra Mainyu, the Lord of Evil
Oreation: “Do not destroy my creatures, O righteous Zarathushtra !
Thon art the son of Pourushaspa; I was worshipped (?) by thy
mother. Renounce the good Religion of the worshippers of Mazda,
80 a8 to obtain a boon such as Vadhaghana obtamed the ruler of a
nation.” 2

‘But Spitama Zarathushtra answered him: ¢No! I shall not

1 This is the Messiah that is to spring  see Mkh. 57. 25; Dat. 72.5; 78.2 ; Dk,
from the seed of Zarathushtra; he is 9, 10. 3; 9.21.4; 7. 2. 64; Zsp. 12.
to be born in the land of Seistfin, the 13 (West, SBE. xxiv. 108 ; xvili. 217,
home of the Kayanian royal family. 228 ; xxxvil. 186, 212 ; xlvii. 82, 136).

20n the Vatakin tyrant Dahdk, ]
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life, and limb, and soul should part asunder.”

¢ And again to him howled out Anra Mainyu, the Lord of Evil
Creation : “By whose word wilt thou vanquish, by whose word wilt
thou withstand, and by what weapon will the good ereatures (with-

stand and vanquish)* my ereation, who am Anra Mainyu ?”

‘Spitama Zarathushtra answered him: ¢ With the sacred mortar,
with the sacred cup, with the Word proclaimed by Mazda, with my
own weapon, and it is the best one. With this word will T vanquish
with this word will I withstand, with this weapon will the good
ereatures (withstand and vanquish thee), O malignant Anra Mainyu!
The Good Spirit created these, he created them in the Boundless
Time; the Amesha Spentas, the good and wise rulers presented
them.”

¢ And Zarathushtra recited aloud the Ahuna Vairya.’*

The Dinkart has a briefer account of the episode; and the
Zartusht Namah and Dabistan also allude to the assault of the
princes of darkness upon Zoroaster as he is returning, and to
their specious, guileful, and tempting words.® This tempta-
tion, therefore, offers an indirect parallel to that in Buddhism
and in Christianity. No likeness is familiar in Mobammedan-

~ ism nor in the Mosaic system. But besides this, another seduc-

’

tive deception awaits the Prophet of Mazda, like the Knight of
true Holiness encountering Foul Error and Hypoerisy in the
Faerie Queene, a passage which might be compared. For
Zoroaster, as forewarned by Atitharmazd, is again tempted, this

“time by a Karap who has assumed the feminine form of Spen-

darmag; but he discovers the disguise and exorcises the fiend
as described in the Dinkarg.

Maidhyoi-mdonha, the First Convert to the Faith. — We may
now imagine Zoroaster in this tenth year of the Religion as
busily engaged in his mission among men.  The bugle note of

180, after Darmesteter's construc- $Dk. 7. 4. 36-41; ZtN. p. 498;
tion of kukaratiluho. Dab. i, p. 244. !
2 Vd. 19. 1-10; compare also Dar- 4 Dk 7.4. 54-62; see West's trans-

mesteter’s translation in SBE. iv. 208  lation,
seq. (2 ed,),

[
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success is sounded even though the full frinmph and victory is
still to be delayed for two years more. Yet only one convert
has been made; but the conversion is important; it is Zara-
thushtra’s own cousin Maidhy6i-mionha (Phl. Métyo-mih)
already mentioned (p. 20). The Zag-sparam selection states
the fact thus: *On the completion of revelation, that is, at the
! end of the ten years, Matyomah, son of Aristai,! became faith-
ful to Zaratusht.’? The fact is definitely alluded to in the
Gathas and in the Younger Avesta (which contains lists also
of later converts, in the Farvadin Yasht),® and it is noticed in
other Zoroastrian writings. Quotations are unnecessary.
Maidhyoi-maonha’s being drawn to the new faith and his
acceptance of the creed is a fulfilment of the promise which
Zaratusht’s first vision gave when he beheld the image of a vie-
torious army under this leader coming to join him.* The Zit-
sparam rightly interprets the allegory: ¢ Métyomah was the
leader of all mankind who have gone out to the presence of
Zaratisht, and he became their guide, so that first Mégyémah
and afterwards the whole material existence are attracted (to
the faith).’® The scene of the conversion is laid by the Zag-
sparam ‘in the forest of reedy hollows, which is the haunt of
swine of the wild-boar species.’® It would be interesting if
one could identify the situation. We may henceforth think of
Maidhyoi-maonha as a sort of St. John the disciple,
Conclusion. -— The first ten years of the Religion have now
passed ; seven visions have been seen; the Revelation is com-
plete; Zoroaster has withstood the temptation and assaults of
the Powers of Evil; he has also won his first disciple. And\
yet at this instant, after the exhilaration of success, there \
comes the moment of depression and despondency. We have

1 Bee genealogieal table in Chap, 1. 8 Y. b1. 19; Yt. 18. 05,

% 7Zsp. 28. 1, According to the tra- 4 Zsp, 21. 2; ZtN. p. 491 ; Dab. i.
ditional dating, the year would be = p. 280-1. Cf, p. 40 above.
B.0. 620. Bee West, SBE, xlvii, In- b Zsp. 81.8 (West, SBE. xlvii. 166).

trod, § 66, and Appendix III, below. 8 Zsp. 23. 8,



evidence of this; for, to quote the words of a Zat-sparam selec-
tion, ¢ Afterwards, on having obtained his requests, he came
back to the conference of Aiitharmazd, and he spoke thus: “In
ten years only one man has been attracted by me.”’? Ormazd
answers paradoxically, but the answer seems to have given an
inspiration, for the efforts of the next two years are unceasing,
— crucial years as they were,—success attends, the climax is
reached, the achievement is won, This achievement is the con-
version of Vishtdspa, the triumph of the Faith, as described in
the next chapter.

1 Zsp. 28, 2,

| goNCLUSION 55 @I J
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CHAPTER V
TRIUMPH

THE CONVERSION OF KING VISHTASPA IN THE TWELFTH YEAR
OF THE FAITH

And hét hine gan td pam oynge and bodian him rikine geléafan, and he swa
dyde, and s¢ cing gecyrde (o rihine geléafan.
—= Axaro-Saxon CHRONICLE,

INTRODUCTION — ZOROASTER SEEKS Visurispa — Mpurine BETWEEN ZARA-
TirsHT AND VIsHTASP — ZARATUsHT pispures witn taE Wise Mepxy —
CoxspirAcY AcAtnsT miv; His ImprisoNMeENT — THE EPISODE OF THE
‘Brace Honse — Comprere CONVERSION or VisHrisy — COMING OF THE
ARCIANGELS =~ VIsuTAsr's VisioNn — CONCLUSION

Introduction. — The eleventh and twelfth years of the Reli-
gion are stirring years in the Prophet’s life ;1 they are years of
struggle, bitter trial, temporary disappointment, but of final
triumph ; they are the two years devoted to the conversion of
Vishtispa ; and when success finally crowns the effort, they
form the great climax in Zoroaster’s career. A firm and power-
ful hand is henceforth to uphold the Faith. The events, ineci-
dents, and occurrences, which are recorded by tradition in con-
nection with this important era are presented here in detail ;
and the words of the texts themselves are employed, as far as
possible in narrating them. In order truly to appreciate the
gpirit of the situation one should call to mind descriptions of
similar conversions in the history of the world’s great religions.

Zoroaster seeks Vishtdspa,— As already noted, an inspira-

15,0, 610-618, according to the tra-  xlvil. Tntrod. § 55, and Appendix IIL
ditional chronology ; see West, SBE.  below. '
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ion seems to have come to Zoroaster that he should turn to
the court of Vishtaspa. "The Younger Avesta tells how he
prayed to Ardvi Stra, the goddess of waters, that he might
win Vishtaspa to the Faith.! Vishtispa is a king or princely
ruler, but he and his court are represented as having been
wrapt in the toils of evil religious influence and fettered by the
false belief that was rife in the land. The picture which the
Zoroastrian texts give is maturally a distorted one, colored by
religious prejudice and animosity; but doubtless its darkness is
not without reason. Everything is portrayed as bound by base
superstition, or under the thrall of dread magic. There is the
stifling atmosphere of the dark ages of the Atharva Veda that
was still hanging like a pall over the cousin-land of India.
Iran or the court of Vishtasp is dominated by scheming and
unserupulous priests, the Kigs and Karaps, or Kavis and Kar-
pans of the Avesta. Especially powerful among these is one
Zak —a name that seems to occur only in the Dinkart, and his
ill reputation has destined him otherwise for oblivion. The
Dinkart gives a number of interesting particulars on the sub-
ject, which are translated by West, and are worth quoting in
part. ¢ Zaratlsht became aware from revelation about the vile-
ness and perverted religion of Zak of the deadly Karaps of
Vishtasp and many other Kais and Karaps who were at the
residence of Vishtasp.’? Accordingly, ‘after the continuance
of the last questioning of the ten years of conference [he took]
his departure alone, by the advice and command of Atiharmazd,
to the residence of Vishtasp and the precinet of that terrible
conflict.’3

The Shikand-giimanik-Vijir, 10. 64-66 also adds that ¢ Zara-
tusht came alone on a true mission, to the lofty portal of Kai
Gushtasp, and the religion was tanght by him, with a powerful
tongue, to Kai Gushtasp and the learned, through the speech
of wisdom, through manual gestures, through definite words,

1Yt 5. 105. 3 Dk. 7. 4, 85,
1Dk, 1. 4. 64.

| ZOROASTER SEEKS VISHTASPA 57 @I o
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through explanation of many doubts, and through the presen-
tation of the visible testimony of the archangels, together with
‘many miracles.’!

The Dinkart speaks several times of the ‘residencs,’ ‘lofty
residence,” ‘abode,’ ‘capital or metropolis’ of Vishtasp, but it
does not make clear where this was located.? Neither does the
Avesta nor any known Pahlavi text make a precise and definite
statement. But the later tradition, Persian and A rabic, persist-
ently maintains that the city of Balkh was the scene of the
conversion. A full discussion of this question is given below
in Appendix IV, 80 it is omitted here. It must be remembered
therefore when *‘Balkh’ is mentioned hereafter it is used
because the name stands in the particular connection or source
from which the material in question is being drawn ; a final
judgment on the matter is avoided for the present.

It is at this juncture that a curious legend is marrated of a
strange incident which happened as Zoroaster was on his way to
Vishtisp (Gushtasp). The modern Persian Dabistin, basing
its statement upon the authority of a priest who quoted from
an old treatise, recounts how two infidel rulers were punished
for refusing to adopt the Faith at the holy bidding of the
Prophet as he was proceeding to interview the great king.
The selection reads: ¢The Mobed Suriish, the Yazdanian, has

1 West, SBE. xxiv. 170-1.

2Dk, 7. 4. 64, 65, 75, 76, 77, 84 ;
6, 2 (= SBE. xlvii, pp. (4 bis, 67, 68
bis, 70, 74) ; 8. 11. 8 ; in the Shik. Gim,
Vij. 10, 64, transl, ‘lofty portal* (West,
SBE. xxiv, 170). Dr. West (Aung. 2,
1897) writes me: ‘In Dk. 7. 4. 64, 65,
the word translated *‘capital’” in the
Grundriss, and ‘¢ vesidence ' in SBE.
vol. xlvii. is babd (= dor Pers.). Asa
mint-mark on coing it is understood to
mean *‘ the capital, or metropolis.” It
also occurs Dk. 8. 11, 3 (SBE, xxxvil.
24). The word man, * abode,” “ house,”
is also used in 7. 4. 76, 76, 77, ete.

Whether the two words are used in-
differently, or whether baba rather
meang ‘¢ the city,” and mdn, ** the pal-
ace,” is uncertain. There is no hint
in Dk. as to where this capital, or
residence, was,! Furthermore (Jan.
7, 1898), ‘Dk. 7: 4. 76, ‘¢ lofty resi-
dence ' = biiland mdntshnd, where
hitland may mean * high” either in po-
sition or character; ‘‘tall, exalted,
or eminent.’””? If ‘lofty residence’
or ‘capital’ should perhaps signify
Balkh, we might compare Shelley’s
‘that high capital,” meaning Rome,



Fartish that, according to the doctors of the pure faith, when
Zardusht had thus obtained the victory over the demons, and
was proceeding to an interview with the great King Gushtasp,
there happened to be two oppressive and infidel kings in his
road ; these Zardusht invited to adopt the pure faith and turn
away from their evil practices ; but they heeded not his words;
he therefore prayed to God, and there began to blow a mighty
wind, which lifted up these two kings on high and kept them
suspended in the air ; the people who came around were aston-
ished on beholding this sight ; the birds also from every quarter
of the sky flocked around the two kings, and with beaks and
talons tore off their flesh until the bones fell to the ground.”’1
The legend has a weird picturesqueness, to say the least |
Meeting between Zaratiisht and Vishtasp. — If we under-
stand the Diokart text aright, the moment of the first meeting
between Zaratiisht and Vishtasp must have been when the king
was on the race-course (Phl. aspanvar) ;2 the Dinkarg paragraph
speaks of Zoroaster as ‘uttering, on the horse-course of Vishtisp,
a reminder of the power and triumph of Adharmazd over him-
self, as he invited Vishtdsp to the religion of Adharmazd ; and
with great wisdom Vishtasp heard the words of Zaratiisht, on
account of his own complete mindfulness, and would have
asked for an outpouring of prophecy. But thereupon — before
the words of Zaratiisht (were fully) heard by him, and he could
have understood the character of Zaratiisht— owing to the
demonizing of the deadly Zak and the rest of those Kigs and
Karaps, spoken out with slanderous knowledge and perverse

* Dabistdn, tr. by Shea and Troyer,
i, 244-245. A kindred idea perhaps is
contained in Dk. 7. 4. 82 end.

1Dk 7. 4, 66, In answer to an
inquiry if, possibly, a town might be
intended, Dr. Westsays (Jan. 7, 1808),
‘ There is a town Asbénbur, or Asfin-
bur, but T have not been able to dis-

cover where it is. T am douhtinl,
however, if a town be ineant by the
words: Madam dspdnvar-i Vishiaspo.
I should be more inclined to réad as-
pakhvir for aspdkhvar, ‘‘a horse-
stable.” ? 1In the latter case, one
might think perhaps of the story of
biealing the black horse of Vishtasp.
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~ actions to Vishtasp about Zaratiisht, there then (occurred) his
consignment of Zarvatiisht to confinement and punishment.’ !

In the Zartusht Namah? the scene of the conversion is laid in
Balkh, where Vishtdsp’s father, the old king Lohrasp (Av.
Aurvat-aspa) is generally stated to have lived in retirement
after his abdication. Mastdi (d. A.p. 957) also makes it Ballkh,
and his testimony is nearly three hundred years earlier than the
Zartusht Namah.® The Shih Nimah (A.p. 1000) does nob
make the assertion explicitly in so many words, but it lays all
the following scenes at Balkh, as discussed below (Appendix
IV. p. 214).* The Cangranghicah Namah likewise lays the
scene of the rival Brahman's conversion at Balkh.® )

The later tradition adds details and embellishes the account.
According to the Zartusht Namah, King Vishtasp (Gushtasp)
was seated in royal estate in his palace when Ormazd’s apostle
appesred.® According to Mohammedan writers, Kazwini and
Ibn al-Athir, Zoroaster enters the assembly in no ordinary
manner, but by a miracle : the roof parts asunder to give
entrance to his hallowed person.” Ibn al-Athir also adds, that
“in his hand was a cube of fire with which he played without its
hurting him.” The scene might make a subject for a painting.
‘We must remember, furthermore, that Zoroaster originally
gprang from the country of naphtha swells ; moreover, he may
not have been wholly unacquainted with effects produced by
chemical experiments if we may judge from accounts of the
scientific knowledge attributed to him.® The Shah Namah

1Dk 7. 4. 66-67 (West’s transla-
tion). Ci. also Dk, 7. 5. 6.

2 ZtN. pp. 498-499,

8 See Masndi's statement in Appen-
dix IV, p. 199.

4 Compare Mohl, Livre des Rois,
trad. iv. 290, 291, 208, 300.

6 Bee summary by Anguetil du Per-
ron, i. part. 2, p. 60,

8 ZtN. pp. 408-499.

T Gotthell, References, p. 40. Both

of these writers belong to the thir-
teenth century of our era. Mirkhond
( History, tr. Shea, p. 287) repeats [bn
al-Athir’s story of the wonderful fire.
Recall also clagsical allusions to the
fire. The reference is evidently to the
Biirhzin Mitro five described below.

8 F.g. in the Nasks, see Chap. VILL
below, pp. 95-96 ; cf. also Dk, 7. 6. B~
10, and also the classical statements on
p. 8 and in Appendix V.



“similarly alludes to the censer or basin of fire which he brought
- from Paradise to present to the King.! In these fire references
there seems to linger a reminiscence of the Buirzhin Mitrd fire,
shortly to be referred to. Kazwini apparently draws from some
traditional source or Pahlavi text when he describes an ordeal
of molten metal to which Zoroaster has to submit his person to
prove the divine truth of his mission.? This is at least in
harmony with ¢the achievement of ordeal’ referred to in the
Dinkart as instituted or sanctioned by Zaratisht who is there
cited as giving authority for thirty-three kinds of this judicial
test.® This very achievement of Zoroaster forms the protetype
of a fiery ordeal undergone by one of his future apostles in
Sassanian times, and of the usage of the ordeal in the religion.
Zaratiisht disputes with the Wise Men. — There is evidence
enough to show that the Prophet had to win his way step by
step during these two years of struggle and probation ; and
there is no doubt that he at once encountered the antagonism
and vigorous opposition of the wise men of the king’s court.
According to tradition at least, there were not wanting those to
plot against him.,

‘The Kavigs and Karaps,’ says the Zit-sparam, ¢ in the manner
of opponents propounded thirty-three inquiries to him, so that
by command of Vishtasp he became the explainer of those
thirty-three inquiries.”* 'This and the later debates are alluded
to in the Dinkart and elsewhere as ‘the terrible conflict,” ¢ the
terrible combat,’ ¢the great session,’ * the controversy about the
religion with the famous learned of the realm’ who were Zoro-
aster’s ‘fellow-disputants.”’® The Zartusht Namah, drawing
upon some source not now accessible, or supplying material from
imagination, graphically describes the scene with Eastern pomp

1 T.e. mijmar-i dtas, ShN. ed. Vul- p. 41; Mirkhond, History, tr. Shea, p.
lers-Landauer, iii. 1498 ; Mohl tr. iv. 287,

290.  On the ammnlet chain given to 8 Dk. 7. 6. 4-b (West, SBE.).
Isfendiar, see p. 67, note 6. 4 Zsp, 23, 6.

# Kazwini, ed. Wistenfeld, ii, 267 ; 5Dk, 7. 4, 65, 69, 70, 73; 5. 2. 10;
cf. Gotthell, References to Zoroaster, Zsp. 28. 5.

| HE DISPUTES WITH THE WISE MEN 6 I
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= and Oriental detail.? The sages of Vishtasp ave seated in -grav.e

council to dispute with the new-comer and stranger, with the
herald of Ormazd. The debate and controversy lasts no less
than three days.2 The Priest of the Zend-Avesta comes off
triumphant at every point.? He claims the office of Prophet
and begins to recite the sacred texts to the king.4
Conspiracy against Zoroaster ; his Imprisonment. — Vishtasp's
| interest is aroused, and the divine Seer seems to have produced
a marked effect by being able through his prescience, as the
story goes, openly to disclose and tell the thoughts of the king
and of others, with astonishing results.® A plot, however, is
concocted by those whose light the brilliancy of the new lumi-
nary has dimmed. The priests who are supplanted in influence
enter into a conspiracy, like those who sought to find occasion
against Daniel, and they intrigue for Zoroaster’s death.® By
suborning the porter of his lodging, as the tale relates, these
wicked schemers succeed in hiding vile material within the holy
man’s apartments so that it may be used as evidence against him.
The hair, nails, heads, of cats and dogg, together with various
other paraphernalia of witcheraft and sorcery, are thus slipped
in. On this false evidence Zoroaster is accused of being a
wizard and necromancer ; he is thrown into prison and is left
to starve. Such is the account of the Zartusht Nimah, and the
Pahlavi Dinkart alludes to the cirenmstance as well.?
The Episode of the Black Horse. — A miracle releases Zardusht.
It is the miracle which he wrought by restoring to health the
king’s Black Horse, as described with great elaboration in the
Zartusht Namah and incidentally referred to in the Dinkarg.®
The king has a favorite black horse.® Upon the imprisonment

e

1 ZtN. pp. 400-501 ; repeated also in. ¢ ZtN. p. 501 ; Dab. i, pp. 249-250.

the Dabistan, i. pp. 245~250. 5Dk. 7. 4. 715 6. 2. 8.
% ZtN. p. 601, 8 ZtN. p. 503 seq. repeated in Dab. i.
8 One is somewhat reminded of the p. 251,

questionings of the scribes and Phar- 1Dk 7. 4. 64, 67; 7. 5. 6.

isees, if not of Luther's disquisi- 8 ZtN. pp. 504-800; Dk. 7. 4, T0.

tions, # Apparently named Bahzad (well-




EPISODE OF THE BLACK HORSE | @L
of Ormazd’s minister the animal’s four legs are suddenly drawn
up into its belly and the creature is unable to move. This
occurrence is plainly a manifestation of the divine displeasure.
In his dungeon cell Zardusht hears of what hag happened. He
offers, if released, to restore the horse to its former soundness ;
but he will do this only upon the fulfilment of specific conditions,
These the king must agree to beforehand.  Vishtasp is over-
joyed and promises to grant the Priest a boon for each foot of
the charger that is restored to its proper state. The details
which follow seem ludicrous, but such deseriptions of cunning
practices are not unique. Hocus-poeus has been employed else-
where, and the situation doubtless had its parallels in other
courts of Lastern despots in ancient days. We must not forget
that even when St. Augustine preached Christianity to Aithel-
bert of England, it was in the open air, owing to the king’s
dread of witcheraft which might exercise a spell upon him if he
were within four walls |

The first condition which Zardusht makes, is that Vishtisp
shall accept the Faith if one foot of the horse be restored.
Upon the king’s agreeing to this stipulation, and in answer to the
Prophet’s earnest prayer, ¢the right fore-leg of the horse came
out, since the word of the Shih was true.’”? Before the ‘man
of God’ will grant the second boon, however, the king must
promise that his own warlike son Isfendiar (Av. Spento-dita,
Phl. Spend-dat) shall fight as a crusader in support of the true
Faith. Thereupon, ‘the right hind-leg of the steed comes out
by the commandment of God.” The third condition results
1in the granting of a wished-for favor, the privilege of convert-
ing the queen to the Faith. Upon its fulfilment the descent of
the third leg is accomplished. The last promise includes the
revealing of the names of the culprits who had bribed the

bred) in the Shah Nimah (Mohl, tr.  p. 860 (Wehzdt), for other horses called
dv. pp. 820, 335), unless this name bea by this name,

merely typical one like ¢ Black Beauty 1ZtN. p. 507 (Eastwick’s transla-
in English. Such at least is the tra-  tion in Wilson, Parsi Religion, from
Jition, See also Justi, Namenbuch, which the quotations are made).
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When these are revealed and the offenders appropriately pun-
ished by death, the horse is fully restored to health and leaps
up upon his four legs as sound as before.

This absurd story, which the Zartusht Namah, as just described,
tells minutely with considerable imagination and poetic embel-
lishment, receives only brief notice incidentally in the Dinkarg,
when it refers to ‘the wonder about the splendid horse of
Vishtasp,’! and when in another part of the work, it mentions
¢the splendid horse of Vishtisp’ as the nonpareil of horses.?
The episode is seriously recorded, earlier than the Zartusht
Nimah, by Shahrastini (born A.D. 1086), who lived in Khoras-
sin.?  As the author of the Zartusht Nimah (a.p. 1277) was
a native of Rai in the West, it shows how current the story
was. It is later repeated by Mirkhond.# How different from
the narrative of Constantine and the Cross !

Complete Conversion of Vishtasp. — The conversion of Vish-
tasp is nearly complete, but he still seeks from Zardusht an
additional proof, a vision, a manifestation, some sign or token,
before he will be finally convinced. Inasmuch as he himself hag
freely granted four favors to Zoroaster in acknowledgment of
his services, the king now himself makes four counter-requests,
as the narrative tells before he fully adopts the Faith. The
Zartusht Namah again relates these in detail, and we can infer
from incidental allusions in Avestan and Pahlavi texts that the
tradition was a recognized one.? The first of these four request
by Vishtasp is that he may know his final doom and see his
place in Paradise ; the second, that his body may become invul-

1Dk. 7. 4. 70. 5 ZtN. pp. 500-11. Compare the
1Dk, 9. 22, 2 (West, SBE. xxxvii.  fragmentary Avestan texts Vishtasp
220). Yasht, and Afrin Paighambar Zartisht

% Shahrastani ed. Haarbriicker, i.  (Yt. 24 and Yt. 23). Cf. also Dk, 7.
283 cf. Gottheil, References, p. 60. 4, 74-82; 7. 6, 13 ; Zsp. 23, T (SBE.
For references to Vishtisp’s horse  xlvii. 67-70, 81, 164) ; Dk, 8, 11. 2-3
Bahzid, see note on p. 62, above. (SBE, sxxvii, 24).

4 Mirkhond, History, tr. Shea, pp.

287-2885,
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able ; the third favor is that he may have universal knowledge,
 knowing the past, present, and future ; and fourth, that his soul

may not leave his body until the resurrection. The Prophet of

Ormazd gives assurance that all these requests may be granted ;

but he shows that such phenomenal privileges when granted

could not be combined in the person of a single individual.

The king must choose one boon out of the four. His selection

is to have permission to behold the place which he shall occupy

in heaven.

Coming of the Archangels. — This moment is the occasion of
the coming of three Amshaspands, or Archangels, from heaven,
to the palace of the king, as witnesses from Afharmazd to the
divinely inspired message of Zaratlisht. These three heaven-
sent envoys are Vohiiman, Ashavahisht, and the Propitious
Fire (Burzhin-Mitrd, or Spénisht, Av. Spénishta).! In its
deseription the Dinkarf quotes a passage from ‘revelation’ as
follows: ¢Then he who is the creator Atiharmazd spoke to
them, to Vohiimand, Ashavahishtd, and also the fire of Athar-
mazd, the propitions, thus: * Proceed! you who are archangels,
unto the abode of Vishtdsp, whose resources are cattle and who
is far and widely famed, with a view to his réliance upon this
religion (that is, till he shall stand up for this religion); and,
as regards the answering words of the righteous Zaratiisht of
the Spitamas, to approve the nature of those words.”’? And,
as the paragraph continues, the archangels proceeded to the
abode of Vishtdsp in such glorious effulgence that ¢their radi-
ance in that lofty residence seemed to him a heaven of com-
plete light, owing to their great power and triumph; this was
so that when he thus looked upon it, the exalted Kai-Vishtisp
trembled, all his courtiers trembled, all his chieftains were con-

1Dk. 7. 4. 76, 78; 1. 6. 13; Zsp. gers to be four, as it mentions two
23.7;Dk.8.11. 2-3 ; Bd. 17.1,8. Bee fires, Adar Ehiirdad and Adar Giish-
also Darmesteter, LeZA4. i. 166. It  asp beside the two archangels.
may be noticed that the Zartusht Na- 2Dk, 7. 4. T6-76 (West’s transla-
mah makes the number of the messen-  tion).

¥



fused, and he of the superior class was hke the driver of a
chariot-horse.’1

The Zartusht Nimah colors this part of the account by
graphically describing these messengers as majestic knights on
horseback in cavalier style, bristling with armor and clad in -
green.? The Dinkart goes on to tell how the Fire speaks out
and reassures the terrified king that they are come, not for
alarming him as the two envoys of his mortal foe Arjasp the
Khyon later would do, but that they are come with a bidding
from heaven that he should receive the religion of Zaratisht.
In that event they promise him a long reign and a life of one
hundred and fifty years(l), accompanied by many blessings .
and exalted by an immortal son PéshyGtan (Av. Peshotanu).
On the contrary, if he will not aceept the holy Faith, they:
threaten that his end will soon ensue. And the Archangels
thereupon took up their abode with Vishtasp.®

Vishtdsp’s Vision.—- It was after this stirring oceurrence and
after the obedient Vishtésp had received the Creed, that a
glimpse of Paradise and a spiritual revelation of his trium-
phant success in life is vouchsafed to him. In referring to this
the Dinkart says: ¢For the sake of daily* and visibly showing
to Vishtasp the certified victory over Arjisp and the Khydns,
and his own guperior position, unceasing rule, splendor, and
glory, the creator Afharmazd sends, at the same time, the
‘angel Néryosang to the abode of Vishtasp, as a reminder for the
archangel Ashavahishto to give to Vishtasp to drink of that
fountain of life, for looking into the existence of the spirits,
the enlightening food by means of which great glory and
beauty are seen by Vishtasp.’® The king now quaffs an ano-
dyne draft of ¢the fountain of life’® from a fine saucer which

1Dk 7. 4. 76 (West) ; cf. also Dk, 4 Notice this word. It is also of
7.6, 13; Zsp. 23. 1. interest in connection with an allusion

2 7N, p. 610 ; repeated by Dab, i  in Yatkar-1 Zaririn, § 12, and with the
. 267, Holy Wars (Chap. IX.).

3Dk 7.4, 77-82 ; and Dk. 8, 11, 8 6 Dk. 7. 4. 84 (West's transl.).
(SBE. xxxvil. 24). 8 Dic, 7. 4. 84-85.
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—1s proffered to him by Ashavahishtd;? and at his instigation
the queen also aceepts the Faith.2 The Zartusht Namah® com-
pletes the picture by describing how the king’s son Peshétan
(Bashiitan) receives from the Prophet’s hand a cup of milk
which he drains and becomes undying until the resurrection.
The grand vizir, Jaméasp, inhales some magic perfumes and
becomes endowed with universal wisdom.® The valiant Isfen-
diir (Av. Spento-data, Phl. Spend-dit) partakes of a pome-
granate, and his body is made invulnerable, so that he may
fight the good fight of the Faith.® Thus are bestowed the four
great boons which were asked by Vishtasp.

Conclusion, — In reviewing the accounts of the conversion of
Kavi Vishtiispa one can but feel convinced of the reality of the
event. It is not easy, however, to decide how much may be
actual fact and how much is fiction in the stories that are told.
Nor is it easy to determine of how early or how late origin
some of these stories are. Several of them appear to be hinted
at in younger portions of the Avesta; they hardly would oceur
in the existing Gathas, for the nature of those Psalms would
rather preclude them. Some of them seem to be built up on
the basis of old allusions which have been interpreted to suit a
situation.  Several of them strike us to-day as silly, but a num-
ber of them as picturesque and as tinged with Oriental tancy.

Nevertheless, amid all the dross, grains of gold are undoubt-
edly to be found ; and beneath the blaze of tinsel and the glare

180 Dk., but by Zardusht, accord-
ing to the Zartusht Namah, p. 511.

*Dk. 7. 4. 86.

8 ZtN, p. 511 ; repeated in Dab. i
pp. 260-260.

4In connection with this incident,
compare algo the paragraph on Péshyo-
tan in Dk, 7. 5. 12 (West, SBE. xlvii.
77). Inthe Avesta, and in Pablavi writ-
ings, Peshotanu is always spoken of as
immortal,

8 This is the eharaéterof *the wise
Jimdsp’ in the Avesta, the Pahlavi

books, and the later writings. Com-
pare also the Pahlavi treatise, Jamasp
Niimak, noted by West in Grundriss
d. iran. Philol. ii. 110,

8 In the Shah Namah this quality
is conferred by means of an amulet
chain (kusti ?) which Zardusht is sup-
posed to have bronght from heaven,
of. p. 61, note 1, above.  See Mohl, tr,
iv. 407, and ef. Spiegel, in Darab D. P,
Sanjana, Geiger's Hastern Iranians,
ii, 211.
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of gaudy coloring, a sober shade of truth may be recognizeqh._ _
Other nations and other generations have sought for a sign;
the Zoroastrian writings ave not the only texts that relate mir-
acles. An Eastern ruler in ancient days may not have been
insensible to influences which were of a cajoling character.
And as for the intrigues against Zoroaster, his imprisonment
and his release, we know that court jealousies and priestly con-
spiracies against a powerful rival have not been confined to
Tran. Fanciful stories of a bewitched horse may likewise be
found elsewhere. Banks and his horse, in Shakspere’s day,
would be an illustration. The conversion also of the queen of
the realm opened many another door to influence, as did Emma
to St. Augustine. Perhaps Hutaosa was early interested in
Zovoaster’s preaching. It suffices to say that even if the
actual circumstances connected with the momentous event of
Vishtésp’s conversion were not wholly as tradition later repre-
gents them, they might at least have been such or similar.
Voila tout! ‘The triumph of the Prophet is supreme.



CHAPTER VI
THE COURT OF VISHTASPA AND ITS CONVERSION

THE GATHAS OR ZOROASTRIAN PSALMS

Cepere plures quotidie ad audiendum verbum confluere.
—Brpa, Hist. Ecol. 1, 26,

ZoroAsrer's ParroN Viisarispa — Romantic Srory or mis Yourn — INrro-
ENCE oF Visurispa’s ApoeriNg tHE New Farrs-—Mesmpers or Visna-
1ispa’s Count; IMMEDIATE Coxversions; Livine PERSONALITIES IN THE
GArnds — Oraer  Mempers o Tue Courr CIRCLE CONVERTED — CoN-

CLUSION

Zoroastet’s Patron Vishtaspa. — Kavi Vishtaspa, or King
Vishtasp (Gushtasp), the Constantine of Zoroastrianism and
defender of the Faith, presents a figure so dmportant in its
bearing that some additional details may appropriately be
given concerning this pious ruler’s history. His name is ever
recurring in Avestan and Pahlavi texts, in the Shih Namah,
and in Mohammedan writers who allude to Persia. A collec-
tion of the references to his name in the Avesta, supplemented
by general allusions in other Zoroastrian writings, is given at
the bottom of the page.! Special points of interest about him

+

11. The principal Avestan refer- 5. 98 (a Naotairyan) ; Yt. 5. 105 (Z.
ences to Vishtaspa are: Gathd, Ys. prays for his conversion) ; Yt. 5. 108~
28. 7 (a boon to be granted to Vish- 109 (V. prays for vietory); Yt. 5.
taspa and Zarathushtra) ; Ys, 46. 14 182 (iype of successful congueror) ;
(warrior V.) ; ¥s. 61. 16 (V. an ideal Y1, 9. 20-32 (of. Yt. 5. 108; 17. 49) ;
ruler in wisdom); Ys. 58. 2 (a fol- Yt 18. 99-100 (hero of the Faith) ; Yt.
lower of Zarathushtra),—Yasna, 17. 40-52 (cf. Yt. 9. 29-32) ; Yt. 17,
Ys. 12, 7 (a Zoroastrian) ; Ys. 23. 2 61 (prays to Ashi Vanuhi on the
and 26. 5 (his fravaii). —Yasht, Yt. Daityd) ; Yt. 19. 84-87 (Kingly Glory,

69
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may be found also in Justi’s Iremisches Namenbuch, pp. 3872,
, 395, together with an elaborate genealogical ta le which should
be consulted. An abridged list of Vishtaspa’s next-of-kin,
based upon Justi’s table, is appended on the opposite page.

From this genealogical list we see that the patron of Zara-
thushtra was the son of Aurvat-aspa (Lohrasp) and was
sprung from the old Kayanian line of kings.! He belongs to
the Naotairyan family (ef. Av. Naotairya, Naotairyina),? that
is, he was descended from an ancestor Naotara (Firdausi's Naud-
har).® His wife Hutaosa (Phl. Hiitds), the patroness of Zoro-
aster, is likewise of the Naotairyan family; 4 his brother Zairi-
vairi (Zarér or Zarir), a romantic hero and zealous convert,
wins lasting fame by his valiant death in battle in the first

Holy War, as described below.

of many sons and daughters.®

defender of the Faith, conqueror) ;
¥t 23. 1 seq. (Z.'s blessing npon Vi3
Y. 24. 1 seq. (Vishtasp Nask).

8. Pahlavireferences. The Phl
Comment. to Ys. 48. 12 {cf. Ys. 27.6),
44, 16, and also Dk, 8. 33. 5, take Vish-
tasp as a type of religious obedience, as
representative of Srdsh on earth (see
PDarmesteter, Le ZA. i. 200, n. 24, and
p- 283, n, 40; also his Index, s.V.
« §raosha® in iil. 226). 1In general,
the more important Pahlavi references,
and there are many, will be given as
occasion arises. Consult also the In-
dexes in West, SBE. vols. v. xviil.
xxiy. xxxvii. xlvii. under * Vishtiisp,’
< Kai Vishtasp.’

3. Mohammedan references,
given below as they occur. Consult
also Gottheil, References, p. (28), 83
bis, 34 (86), 87 (unimportant); 39 bis,
40 bis; also Mirkhond, History, tr.
Shea, p. 284 (Balkh) ; Albiriini Chro-
nology, tr. Sachau, pp. 100 seq., 200.

4. (lassical references. The
more important are given in this chap-

King Vishtaspa is the father

Two of these sons, Spentd-dita

ter, but comsult also Appendix V.
Mention might here be made likewise
of the so-called oracular sayings of
Vishtasp ; of. Kuhn, Festgruss an E.
von Roth, p. 217.

1Y¢, 5. 105, pubrem yal aurval-
aspahe. See also Justi, fran. Namen-
Dbuch, p. 183. The question of & change
of dynasty in the succession is referred
to in the next note,

2 For the connection between the
Kavi dynasty and the Naotairyan clan
by adoption, see Justl, Iran. Namen~
buch, p. 872, and West, SBE. xlvii.
80, n. 1.

8 ¢ Justi, Iran. Namenbuch, pp.
996-227. Moreover, on Phl. Notar
and Rak, see West, SBE. xlvii. 29, 40,
44, 80, 147, and Appendix 1V, below.

4 Yt. 15. 85 ; cf. Yt. 18.130; 9.26;
17. 46. The Pahlavi narrative Yat-
kiri Zaririn, § 48 (Geiger, p. 69),
makes Hiitos the sister as well as queen
of Vishtiisp, according to Magian prac-
tice.

5 No less than thirty are spoken of in



GENEALOGICAL TABLE OF VISHTASPA.
After Justi, Tranisches Namenbuch, p. 395.

(Names printed with spacing are found in the Avests.
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(Phl. Spend-dat, Pers. Isfendiir) and Peshétanu, have heen
alluded to already and they will appear again. A daughter
Humi (Phl. Pers. Hiimal), renowned for her beauty, is carried
away, along with her sister Beh-Afrid, into captivity, by
the king’s mortal foe Arjasp: but they both are gallantly
rescued by their heroic brother Isfendiar, as told in the Shah
Namah,!

The principal facts which the Avesta emphasizes about Vish-
tagpa are, his conversion, his zealons support of the Creed, and
his vigorous crusading in behalf of the Faith. It furthermore
portrays this nonpareil of kings as the very incarnation of reli-
gious obedience and of priestly ideals; he is the representative
of the priest-god Sraosha, whom he typifies on earth; and he
will serve as an officiating pontiff at the final judgment of the
world, among those who are to be selected for that office.*
This accentuation of the priestly side of Vishtasp’s character,
which is found in the sacerdotul writings, seems to accord with
the tradition that, following historic precedent, he withdrew
from active affairs in the latest part of his life, and gave him-
gelf up to pious pilgrimage or devotion.?

Romantic Story of Vishtasp’s Youth. — With respect to the
youth of this ideal king we have only a romantic story told by
Firdausi in the Shah Namah and repeated by Mirkhond on
authority of the Tarikh Ma‘jem.* According to the great

the Yatkar-1 Zarirdn, § 48 ; compare
also the partial list in Av. Yt. 13. 102~
103 (see genealogical table). Thirty
sons are spoken of in the Shah Namah
as having been slain in different battles ;
it mentions two daughters by name,
and one of these occurs in the Avesta.
Cf. Justi, Iran. Namenbuch, p. 396,
1Yt 13. 189 (Humd) ; Yatkari Za-
ritdn, § 67 (HOmal), and compare Dar-
mesteter, Le Z 4. ii. 6562, n. ; Dk. 9. 22.
2 ; ShN. trad. Mohl, iv. p. 364, and pp.
330, 341, 856, 364, 372, 300, 429, 435,
668. In YZ, § 67 (Geiger) and ShN.

iv. p. 830,'341 (Mohl), Himél becomes
the wife of Isfendiar (or of Bastvar?
YZ), according to Ancient Persian
practice of next-of-kin marriage.

2 8ee Pahlavi reference § 2 on
p. T0.

3 As an illustration, recall the classi-
cal accounts which record his retire-
ment for a time to India (Sagastan,
Cabul ?), and connect with it also the
religions wisdom implied in the oracu-
lar sayings attributed to his name. See
also Chap. XI. and p. 87, n. 1.

4 ShN. trad. Mobl, iv. 224 seq.,



STORY OF VISHTASP'S YOUTH

poetic chronicler, Vishtasp (Gushtisp) has some disagreement
with his father King Lohrasp, and quits the city of Balkh
which his father has founded. He leaves Iran and wanders
westward towards Rim.! There, at the court of an emperor,
he accomplishes deeds of unparalleled prowess, wins the hand
of the princess, Katayun (Kitabiin, or Nahid), becomes recon-
ciled to his father through the good offices of his brother Zarir?
returns to Iran and receives the crown from Lohrisp’s hands.
Sueh is the novelistie story of the Shah Namah.?

A similar romantic episode is preserved in Athenmus (19.
275 a), as narrated by Chares of Mitylene, but it is told of the
early years of Zariadres (presumably Zarir), brother to Hys-
taspes of ¢ Media and the territory below.’* According to the
account, Zariadres himgelf rules the territory from the Caspian
Grates to the Tanais, in which region the scene is laid. The
name of the princess, in this case, is Odatis. Whether this epi-
sode, like the preceding, be founded upon fiction or upon some
basis of fact, it is of interest because it connects the name of
Vishtaspa, for a time at least, with the country west of Asia.b
‘When the Shah Namah makes Vishtasp (Gushtasp) return,
and, like all the later tradition, it makes him succeed his father
at the city of Balkh, we have a new point of contact between
the West and the East, Media and Bactria, to add on the side
of that theory which believes that the Religion, following Zoro-
aster himself, gradually changed from West to East.®

Q1

Mirkhond, History, tr. Shea, p. 263,
200 ; cf. also Noldeke, Grundriss d.
iran, Philol. ii, 133, 166,

1 General designation for the By-
zantine empire, Asia Minor, Greece,
Rome.

2 Mohl, iv. 278-281.

3 ShN, trad. Mohl, iv. 288-289, and
Justi, fran. Naomenbueh, p. 159.

4 Mnélas xal tiis dmordra xdpas; cf.
Spiegel, ZDME. xli. 205; xlv. 197 ;
lil. 198.

5 Consult Rapp, ZDMG@. xx. 66;
Spiegel, ZDMG, xli. 204 seq.; xlv.
197 ; 1ii. 198 ; Darmesteter, Le ZA. iii.
p. lxxxi, and Justi, Lran. Namenbuch,
p. 962 ; Justi, Grundriss der iran.
Philol. ii. 403.

$ On the question of change of dy-
nasty in the succession of Vishtasp,
consult what is said by Justl, Preus-
sische Johrbileher, Bd. 83, pp. 246,
252 ; Grdr. iran. Ph. ii. 410, See alsc
Spiegel, ZDM@. xli. 205; xlv. 107.
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i THE COURT AND ITS CONVERSION @L
Far-reaching Influence of Vishtdspa’s Conversion. — Viewed
in its historic light the conversion of Vishtdspa is the main
event of the Religion. The struggling creed now has a royal
patron and protector. Zoroaster, therefore, at once proceeds
to admonish his new convert concerning the path of holiness.
A traditional reminiscence of these admonitions is found in
the later Avestan Yasht Fragment, Vishtdsp Sasto;! and the
Zartusht Nimah further exemplifies them from tradition by
summarizing, in a general sort of way, the main outlines of the
teachings of the Avestan Revelation.? The Pahlavi Dinkart
at this point adds a picturesque. statement to the effect that
«When Zaratiisht chanted the revelation in the abode of Vish-
tisp, it was manifest to the eye that it was danced to with joy-
fulness, both by the cattle and beasts of burden, and by the
spirit of the fires which are in the abode.’® A new champion
of the Faith, and protector of animal life as well, has been won,
and joy reigns supreme. But the demons of Ahriman rush
away to darkness.*

Members of Vishtaspa’s Court—Immediate Conversions —
Living Personalities in the Gathas.-—Two results followed ag
a natural sequel to the conversion of the king and his queen :

" one was, that the religion was at once generally adopted by the
court ; the other was, that it soon began to spread throughout
the land. The former of these two results must first be dis-
cussed, and with it a brief description of the court personalities
is necessary, as well as a few words upon the life and sur-

roundings.

The best picture that we have of Zarathushtra’s position ab
the court of Vishtispa, and the most real and vivid glimpses
that we can get 5o as to contrast the religious times before him
with his present life, are to be found in the Gathis themselves.
Here we have the very words of the great Reformer or of his

1E.g. Yt. 24, 12; of. also Dk, 8. 11. 8 Dk, 7. b. 2 (West’s translation).
1 seq. # Byt. 2. 16; Dk. 7. 4. 87,
2 ZtN. p. 612 seq.



| THE GATHAS OR ZORGASTRIAN PSALMS ! 7@' ;

disciples ; and the expressions heard in the Gathas have as true
and personal a ring as the cry of the Davidic Psalms. The
‘tone of the Gtathds is varied. Hope, despair, exultation, dis-
couragement, succeed each other with rapid change; for the
moment, confidence and assurance, but then doubt and hesis
tancy ; a period of zeal and activity must evidently have been
followed by a time of repose and meditation ; now admonition,
exhortation, and promise; again philosophic speculation or
veilod mystery, the spiritual senso of which could best be
appreciated by the initiated ; a shade of darkness, yet illu-
minated by a burst of light, by vision, by inspiration ; then
comes the final fiery outbreak of the prophetic soul in a clarion
note of triumph and the transport of joyous victory. These
are the tones that run in minor chords through the Gatha
Psalms. Well indeed would it be for the infidel and heretic if
he would hearken unto wisdom and the Faith. The wicked
man and the unbeliever, the Dregvant and the Daéva, are
fiercely anathematized; the righteous Ashavan and the godly
ruler are highly extolled. _
The little band of the faithful forms a church militant. Of
ritual there is little or none.  The communicants at the new
altar are few, but they move in procession distinctly before our
eyes. The Gathas mention some of them by name; certain of
these are Zarathushtra’s kinsfolk. The Haécagaspas, descend-
ants of Spitima, who must have shared in Zarathushtra’s suc-
cess at the palace, are living personages. We recognize them
when the Priest calls upon them in exhortation.! His favorite
daughter Pourucista, whose marriage to Jamaspa forms a
theme in one of these Psalms, may be pictured as a type of
filial piety and womanly devotion.? His cousin Maidydi-ma-
1Cf, also Mills, The Zend-Avesta,- ‘Persian Religion,” in Cheyne and
in SBE. xxxi Introd. p. xxvi; Geiger, Black's Encyclopwdia Biblica.
in Darab D. P. Sanjana’s Zarathush- - - 2 Compare also what is said of P3-
tra in the Gathas, pp. -8, 163seq.;and  riedst and Jamasp in the Pahlavi, Dk,

likewise the allusions to Vishtdspa's 9, 46. 4 (West's tra,nslat.ion, SBE.
court in Geldner's forthcoming article, — xxxvii, 299-300)
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onha is alveady known to us as the earliest convert and as a

sort of beloved disciple. The noble Frashaoshtra, vizir and
attendant upon Vishtaspa's throne, shows his faithful devotion
to the Messenger of Ormazd by giving his daughter Hvogvi
(Hvovi) to be a wife to him. And lastly Jaméspa, the wise
counsellor and chancellor of the king, and brother to Frasha-
oshtra, proves to be so sage an adviser, as time goes on, and so
valued a supporter of the Creed, that Zoroaster’s prophetic
mantle descends upon his shoulders after the death of the
great high priest, and King Vishtasp ordains him as the holy
successor in the pontifical office.l It was he, according to tra-
dition, who originally wrote down the ¢Avesta and Zand’
from the teachings of Zoroaster.? With regard to these per-
sonages of the Géthas, it is needless to add references to the
Pahlavi literature® Some other details respecting them have
been given above in Chapter IT. A single quotation from the
Avestan Psalms may be added here. It is from the Gatha
Ushtavaiti (Yasna 46. 14 seq.). The Prophet with his own
lips asks a question, and in rhetorical style he gives the answer
himself.

¢“Who is it, O Zarathushtra, that is thy righteous friend; or who
is it that wishes to be renowned for his great virtue? It is the
warrior Vishtaspa, and, with the words of Vohu Manah (Good
Thought) I invoke those in his abode whom he has converted by his
praising (the Religion).

¢ Of you, ye children of Hagcat-aspa, descendants of Spitima, will
I say this: that ye did distinguish the good from the evil, (and) ye
have won for yourselves Asha (Righteousness)* by such acts as are
the first laws of Ahura.

¢Do thou, O Frashaoshtra, son of Hvégva, go thither with the
elect whom we wish to be in bliss; (go thither) where Armaiti (Har-

1 See my note in Mélanges Charles ~ others, as a glance at the Indexes to
de Harlez, pp. 138-130, Leyde, 1806. West’s * Pahlavi Texts® in the Sacred

2 About B.c. 591 ; for the references, Booka of the Kast will show.
see Chap. VIIL, pp. 97, 117, and Ap- 4 Lit. ¢‘have given Asha to your-
pendix IIT, selves,’ -

3 E.g. Dk, 9. 28, 5, and scores of
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mony, genius of the Farth) is united with Asha (Righteousness),
where Vohu Manah’s Kingdom (Khshathra,) is established, accord-
ing to desire, and where Ahura Mazda dwells amid abundance, and
where, O Jaméspa, son of Hvogva, I shall proclaim the ordinances
which are yours (ye Archangels) and nothing which is not in har-
mony with your ordinances’!’

" Similar personal situations and allusions to the faithful are
indicated in Ys. 51. 16 seq., 53. 1 seq., and elsewhere in these
metrical hymns, But enough! The principal points regarding
Zoroaster’s own immediate family have been presented in Chap-
ter IL., which deals with that subject. The genealogical table
of the Hvdgva family was presented in that chapter because it
shows the connections which arose by the intermarriage of
Pourucista and Jamispa, and of Hvogvi and Zarathushtra him-
self.? It is easy to see how Zoroaster made his position at
court still stronger by allying himself closely with those next
to the throne. For almost all of the statements that have been
made thus far the Avesta itself has been the principal source.

Other Members of the Court Circle converted. — Among other
conversions of those belonging to the immediate circle of the
court of Vishtaspa, two must at once be mentioned. These are
the king’s brother Zairivairi (Phl., Mod. Pers. Zarér, Zarir)
and the king’s gallant son Spento-dita (Phl. Spend-dag, Mod.
Pers. Isfendiar). Their names do not happen to occur in the
Gathas, but they are mentioned foremost among the faithful in
the Avestan Yashts; and she Pahlavi Dinkart and Shikand
Giimanik Vijar commend them to praise among the earliest
converts. These special Pahlavi passages also show that many
of the nobility were early attracted to the Creed. The Dinkary
states : ¢ At first Zarir, Spend-dat, Frashoshtar, and Jamasp,

1Ys 46.17. 1 omit the latter part  Awv. trad. 24 ed. pp. 363-364 ; Spiegel,
of this stanza, as unnecessary in this  Awesta, iibersetzt, ii. 1565.
connection. For translations of this 2 See Chap. IL, pp. 21-22, and com-
@Gatha, see also Darmesteter, Ze Z4.1,  pare also Dk, 9. 44, 16-19; 9. 45. 2-6,
307-808 ; Geldner, BB, xiv. 23 seq.; in SBE. xxxvil. 207-300,
Mills, SBE. xxx, 142 seq, ; de Harlez,




acting, the good and princes of mankind, beheld visibly the will
and desirableness of Aiitharmazd and the archangels, and the
progressive religion of the croatures, fit for those completely
victorious.”? The Shikand Giuminik Vijir adds its testimony,
that ¢ Kai Spend-dat and Zarir and other (royal) sons, instigat-
ing the many conflicts and shedding the blood of those of the
realm, accepted the religion as a yoke, while they even wandered
to Ariim and the Hindis, outside the realm, in propagating
the religion.’? With regard to Spend-dat (Spentd-dita, Isfen-
diir) it is interesting to observe that the late Persian author-
ity Mirkhond conveys the idea that this heroic youth wus
Jargely instrumental in inducing the king, his father, to |
adopt the Kaith which he himself apparently had already
accepted.

With the conversion of Zarir to the Religion, later tradition
associates also that of the old King Lohrasp (Av. Aurvag-aspa),
who has abdicated and is supposed still to be alive, although
the Avesta makes no special mention of his name in connection
with the Creed.? The Shih Namah is not altogether precise,
but it includes Lohrisp as ‘the old king’ among the number
who, with Zarir and other nobles, * girded themselves with the
sacred cord and became converted’ to the faith which Vishtasp
had adopted.* The later Persian Dabistan, on the anthority of
the Behdinians (*those of the good Faith”) gives the specific
occasion of the convergion of these two, somewhat picturesquely
as follows : *The doctors of the pure faith record that King
Lohrasp and Zarir, brother to Gushtésp, having fallen into so
violent a malady that the physicians in despair desisted from
all attendance upon them ; but having been restored to health

1Dk. 5. 2. 12, West, SBA. xlvii.
126.

2 8gV. 10. 87 (West's translation,
SBE, xxiv, 171),

# Simply Yt. 5. 106, Aurvat-aspa a8
father of Vishtdspa. Very doubtful

are Yt. 24. 84, 46, as the word is there
apparently an attribute.

4 ShN, bibastand Fkuiti bah din
amadand ; ed. Vullers-Landauer, iii.
p. 1498 ; of. trad. Mohl, iv. 201.



. CONCLUSION

S
“through the prayers of Zardusht, they adopted the pure faith.”!
Another instance of faith cure or healing by Zoroaster, aided,
however, by herbs; will be recorded below. Zoroaster himgelf,
however, speaks of his own office as ¢ the physician of the soul.”?

Conclusion.—The real success which Zoroaster won was first
due to the influence of the king and the court. The Géthas
give us some idea of Zoroaster’s preaching before the assembled
community. His were new words and they were listened to by
those who came from near and far (e.g. Ys. 45. 1). With royal
authority to back the Religion and noble power to support it,
the advance and spread of the Faith must have been rapid, and
accounts will next be given of other conversions and of the
history of the religious propaganda.

1 Dabistin, tr. Shea and Troyer,  3Av. ahiimbis, Ys. 81 10; 44

i, 255. Compare similarly Atkinson, 2, 16.
Firdaust Shih Namah, p. 268,11, 4-10.




CHAPTER VII

PROMULGATION OF THE GOSPEL

EARLY RELIGIOUS PROPAGANDA
Y@ juantd visping vaurayd. — Avesri, Ye. 31. 3,

IntroDUCTION, THE CYPRESS oF Kismuinr — CONVERSIONS MORE NUMEROUS ;
SPREAD OF THE (G0sPEL; EAarry Repierovs PROPAGANDA — SPREAD OF THE
Reviciox v Irax — Sosme Conversions 18y TurRAN — AvERRED CONVERSIONS
or Hinpus — SToRY OF THE BrAEMAN ‘CavcraNeuican'-—Tuep Hinou
SA6E ‘ Biis ' — Fasrep Grrer CoNvERsIONS — Dip ZoROASTER VISIT BaBy-
LON ? — CorxeLusion

Introduction, the Cypress of Kishmar. — In telling the story of
Zoroaster and of Vishtispa’s embracing the new Faith, the Shah
Niamah narrates how Zardusht planted a cypress-tree before the
door of the fire-temple at Kishmar, in the district of Tarshiz
in Khorassin or Bactria, as a memento of Vistaspa’s conversion,
and had inseribed upon its trunk that ¢ Gushtisp had accepted
the Good Religion.”! Marvellous became the growth and age
of this wonderful tree, the famous cypress of Kishmar (sarv-¢
Kishmar), as recounted by the Farhang-i Jahangiri, Dabistan,
and other writings, as mentioned by Hyde and noticed more
fully below in Appendix IV.2 The allegory is rather fine ; the
tree typifies by its spreading branches the rapid advance of the
Creed under the fostering care of the king and the court.

1 Kih padiruft Guitdsp din-i bahi, Vullers, Fragmente, pp. 71, 72, 114~
ShN. ed. Vullers-Landauer, iii. 1490; 115 ; Floigl, Cyrus und Herodot, p. 156 ;
trad. Mohl, iv, 201-293 ; Farhang-iJa- Wilson, Parsi Religion, 444 ; and An-
hangiri and the Muj. cited by Hyde, quetil du Perron, as alluded to below
Hist. Relig. (1ed.) 817, 827 ; the Dabis-  in Appendix II. A, iii. ., n. 1, p. 164,
tan, tr. Shea and Troyer, i, 306-809 ; 2 See references in preceding note,

80
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it Other Conversions ; Spread of the Gospel; Early Religious
Propaganda. — Outside of the immediate circle of the king, con-
versions begin rapidly to follow. The way no doubt had already
been paved among the people, and Vishtispa’s own example and
his enthusiastic zeal could but exercise wide-spread influence.
With all the spirit and fire of a new convert he is untiring in
his efforts for the establishment of the Faith, The unknown
author of the Farvadin Yasht, when he comes to Vishtaspa's
name (Yt. 18. 99-100), breaks out into a eulogy : —

¢ It was this righteous and bold warrior,

The hero of redoubtable weapon,

The very incarnation of the Law

And devoted to the Lord —

It was he, who, with advancing weapen,
Sought out a broad path of Righteousness,
And, with advancing weapon,

Found the broad path of Righteousness,

He, it was, who became the arm

And the sapport of the Religion

Of Zarathushtra, of Ahura;

He, who dragged from her ehains the Religion
That was bound in fetters and unable to stir;
And made her take a place p

In the midst (of the nations),

Exalted with power, advaneing and hallowed.’

We can but regret the loss of the eleventh Avestan Nask,
which dealt particularly with the promulgation of the Faith.
The Pablavi treatise Din-Vijirkart tells us of its missing con-
tents as follows : ¢In this Nask is the topic of the sovereignty
of ‘Gushtasp, and Zaratlisht the Spitiman, having brought the
religion from Aiiharmazd, King Gushtasp accepted it, and
made it current in the world,’? and the Persian Riviyat
of Kamah Bahrah gives the same testimony.? It is true that
the Bahman Yasht reserves till a generation later the accom-
plishment of the task of making the religion current in the
‘whole’ world, which is finally brought about by the Kayanian

1 Dyj, § 11, tr. West, SBE. xxxvii, 442. % Riv.11.tr. West, SBE. xxxvil, 424,
G

L
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¢ Artashir (Kai), whom they call Vohiiman son of Spend-
diag.’! Later writers bear the same testimony to the tradition
of Vishtispa's religions energy. The Arab Ibn al-Athir, for
example, states that when Vishtdsp accepted the Faith ‘he
compelled his people to do the same and he killed a large
number of them until they adopted it."* This may be a later
Mohammedan view, but there is no doubt that fire and the
sword were not absent in the Avesta, and further evidences
will be seen in the mext chapter of propaganda by religious
crusades at home and abroad. First we must notice the
spread of the Creed in Iran itself. '

Spread of the Religion in Iran.— It is tolerably certain that
within Iran itself the fire of the Faith of Zoroaster rapidly
spread, fanned, as it was, by the breath of sovereign power.
Conversions were undoubtedly the order of the day ; adherents
continued to multiply and devoted volunteers began to crowd
into the ranks which had been captained af the court. From
the Avesta and from later literature we know the names of many
of these. In the Yashts® we have a prose list of nearly a
hundred sainted persons who are connected with the Vishtaspa
circle. They are evidently the first disciples — the so-called
Paoiryo-tkasshas — of the Zoroastrian Creed.* How far and
how fast the religion actually spread in the earliest period we
do not know.” We know, however, that the land of Seistin was
one of the earliest scenes of the promulgation of the Faith, as
will be seen by the sequel and proved by the Pahlavi treatise,
‘Wonders of Sagastan,’ elsewhere referred to. There were
¢ oubtless parts of Iran which were Zoroastrian only in name.
The surmises on the question of Vishtaspa’s exact rank and

1 Byt. 8. 17 ; the passage should be list as Parshat-gao, Saéna, Vohvasti,
looked at in West's translation, SBE. Isvant (Yt 18. 96), we may compare

v. 198-199. the Pahlavi texts, Dk. 9. 24. 17 ; 9. 33,
Cf. Gottheil, Eeferences to Zoro- 5. The French translation of the
aster, p. 40. Yashta by Darmesteter (Le Zd4. ii
8 Yt. 18. 95-110. 530 seq.) gives numerous identifica-

4 With such names in the Avestan  tions.




sovereignty have also been more than one. The problem of the
exact lands and territories concerned, and at how early a
period Persia Proper is to be included, requires diseussion else-
where. One thing is certain, that Zoroastrianism was destined
$0 become the national religion of Iran.

Gome Conversions in Turan,—Nor is the Creed ecircum-
geribed by the borders of Iran alone.® From the Avesta we
know that other lands and climes came in for a share of the
good tidings of the Faith. The ¢ fravashis,’ or guardian spirits
of those who are righteous ‘outside of the country,” or abroad,
are invoked as well as those within the land.? All of which
implies some lapse of time. And among a dozen such lands
and countries, Turan comes in for a share of the blessing.
Turanians are mentioned by name in the canonical list of the !/
faithful whose *fravashis,’ or idealized spirits, are glorified (¥t. |
13. 111-129). In fact, among those catalogued for sainthood
in the list is one Isvant, son of Variza, whom the Dinkart
counts as a Turanian when it includes his name as ¢ Igvant, son
of Variiz, from the countries of Tiirin,’ among those who will
officiate on the last day at the general resurrection.? In the
Githas themselves Zarathushtra devotes -a stanza to the
descendants of Frydna of Turan, as he was one who had been
attracted to the Prophet and is selected to receive a destined
reward. Zoroaster speaks of him with favoring words (Ys.
46. 12): —

¢When Asha (Righteousness)  came unto those that are to
be named as the children, and children’s children, of Frydna,
the Turanian who zealously doth-further the possessions of
Armaiti# and when Vohu Manah (Good Thought) took up his

SOME CONVERSIONS IN TURAN

1 Ys. 26.9; Vsp. 18. 2, ddaliyungm-
ca adaongm fravalayd yaramaide, we-
daliyungmea, an idea of universal
brotherhood.

2 Dk, 9. 38. 5, West, SBE. xxxvil.
262 ; compare also Darmesteter, Le

ZA. ii. 530, n. 179, and Justi, Iran. Na-
menbuch, p. 143.

8 Le. instr. sg. as subject; 80 also
below and elsewhere,

4 T.e. increasing Earth by agricul-
tural activity.
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";hode with them, (then) the Lord Mazda is announced to
them to their comfort.!

‘This man who among men did propitiate Spitdma Zara-
thushtra by his generosity, he is exalted to be praised; and the
Lord Mazda gave life unto him, and Vohu Manah furthered
for him his worldly goods, and him we regard as your goodly
ally in Righteousness (Asha).’

A descendant of this virtuous Turanian house,® Yoishto yo
Fryandm, is commemorated in a metrical passage of the
Avesta, for his wisdom and for his victory over a malicious
wizard Akhtya.? The episode is fully elaborated in the Pah-
lavi tale which bears the name Yésht-i Fryano, and it need not
be treated here.*

Averred Conversions of Hindus. — In the great Persian
Chronicle Shah Namah we have mention of the vigorous efforts
that were made in the way of religious propaganda; Firdausi
(or Dakiki) speaks of Mobeds who were sent on this holy mis-
sion all over the world, assisted and aided by Isfendiar’s con-
quering sword.®? The land of ‘Riim,” or Asia Minor and the
West, as well as Hindustin are included in the successful mis-
sionary fields, The earlier Pahlavi work, Shikand Gumanik
Vijir (A.p, ninth century) narrates the same fact when it
speaks of the valiant Spend-dit and Zarir, and of those other
noble sons of Vishtasp, who accepted the religion, of the con-

1 Or ¢ for their protection.’ ¢ Cf. Yt. 5. 81-83, and the Pahlavi

2The house of Fryina has been  Yosht-1 Fryind, §§ 1-6, tr. by West
aptly identified by Eugen Wilhelm and Haug in Arda Viraf, pp. 247-2686,
with the family coming from Pirin as London, 1872; also tr. by A, Bar-
ancestor, in the Shih Namah. See thélemy, Une légende tranienne, Paris,
his comment in ZDMG. xliv, 151, and  1889. See West, (rundriss d. iran.
compare also Justi, Preuss. Jahrbiicher,  Philol. ii. 108, § 58, and Peshotan
Bd, 88, p. 261, and Jran. Namenbuch, Darab Behramjee Sanjana, Dinkart,
p. 106. vol. v. p. 305

8 This wizard is killed in the eigh- ¢t Further references will be given
tieth year of the Religion according to  in the next chapter ; meanwhile notice
Zsp. 28. 10, West, SBE. xlyii. 166. Shih Namah, iii. 1498 seq., ed. Vullers-
That date would answer to B.0. 661, Landauer, and the translationof Mohl,
see Appendix ITI. iv. pp. 844, 409, 513, 542, 568,
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icts and bloodshed, and says ‘they even wandered to Ariim
and the Hindiis, outside the realm, in propagating the religion.’!
The claim to Indian converts is quite persistent in the later
writings, which is not so strange when we consider the Indo-
Iranian kinship and the fact that the Parsis found in India an
asylum from Mohammedan persecution.

Story of the Brahman ‘Cangranghdcabh.’ — The most inter-
esting episode, perhaps, of the foreign conversions is the later ,
Persian story which is told of Cangranghacah, a Brahman sage
who comes from India to Vishtasp’s court in order to refute \
Zoroaster’s doctrines, but the Hindu teacher himself is taught
by the greater master and becomes a devoted convert of the
Priest of Iran, This picturesque narrative is recounted, with
other matters, in the Cangranghicah Namah, a modern Persian \
poetical work of the thirteenth century.? The author of this
treatise is stated to be Zartusht Bahrim Pazhdii, of the ancient
city of Rai, who also composed the Zartusht Namah; and like
the latter work it is claimed to be drawn from Pahlavi sources,
if we may agree with Anquetil du Perron, who is our chief
source of information on the subject.? This story of the Brah-
man’s conversion is briefly repeated in the Dabistin and it is
alluded to incidentally in the text of the Dasatir and described
in ity commentary.* All this implies some currency of the tale.
A brief abstract of the narrative, so far as it relates to the
main event, is worth giving, and it is here presented, being

18av, 10. 67-68, West, SBE. xxiv.  Wilson, Parsi Religion, p. 445. But
171. its reputation may grow like the Zar-

2 Mg, in Fondsd'Anquetil, 10. Sup- tusht Namah. For other references,
plément 4’ Anquetil, 13, see farther on.

3 Anquefil da Perron, Zend-Avesta,
i. Pt. 2, p. 6, n., pp. 47-53, and p.
xxxiii, ; also i. Pt. 1, p. dxxxvi. § 67 ;
and again, ii. p. 790, Index. The
value of this treatise is not very highly
esteemed by Spiegel, Die Traditionelle
Literatur der Parsen, ii. 182, nor by

¢ Dabistan, tr. by Shea and Troyer,
i, 276277 ; Desatir, (Dasftir) tr. by
Mulla Firnz Bin Kaus, Bombay, 1818,
ii. 126-126. See Appendix VI. On
the character of the Dasatir, see also
Wilson, Parsi Religion, pp. 411412,
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s pased on the fuller account of the Ca.ngranghaoah Namah
found in Anquetil.

Sketch of the Incident. — The aged Brahman sage, Cangrang—
hacah, is a philosopher whose learning and wisdom were far-
famed throughout India and known in Iran. He is reported
even to have been the teacher of Jamisp, minister to King Vish-
tisp, whose devotion to Zoroaster is regarded as a fall from grace.
Accordingly the Brahman writes to Vishtasp a letter remon-
strating with the monarch for believing in the upstart Prophet.
At the proposal of Vishtasp he finally comes himself to  Balkh’
with a great following of devoted’ disciples, in order to debate
with Zoroaster and to put the impostor to confusion. But he
who came to scoff remains to pray. Zorosster is prepared by
premonition to answer all the seer’s questions before he asks
them; and amid a great assemblage of learned men who have
gathered from many parts of the country to listen for days to
the religious debate, the chosen Priest of Ormazd disarms his
antagonist before the latter has time to lift his weapons in dis-
cussion and conflict. By reading a Nask or book of the
Avesta, in which every difficult question prepared by the
Hindu controversialist is already answered, he astonishes and
utterly confounds the Brahman. So completely is the Hindu
philosopher vanquished and convinced, that with remarkable
candor he forthwith acknowledges his defeat, is converted,
adopts the Faith, receives a copy of the Avesta from Zoroas-
ter’s own hands, becomes a zealous adherent, and joins in
spreading the Prophet’s teachings in Hindustan and the adja-
cent countries, so that eighty thousand souls in this way
receive the enlightenment of the true Faith. A festival is
instituted to commemorate this important event. Such in
brief is the story, which remotely reminds us of the ecclesias-
tical convocations and the discussions and disputations of
Luther.

This legend, as stated, seems rather to be of later origin, and

1 Anquetil du Perron, Zend-Avesta, i. Pt. 2, pp. 47-68,



e may have arisen after Zoroastrian believers found refuge in

India in Mohammedan days; and where, as time went on, Brah-
mans and Dasturs perhaps came into debate and conflict. Nev-
ertheless it ig as old as the Zartusht Namah, which has been
proved to contain old material, and it is by the same author, as
already explained; and religious intercourse and connection
between India and Iran at all periods in history is undoubted.
No great religion is confined to the bounds of its own country.
And as for religious controversies and debates, nothing is more
common. The Avesta alludes to a victorious debate with
Nﬁidyﬁh Gaotema, whom some have tried, among several other
suggestions, to identify with this same Brahman Cangrang-
hacah.? The Pahlavi texts speak of Zaratiisht’s discussions
with learned men whose questions he is able to answer even
before they ask them. The statements on this subject have
been given above.? It is possible that in the Avesta we may
discover the source of the story, which seems to be somewhat
legendary, in a mistaken view that the Avestan adjective eam-
ramhde (Vsp. 1. 1, ete.) contains an allusion to a proper name,
Anguetil du Perron himself understood that epithet in the Vis-
perad as an allusion to the Hindu sage.t On the other hand
some have seen in this tradition of an Indian wise man, who
comes to Iran, a late story concocted as an allusion to the
famous Vedantist philosopher, S'afikara-Acirya.® This view
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1 The references of the Pahlavi
Shikand Guminik Vijar and of the
Shih Namah to Zoroastrianism in In-
dia have been given above, Further-
more, on relations and intercourse
between Persia and India in religious
matters, see Shea and Troyer's note
in Dab. i. 276 n, ; also the story of
Bias, next to be given ; and p. 72, n. 8.

* Yt 18. 16, see Windischmann,
Mithra, p. 29, who suggests the pos-
sibility ; but this is rejected by Justi,
Hib. d. Zendsprache, s.v. gaotoma.

The other identifications that have
been suggested for Gaotema are dis-
cussed in Appendix IL, p. 177-178.

8% See p. 61, and ef. Dk. 7. 4. 73 ; B.
2.10; Zsp. 23. 6 (West, SBE. xlvii,
67, 124, 164).

4 Zend-Avesta, 1. Pt. 2, p. 92, and
p. 61,

58ee Bréal, Le Brahme Tcheng-
rénghdtchah, in Journal Asiatigue,
1862, p. 407, Comparealso Shea and
Treyer, Dabistan, 1,276, n. (Paris, 1843) ;
and Darmesteter, Le ZA. i. p. 444, n.

3
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is especially based on an identification of the great philoso-
pher’s name with the form of the Brahman’s name which is
found in the Dasatir (vol. ii. 125) as Sankarakas (for which
the Commentary understands Cangranghicah).! Such a view
is to be maintained only by premising that we are to regard
the story as a later invention, purposely made up to exalt the
triumph of an Iranian over a Hindu philosopher.

The Hindu Sage ¢Bias.’ — A sequel to the story of the con-
version of Cangranghiicah is found in the tale of ¢ Biis’ told in
the Dasitir and repeated from this source by the author of the
Dabistin.2 The account describes how, when the news of
Cangranghiicah’s confession became noised abroad, another
sage, Bias (i.e. Vyasa) by name, came from India to Iran in
order to refute Zoroaster and to convert him. Like his prede-
cessor, however, Bids is soon impressed by Zardusht’s super-
human knowledge and divine insight, which penetrates even
into the inmost thoughts of his soul, so that he also accepts the
religion, or (to quote the actual words of the Dasitlr ¢om-
mentary) ‘he returned thanks to Yezdan and united himself '
to the Behdin, after which he returned back to Hind.’# This
story is merely a counterpart of the preceding —a combina-
tion of legend and myth that seeks to bring Vydsa, the fabulous
author of the Vedas, into connection with Zarathushtra.

Fabled Greek Conversions. — The statements of the Pahlavi
Shikand Giundnik Vijar and of the Persian Shah Namah

ave already been given as claiming traditionally that the West
(PhLL. Ariim, Pers. Riim)*4 came under Zoroaster’s influence.
The tradition is late, but in one respect it might not be so far
from the truth if we should choose to look at Zoroastrianism
simply in the light of Mithra-worship which, as is well known,

1The Desativ (Dasitir), Bombay, 8 Dasdtir, ii, 144 ; Dabistan, i, 280-
1818, vol, ii. 125. See Appendix VI, 283, See Appendiz VL
where the passage is reprinted. 4 The comprehensive term to denote

2 Dasitir ii. 126-143 (§§ 65-162)  Asia Minor, Greece, and the Roman
and Dabistan, i. 280-288. Empire,
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pushed its way even far into Europe. It is not unnataral, more-
over, for religious devotees to lay claims to extraordinary foreign
missionary conquests. This third great debate or theological
dispute into which Zoroaster is presumed to have entered and
to have come off victorious, is with a Greek philosopher and
master, as recorded in the Dasatir and noticed by the Dabis-
tan.! The account is doubtless apocryphal, but it deserves
consideration with the other alleged conversions, and there is
perhaps a far-off echo of it in Hamzah of Isfahan, in a passage
which describes how the Greeks evaded attempts to convert
them, and the passage is given below in Appendix IV.%

Briefly the Dasitir story of this conversion incident is as
follows: In a prophetic passage the text of the Dasitir tells
how a wise man, named Tianiir (Pers. Tutianish) or Niyitus,
as the Dabistin calls him? ¢will come from Niurakh (Pers.
Yunan, i.e. Greece) in order to consult thee (O Zardusht)
concerning the real nature of things. I will tell thee what he
asketh and do thou answer his questions before he putteth
them.’* The commentary upon this passage and also the
Dabistan expressly state that the sages of Greece despatched
this learned man after Isfendiar had promulgated the Faith in
many lands. We may therefore infer that the event, if it
occurred at all, took place some years after King Vishtasp had
accepted the Religion. The god Mazda, on this occasion like-
wise, instruocts his prophet what he shall say and how he shall
respond to the foreigner who is described as coming to
«Balkh.’5 Ormazd assures Zardusht of success, and the com-
mentary adds that ¢when the Yunani (i.e. Greek) sage heard
all these words (of Zardusht), he entered into the Faith and
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! Daséiti, 1. 120-126 (§§ 42-62) ;
Dabistan, i, 277-278.

2 For the original, see Hamzah al-
TIsfahini, Annales, ed. Gottwaldt, p. 26;
cf, Gottheil, References to Zoroaster,
p. 83 and also p. 199 below.

3 Dasiitir, il, 120; Dabistan, 1. 277,

and Shea and Troyer’s note to the
passage. On the language of the Da-
giitir, see what is said in Wilson, Parsi
Religion, pp. 411-412.

4 Dagiitir, il. 120, §§ 42-48.

& 8go commentary npon Dasatir, il
120, § 43 ; reprinted in Appendix VI

L.
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studied knowledge under the beloved of God, Zardusht the
Prophet. (As a reward, moreover), the king of kings, Gush-
tasp, bestowed on him the office of Chief of the Hirbeds of
Yuniin, and of the Mobeds of that country. The accomplished
man (accordingly), having returned back to Yunan, brought
over the inhabitants to the religion of that blessed Prophet.’ !

This story, whatever may be its worth or its worthlessness,
is not uninteresting because it shows the existence of a tradi-
tion on the Oriental side regarding early connections between
Tran and Greece in which religious matters came into play.
There may, of course, lurk in such tradition some reminiscence
of intercourse between the nations prior to the Graeco-Persian
wars. The note of Hamzah al-Igfahini on some attempt to
spread Zardusht’s Gospel among the Hellenes has been men-~
tioned above, with a Pahlavi reference also and a tradition in
Firdausi.? We must not forget that the Dinkart asserts that a
Gireek translation was made of the Avesta.8 We may further-
more recall several allusions of the Greeks themselves to the
effect that Plato, Hermodorus, Theopompus, and others came
under the influence of Magian doctrines.t The name of this
Grecian converted sage (Tidnir, Titiantsh, or Niyatis) is very
obsoure and the reading is uncertain. But an identification
with Pythagoras has been suggested on the basis of the point
just presented.’ Whether founded on fiction, a8 is likely, or
based upon fact, as is unlikely, the account merits recording
and is fully given in Appendix VL. below, while the classical
passages on Pythagoras, who is said to have studied in Babylon
under the Magi, and on Plato might be worth looking over
again in Appendix V., and in Chapter L., p. 7, n. o.

Did Zoroaster ever visit Babylon ? — In this same connection,
when speaking of Babylon, it may be appropriate perhaps to

1 Dasativ, il 125, § 02, commentary 4 For references, ges Chap. L, pp-
and text. 7-8. |
2 See pp. 78, 84, 88, - & See Troyer’s note on Dabistdn, i.

8Dk, 8 (West, §BE. xxxvii. p. 277. Ishould think ¢ Plato ' might be
xxxi.). as plawsible a suggestion,
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to the religion of Zaratiisht the overthrow of error and evil in
¢ Bapél,’ and it accounts this achievement as one of the marvels
of the Faith.! The passage speaks of the existence of ¢several
matters of evil deceit which Dahiak had done in Bipégl through
witcheraft ; and mankind had come to idol-worship through that
seduction, and its increase was the destruction of the world ;
but through the triumphant words of the religion which Zara-
tusht proclaimed opposing it, that witcheraft is all dissipated
and disabled.’?

There is of course a distant possibility that after the Faith
became fairly established Zoroaster himself actually did go on
missionary journeys, teaching and preaching and exercising the
influence of his own strong personality, We need only think
of the three brief years of our Lord’s ministry. At all events
it is not wholly impossible to believe that several places were
visited, perhaps including Persepolis also® even if we are not
prepared to accept so extravagant a view as that Babylon was
among the number. It is true that some of the classical writers
make Pythagoras a follower of Zoroaster or at least of the Magi,
who were established at Babylon and into whose mysteries he
was initiated.* The theory of personal travel need not be
pressed too far ; where the effect of the Religion came, there also
the Master himself had gone in influence, if not in person. In

D “friention a statament made by the Pahlzm Dinkaxrt which ascribes

1 Dk, 7. 4. 72, West's translation in
SBE. xlvii. 66,

# The text does not indicate at what
time in Zoroaster’s career this event is
supposed to have been brought about,
or whether it did not come to pass
later through the developments and
spread of the Religion, The actual
fall of Babylon occurred a generation
after the Prophet. One might possibly
eonjecture from the passage that ‘the
Religion ' perhaps joined hands with
the congueror Cyrus in destroying this
city, which is spoken of with hatred

in the Avesta as ‘Bawri’; ¢f. Yt. .
20-31 ; cf 16, 10-21. In Mkh, 27, 64—
67, the old king, Lohrisp, is regarded
as having destroyed Jerugalem and dis-
persed the Jews, a statement which i
found elsewhere; see West, SBE.
xxiy, 04, Somewhat similar is Dk. 5.
1.5, of, SBE. xlvii. 120, Brunnhofer,
Vom Pontus bis sum Indus, p. 147,
might be noticed.

@ See references to Istakhr already
given, and also below in Appendix IV,

# See references in Chap. L., pp.
7-8, and in Appendix V,



