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PREFACE.

A e

For the little we know of Vachaspati Misra the reader
is referred to the Sanskrit Introduction ; wherein it is shown
that he was 2 Maithila Brihmana and flourished somewhere
about the 9th Century A. D. For Udayanéchirys the anthor
of the “Parisuddi™ on Vachaspati Misra’s “Tatparya-Tika,”
flourished in the reign of king Lakshmana Sen of Bengal,—of
whose era we have just commenced the 8th century; and at
least a century must have elapsed before a work could
deserve the honor of a commentary at the hands of
Udayanachirya.

I take this opportunity to thank my friend Bala Govinda-
dasa of Benares, to whom I owe more than I can express,—
who has been chicfly instrumental in my undertaking and
finishing—not only of the present translation, but also of the
Kavyaprakisa and the Nydya—Muktavali, and some works on
Miminsi. My thanks are alsodue to Tookaram Tatya Esq.
of Bombay for his publication of the work, and also to the
proprietors of the “ Theosophist” of Madras for allowing a
reprint of the translation which first appeared in the columns
of that excellent journal.

Ras Lierany, Darsuarnoa :

} GANGANATHA JHA.
Ist July 1896.
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INTRODUCTION,

i o S A P it

TaE lucid writing of Vachaspati Miéra does not stand in
need of much in the shape of an Introduction. But under the
cover of this title, I propose to give a brief synopsis of the
cardinal doctrines of the Sankhya- Philesophy, in the hope
that a reading of this resume would prepare the mind of the
student for the reception of the abstruse truths, in which the
Tattvakaumudi abounds. Any corrections or suggestions for
alteration &c., will be most gratefully received.

To begin with, the Sinkhya lays down a fourfold division
of categories bused on their respective cansal and prodactive
efficiency. This division is-into—(1) Prodnetive—(2) Produc-
tive and—Prodnced—(3) Produced—(4) Neither Productive—
nor—Produced. This classification includes all the tweuty-five
Principles—called Tattwas,—Prakriti or Nuture being the
productive, since the Sinkhyns allow of no other purely
productive agency. The Productive—and-—Produced are the
other Principles—DBuddhi &e. = These partake of the nature
of both—-thus Buddhi is productive in 83 much as out of it
evolves Ahankira and 1643 produced in as much as it itself
evolves out of Prakriti. The purely non-productive Princi-
ples are the cleven sense-organs and the five elements,
These are purely non-productive becanse none of these can
give birth to a substance essentially different from them.
The Purusha (Spirit) is neither productive nor produced. In
fact it is without attributes. All accessories are the effects of
the three Gunas, and the Spirit isby its very nature free from
these and as such without any accessories,

Having thus classified the various principles, we now turn
to the consideration of the various principles separately.

First of all then we must examine the natare of the all-
powerful creative agent of the Siukhyas or, more properly, the
creative force of the Universe. Then first of all—how is this

force coustituted? It is nuaturally made up of the three
g
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Ganas—Sattwa, Rajas, and Tamas ; and when the Pradhiua is
in its natural state, lying dormant, these three attributes are
in an equilibrium. When occasion presents itself 7. e. when the
Adrishta of the soul acts upon the Pridhana, the equilibrium
is distarbed, and it is this disturbauce that gives rise to the
various kinds of creations. The diversity of created objects
is thus rendered quite explicable. As already mentioned, all
accessories arc due to the vredominance of one or other
of the three Guuas—the predominance of Sattwa giving rise
to the kind of creation in which that attribute predominates,
and so forth. Without proceeding any further, we must stop to
consider the nature and properties and the Modus operandi
of these Gunas.

The three attributes—Sattwa, Rajas and Tamas have re-
spectively the character of Happiness, Unhappiness and Delu-
sion; and huve theiroperations characterised respectively by en-
lightenment, activity and restraint ; and are so constituted that
the one nlways operates in snppression of the other, and at the
game time depending upon this latter. To explain this con-
trariety of properties-—The universe would be in an unceasing
roand of activity, if the ouly operating force were the Rajas ;
in order to provide against this, Nature provides herself with a
restraining ageney in the shape of the Tamoguna which by
its nature is dull and passive. The natures of the different
objects of the universe are thus ascertained in accordance with
the cxcess of one or the other of these attributes. Again, if
there were no enlightening agency in the shape of Sattwa,
Nature wonld bhe nothing better than & mass of blind force
acting in o haphazard manner. Thus we bave established the
necessity of the three Attributes.

Here an objector comes forward and says—Ilow can the
attributes, endowed as they are with mutually counteracting
properties, cboperate and bring about sucha grand and stapen-
dous structure as our Universe ? The reply is that it is a very
commou fact that two or more substances though mutually con-
tradictory, do cooperate towards u single end—e. ¢. the wick
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and the oil—both taken separately are as mnch against the
action of one another as towards fire, but when they are together
they help to brighten the fire. In the same manner,
thongh the Gunas are mutnally counteractive, yet when com-
bined, they act towards & single end, snpplying cach other’s

deficiencies.

The necessity of postalating three different forces is further
supported by another reason. We aee that in nature there are
three distinct properties—of pleasure, pain and dulness. All
other properties are reducible to these three heads. Again we
find that these are properties so mach opposed to onc another
that all could never be the effect of a single agency, Thus then
we must postulate three different forces or constituent elements
of Natnre, to which severally we conld trace the three
distinct properties. To these three constituents of Nature we
give the names—Sattwa, Rajas and Tamas. We find in the
universe the above three properties, and as all the properties
of the effect must be a direct resultant of a like property in its
canse, 80 we at once arrive nt the conclusion that the cause of
the Universe—the Pradhdna—must be endowed with the
three Attributes.

So mueh for the action of the Gunas. We mnst now turn
onr attention towards the all-important Prakriti—the Key-
stone of the Sankhya Philosophy.

What, then, is this Prakriti ? Does it stand for the Theistic
God? Or for the Banddha « Sensations”?  Or does it corres-
pond to the Vedantic “Maya”? To all this we reply—It is
all these, and It is neither of these. Tt resembles the Vedantie
Mayd in asmuch as it is the one root of the Universe, which is
asserted of Mdyd also thongh, as of an illussory world. But
the fact of its being the root of the Universe is akin to that of
the Sankhya-Prakriti. It is not the God. Since it is said
to be without intelligence, a mere dead Matter equipped
with certain potentialities due to the Gunas. In short,
Prakriti is the one rootless Root of the Universe (objective as
well as subjective)—endowed with the three Gunas and evolv-
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ing throngh these, every kind of existence—save of course, the
Purnsha—Spirit.

The next point that we have to consider is—=Iow do the
‘Bankhyas prove the existence, the rootlessuess, and eternality
of this Prakriti ? Is it necessary to postalate such s rootless
root itself nnmanifested and yet manifesting all objective and
subjective existence 7 Proofs of this are given at length in
all works on the Sankhya Philosophy, and it will not be al-
together out of place here to briefly sum them up. But
before we take up this, it is necessary to explain the Saunkhya
doctrine of causality, the point on which rests the whole fabric
of Prakriti, What then is the cause and how is it related to
the effect? Cause is defined as a substance in which the
effect subsists in a latent form. Thus then the effect must
be said to be eternally existent—primarily in a latent con-
dition, in the cause, and latterly manifesting itsclf and then
commonly recognized as the effect. IIow to prove that the
effect has been lying latent in the canse and has not been
newly produced by the cause ?

Firstly—What is nonentity can never be made an cntity
—That is to say—that which has never existed can never be
brought into existence, What remains to be done by the
operation of the cause is the manifestation of the effect—that is
to say, its manifestation as the effect of the particular cause.
And this kind of manifestation we find in the prodaoction of oil
from the different oil-seeds wherein it has been hitherto
lying latent,

Secondly.—We always find that the effect is always in one
way or the other rclated to the canse. Now, this relation
wonld not be possible if the effect were a nonentity ; for
certainly a nonentity can have no relations. 1f the relation of
the effect with the cause were not necessary then every
effect wonld be possible from every cause. Since in that
case there wounld be no restrictive qualification which would
confine the operation of particular causes to particular
effects. Thus then this would lead to un absurdity.
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Thirdly,—we cannot deny caunsal efficiency. Now what
does this efficiency consist in? It cannot be anything other
than the existence in the canse of the effect in a latent
condition. For the difference of seeds, as cause of oil, from
sand, lies merely in the fact that it is only in the seeds and
not in the sand, that the oil subsists.

Fourthly.—the effect is non-different from the canse; and
the latter being a entity, the latter must be so also. To
take an example, the cloth is non-different from the threads
composing it. Because it is neither heavier than the latter,
nor is any other relation than that of inherence possible
between the two; and it is only between two different things
that any other relation as that of conjunction &c., is possible.
Nor can the cloth ever exist apart from the threads. The
difference of properties and actions cannot establish any
difference. For though u single thread cannot do the action
of cloth, yet this latter is nothing more than a collection
of threads ; and we see that what a single man cannot do,
can be done very well by a number of them together ; e.¢. a
single man cannot carry a palanquin, which work can be
very well performed by a number of men together. Thus
then we see that the effect is nothing more than the developed
cause ; and the latter again is merely an undeveloped effect.
This identity of canse and effect is declared by Sir William
Hamilton also, who says—* when we are aware of something
which begins to be, we are by the necessity of our intelligence,
constrained to belicve that it has a cause. But what does
the expression, that it has a cause, signify ?  If we analyse
our thonght, we shalP find that it simply means, that as we
eannot conceive any new existence to commence, therefore,
all that now is seen to arise under a new appearance had
previously an existence nnder a prior form. We are utterly
nnable to realise in thought the possibility of the complement
of existence either increased or diminished. We are unable
on the one hand, to conceive nothing becoming something—
or on the other something becoming nothing . . .
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There is thus conceived an absolute tantology between the
effect and its causes. We think the canses to contain all that
18 contained in the effect ; the effect to contain nothing which
was not contained in the canses.”

— Lectures on Metaphysics—X X XIX.

Having thns proved the existence of the effect in the
canse, the Sankhyas employ the fact in proving the
existence of their Pradhina, The effect being only a develop-
ed cause, in which it has been lying latent, all existence
must have its unmanifested condition in its canse. That
is to say, the elementslie in Self-Coonsciousness, which lies
in Buddhi. Now if we go on increasing the series we wonld
be landed in a regressus ad infinitum. In order to avoid this
we must postulate the existence of a principle which must
be uncaused and which mnst be the final substrate of
the undeveloped state of all other substances. Thus then
we have a causeless cause which mast be by its very natare
nnmanifested, the final cause of all;—and to this the Sankhyas
give the names “ Pradhana,” ¢« Prakriti” or * Avyakta,”

Secondly we find that all the sabstunces—from Buddhi down-
wards—are limited and; are, the development of some
further nltimate Principle—and this is Pradhéna,

Having thns proved the Existence of Pradhana we must
define its propertics as well as those of its Effects; and
see wherein lies the difference.

In order to do this we must first consider the properties
of the Manifested Principles—the eNccts of Pradhfna.
These are caused and a8 a necessary consequence of this—
transitory, limited, mobile, many, dependent (on the activity
of the Pradhdna), made up of parts; these are the characteris-
tics where the Pradhina differs from the Manifested Prineiples,
Buddhi and the rest. For, as ajready explained, the
Pradhéing is the uncaused root of the Universe, and as such,
must be eternal. And ag all Universe is the result of Its
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evolution, It must be all-persading ; as a necessary conse-
quence of this itis immoveable . e, Cannot move, in the sense
of going from one place to another. And further, since it is,
all-pervading it must be one. 1t is independent—depending
only on the activity of its own constituent Gunas.

These are the points differcnce. Those of agreement are,
that the Pradhana as well as the manifested principles are the
resultants of the various actions of the three Gunas. Second-
ly, since without intelligence, both must be without discrimi-
nation, since discrimination is the result of intelligence.
Thirdly both these present objects for the enjoyment of the
Spirit.  Fourthly since they ure without intelligence, they can
never be the observers, they must always remain the observed,
and as such common. This is technical and requires some
explanation. Every object that is observed is so, not differently
by different individuals, but are common objects of observa~
tion for all, and are common in that sense. Fifthly they are
without intelligence —the only Principle endowed with in-
telligence being the Spirit. Sixthly they are prolific <. e.
endowed with evolving energy.  The Spirits are without this,

These in brief, are the points of agreement and difference be-
tween the Pradhana on one hand and its effects on the other.

Now we must consider the nature of the Spirits und see what
the Sankhyas have to say as to their existeuce, number and
properties. But before we proceed with this, we must first
see if it is necessary to have a distinet principle in the shape
of inmamerable Spirits. And on this score, the first reason that
presents itself is the fact that we have not yet got any princi-
ple that will supply the intelligence. TFor certainly Intelli-
gence cannot belong to the Baddhi for it is material, being
the effect of Prakriti which is essentially non-intelligent,
and what is absent in the cause cannot manifest itself in the
effect. So we must have a distinct Principle of Intelligence.

Secondly.—we see in our every day life that all that is
corporeal is for the use of another, as a bed, a chair &c. Aund
we have scen before that all the principles from DPrakriti
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downwards are bodied. Thongh this sonnds a little absnrd as
regards Prakriti, Bnddhi and Ahandkra, yet we must not
forget that the body of the apparently immaterial principles
is made up of the three Gunas-which are as material as any-
thing. And such being the case, we must postulate the
existence of an unbodied or incorporeal principle. And this is
Purusha, the Spirit,—and as we have not yet had an Intelligent
principle, we attribute intelligence to this incorporeal Spirit,
And the Spirit must be unhodied becanse it is devoid of the
three Attributes, for whatever is affected by the Gunas is
found to be bodied.

Thirdly~~We have come across in daily life with the
general proposition that whatever is naturally counccted with
cither pleasure, pain or delusion, is supervised over by some-
thing, and we have also sgen that all the principles from the
Prakriti downwards are made up of the three Gunas, and ns
such necessarily, affected hy pleasure, pain or delusion ; and
80 these must have a supervisor, And in order to escape
a regressus ad infinitum this supervisor mnst be himself un-
tonched by pleasure &c.; and as such must be sowething over

and above Prakyiti, And this is Purnsha, the Spirit.

Fourthly.—Prakriti and the rest are objects of enjoyment ;
and as such they necessitate the existence of an enjoyer,
who again mast not be an object himself.  And the enjoyer
must be the intelligent principle. TFor a non-intelligent
priuciple being devoid of conscionsness can never be the enjoyer.
And this again must be something not made up of pleasuse &ec.
Which can never be the case with Buddhi and the rest. These
latter being made up as they are of pheasure, pain and delu-
sion, cannot be the enjoyer of these; for that will involve
the absurdity of self-contradictory actions—one made up of
pleasure, pain and delnsion, cannot be only pleased or pained ;
for each of these is contradictory to the one or other phase
of the constitution of Buddhi. And so we must have an
enjoyer over und wbove Prakriti wfld the rest. And this is
Spirit.
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Fifthly and lastly.— Al systems of philosophy, and all the
great men of the past we find striving after final Release.
Now thisis not possible of Prakriti or Baddhi, For these
latter are constituently made up of pain and as such can never
be released from this, So the object of final Release must be
one who has neither pleasure nor pain nor delusion for its con-
stitnent element; and such a principle is the Spirit alone.

We have thus shown the necessity of postulating a distinet
priuciple in the shape of Purusha, over and above the Prakriti.

The next thing, we have to consider is—What is this
Purnsha ?—How is it constituted ?-—What are its properties?
—What its aim ?—and finally; how and when does it attain
final Release? We must take each of these questions one
by one.

(1) Whatis Purnsha ? Itis not the thinking principle, since
thinking belongs to the mind. Nor'is it the determinning
principle since that is alloted to Buddhi. The character
of the Spirit is a very unique one. It is none of these,
still it is the necessary factor in all of these. It then is
the principal agent of all fanctions, mental as well as
organic. It is the agent who feels, thinks and wills, Without
it no functions would be possible, specially consciousness.
In short Spirit is the source of intelligence, and as such, the
necessary factor in every function of the mind—feeling,
intellecting and willing. '

o) How is this Spirit constifuted ? Ag a matter of fact the
Spirit is constitnted of intelligence pure and simple, and
is free from every other qualification and encumbrance.

(3) What ave its properties ? These are thus enuneiated :
it is free from the three atiributes, possessed of discriminative
JSaculties, non-objective, singular, intelligent and non-produc-
tive. 1f the Spirit were not naturally free from the action of
the Attributes, no liberation from metempsychosis woanld be
possible. Since pain @nstitutes the very nature of the Attri-
butes and as such can not possibly be separated ~from it.

D
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And thus no liberation being possible, there wonld be no
necessity for enquirics to which the various systems of
philosophy are devoted. And again if the Spirit were not
equipped with diserimiuative faculties, it conld never attain to
the discriminative wisdom arrived at by the philosophical
gystems, which wonld thus become uscless.

Next as to the aims of the Spirit. It has been laid down
that the Spirit mistakes the fluctnations of the Attributes
constituting Nature, to be His own: and thas comes to be
affected by pleasnre, pain &e.,--which in reality do not affect
him,—under the influence of the different kinds of delnsions—
the modifications of Buddhi, - Now the one all-absorbing aim
of every Spirit is the attainment of wisdom that would help
him to discriminate between Himself and the fluctnations of
the Attributes, and thus see the ploasure and pain caused by
these in their trne light and be no longer affected by them.

The next question that presents itself to us is—how does
Parusha attain to this wisdoni and thenceto final emancipation?
This wisdom arises from a constant stndy of the Sankhyn
philosophy, when the Attribute of Goodness is paramount in
one’s constitntion and the others have almost ceased to exist.
The Purnsha then sees Nature and its constituents in their trne
light and finds ont His mistake, and so shakes off all mistaken
preconceptions ahout. self, and thus hecomes free from the self,
—imposed bonds of Bnddhi, and finally retries from' metem-
psycosis and attains final Deatitude,

Having thns said all that we had to say abont Prakriti and

Purusha, we must look a littie into the details of the process
of creation.

We have already said that Prakriti is the rootless Root of
the Universe, From this Prakriti emanates Bnddhi, to
which the technical name of Makat or the Great Principle is
given, T'rom this Baddhi proceeds Ahankdre or the princi-
ple of egoism. From this again emanate the eleven senses
and the five subtle eclements of sound, smell, taste, colour
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and touch., And from these latter five, proceed the five gross
elements—Earth, Water, Fire, Air and Akisa.

Let ns now examine the nature of these principles, First
in the scale comes Buddhi. This is defined as the principle
of adhyavasiye. This term literally means * ascertainment ™
and in explaining this term, the writers exemplify it as the
determination that “this is to be done by me.” It would thus
appear that the fanctions of this principle are the same as
those attributed by Waéstern psychologists to will. But
the Sankhya Buddhi is not mere will. It is Will and In-
tellect combined. For in the opinion of the majority of
Western psychologists—specially of those belonging to the
Kantian School-—* Intellect contemplates the circumstances
calling for action and provides the rule of econduct : Will
controls the disposition in harmony with the dictator of in-
telligence.” The Sankhyas attribute both these functions to
their Buddkhi. That DBuddhi resembles will, is further
made clearer by the properties assigned to it, by the Sankhyas.
These properties are Virtne, Wisdom, Dispassion and Power.
As we have said already will decides the course of action and
as such the virtuonsness or otherwise of actions must
belong to this principle alone. Again we find that wisdom is
described as both restrictive and directive and so to attribute
the property of wisdom to Buddhi is to give it the dual
character of Intellect and Will, Dispassion and Power again
must belong to the principle that decides on a certain course
of metion and in this too we find Buddhi cognate with In-
tellect and Wil combined.

The principle that we have to consider next is that of Egoism
It is the principle to which all notions of the «“ 1” are due. It
corresponds with Kant’s “apperception” and Hamilton’s “self-
consciousness ;” that is to say the notion of self in every form
of consciousness: The idea that ¢ 7 have the consciousness,”
« I feel &e.” As immediate effects of this principle of
Yigoism, we have the eleven sense-organs and the five
subtle elements. The eleven sense-organs consist of the
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five intellectual (subjective) senses—-the eyes, the ear, the
nose, the tongue, the skin,—and the five of action (objective)
—awiz.i—the hands, the feet, speech, the excretory organ
and that of generation. The eleventh sense is Manas,
(mind). The five subtle elements are those of smell, touch
taste, colour and sound. From these latter again proceed the
five gross elements—Earth, Air, Water, Fire and AkAda; and
these have the subtle elements for their properties. Before
proceeding any further we must consider the nature of the
eleventh sense-organ, the mind or the reflective principle.
Here first of all we must consider why we should call mind
a sense at all? The answeris not far to seek. The
Sankhyas define sense as the immediate effect of the prinei-
ple of Bgoism nnder the influence of the attribnte of Goodness ;
and this differentia we find in Manos as well as in the ten
organs generally accepted ag sonses. Next let us consider
what are the functions of this eleventh sense? Manas
then is the only faculty that partakes of the nature of both
kinds of senses—the objective and the suobjective. If it
were not 80, none of the genses would act, for it is only when
these are influenced by the operation of the mind that
they act towards their various objects. It would not be
quite accurate to say that the senses do not act. Act they
do, but these operations are not taken cognizance of by
the agent, and &s such having their actions purposeless,
they may for all intents and purposes, be said to be with-
ont action. The function of this principle is technically
called in Sankhya “reflection” or ¢thinking.” This is
further explained-—when we first look upon an object the
first impressions in connection therewith are all indefinite
and without qualifications (rEmey). This indefinite and vagne
impression is very soon rendered definite ; and this definiteness
and the different qualifications are imparted to it by the
reflection (or thinking) of the Mind. This process follows so
instantaneously that one can scarcely mark the process and
thinks that the first.impression he has had wasall along de-
finite, just as he latterly comes to pereeive it.



Xxix

It need not be repeated that the mnltifariousness of creations
is due to the diverse actions of the Attributes,

The next question that is started is—whence proceeds the
action of the senses ? If their action were eternal then the
creation would never cease. If not eternal, what is it that
causes the operations to begin? The reply givenis that all these
organs have a certain sort of anxiety for the fulfilment of each
other’s actions ; and this anxiety leads to the action of each
of them. Thereis noexternal impetus save that of the pur-
pose—discriminative wisdom and hence emancipation—of the
Parusha. If there were no action of the different emanations
from Prakriti, the Spirit would be at a loss to discriminate
between itself and the inanimuate Prakriti. So we see that
the only impetus from without s supplied to the senses by the
purpose of the Spirit, and thenceforward they are led on in
their active path by their own anxiety.

Altogether then we sco that there are thirteen organs—
three internal, Baddhi, Ahankdra and Manas, and the ten
external-—the ten sensc-organs. < Of theso the latter operate
only in the present time, whereas the former act with regard
to the past, present and fature. Of the external organs, the
five subjective senses operate towards snbtle as well as gross
substances, whereas the objective oues ouly towards gross ones.

Of the thirteen organs, the palm of supremacy is given
to the internal ones, since these are applicable to all kinds of
substances ; and another cause of supremacy we have already
noted—uviz., the oue with regard to time, Of these internal
organs again, the Baddhi is supreme, since the principles of
Egoism and Reflection operate towards their objects and then
present these experiences to the Buddhi, which finally presents
them with its own additions and alterations to the discriminat~
ing eye of the Spirit. Thus we find thut Buddhi is the chief
ageut of the Spirit and brings about all his worldly enjoyment,
finally leading to His discrimination of self from tbe emana-
tions of Prakriti, and thence to final liberation. Thus of all the
orguns, Buddhi is supreme.
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Having thus described the organs, we turn our attention
towards the gross substances. These are of three kinds—
Subtle, Parent-born and the Great Elements. Of these the
first is eternal, and the sccond and third fading and transient.

This ““subtle body " of the Sankhyas resembles to a great
extent, [ Dbelieve, tho “ Astral Body ” of Theosophical litera-
ture. It is born befove the visible body and lasts till the
Pralaya ; and till then it presents the astral body of the
Ego in all its reincarnations during that Kalpa. If this
were not so, the actions of onc incarnation could not act upon
the Spirit in the next, for the Spirit itself cannot be affected
by either good or evil, and as such counld not be affected by
the actions of oue incarnation in another. For the actions
were done by the body and the organs of the former incarna-
tion ; and these dying with the Body, wherein would the
traces of the former actions be left?  So we munst postnlate
the existence of asnbstratein the form of the ‘“Linga-Sarira,”
equipped with subtile connterparts of all the sensory and
motor organs. And thus then we shall have the Linga-Sarira
imprinted with all the effects of theactions of one birth. And
since this body follows the Spirit in all its subsequent in-
carnations, it is but natural that the fruits of past actions
should affect, the Spirit ;—though the Spirit cannot be affected,
yet solong as he has not, attained to discriminative wisdom, he
thinks all the aflections of Buddhi to be his own. The Linga-
Sarira thus must have traces of virtue and vice on itself so
as to bring ont their effeets in a future incarnation. Bhis
Linga-Sarfra again is the substrate of the different organs
which ure subtile in their nature, and as such could not sanbsist
without a substratnm.

Let us now see how the Sankhyas treat of the idea of means
and cousequences of actions. By means of virtue the Spirit
ascends to higher regions. By *higher regions” here is of
course meant & more highly spiritnal life. . Vice leads
the other way. Emancipation resnlfs from diseriminative
wisdom. This wisdom counsists of deep insight into the
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character of the Spirit and Nature, and consegnent intelligent
perception of the difference between the two—from which
results the Spirit’s perception of His own true nature, which is
above the operation of the three Attributes, thongh so long
He has been labouring under the self-imposed imaginary thral-
dom of the Attributes. No sooner has this perception been
gained than the Spirit casts off His self-imposed chains and be-
comes free of the Attributes, and thereby attains to His proper
state, whichis one of pure nninterupted and wnmixed intelli-
gence, By mere dispassion is gained a state of absorption into
the snbtler elements of Nature, A Spirit thus transformed
enjoys for a time a state of unintellizent rest, and is born
again under the same restrictions and with the same bondage
as before the absorption. If on the other hand, the Spirit is
under the inflnence of attachments proceeding from the attris
bute of Passion, then it is that it falls into the stingy darkness
of metempsychosis from which it can be freed only by the divine
ray of wisdom. Wearo all Inbouring under this category.

The Sankhyas have further entered into a very elahorate
ennnciation of the various manifestations of Baddhi dividing
them into no less than fifty forms.  These are made up of
five kinds of obstruction, twenty-cight of incapacity ( result-
ing from the disability of the organs), nine of contentment and
eight of perfection. Of these, again there are 62 forms of
obstruction alone.

So much for intellectual creation. The elemental or
material creation comprises the cight kinds of divine celestial
beings, the five of the lower animals, and one, the human
kind. The various grades of creation are attributed to the
excess or otherwise of one of the attributes. Thusthe attribnte
of Goodness predominates among the gods, that of Passion
among men, and that of Darkness in all lower creation.

All this elaborate process of creation is begnn by Natnre
solely for the sake of theSpirit’s emuncipation from the miseries
of metempsychosis—miseries inevitable to Him when bornin a
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human body. Natare is described as a great benefactress, not
caring for any return of services from the Spirit, and working
for His emancipation out of her own sweet will, till He
comes to perceive her true character ; when Sho retries
from the scene like an actress who has played her part, and
never again returns to the same Spirit, the spectatcr. Thus
then in reality all bonds and pains are only sapposed by the
Spirit to be His own. By His very nature He is free from all
internal fluctuations, in as much as Ile is above the Attributes,
whose effect these fluctuations are.  After the attainment of
discriminutive wisdom, the Spirit steers clear of all notions of
egoism, and attains to His own nataral spiritnal condition.
Bat the body continues for a time on account of the impulse
previously imparted to it. And the attainment of wisdom
having put a stop to the operation of all such agents as
virtue &c.—the operation of which is & necessary cause of
rebirth—the body falls, and the Spirit regains His trae
character, and attains to absolnte and eternal beatitude,
never to return to the cyeles of metempsychosis.




THE TATTWA-KAUMUDL
[SANkmYAL

AN ENGLISH TRANSLATION.

(1). Reverexce tothe One Unborn, Red, White and
Black, producing many children; and also to the Unborn
Ones Who have recourse to Her, and renounce IHer on having
enjoyed the pleasures afforded by Her.

To the Great Rishi Kapila, and his disciple Asuri, as also
to Panchasikha and Iswara-Krishne,—to these we bow in

reverence.

(2). In this world, that expounder islistened to by the
audience, who offers expositions of facts

gaaoguction o whose knowledgo is desired by them. Those,
on the other hand, who expound undesired

doctrines, are given up by them, as mad men, or 48 meh
unacquainted with science and custom, And that science is
desirable which being known, leads to the attainment of the
fina. end of man. Consequently, as the science to be (here-
after) explained supplies the means to the final goal, therefore,
the anthor introduces the desirability of the subject-matter :—

KAinikd I.

There being (in this world) an impediment caused by
the three kinds of pain, (there arises) a desire for
enquiry into the means of alleviating them. And if
(it be urged that) the enquiry is superfluous on account
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of (the existence of) obvious means,—(we reply that
it 1s) not so : because these (latter) are neither absolute
nor final.

(8). The subject-matter of science would not be enquired

' into—(1) if there existed no painin this

n;":ﬁ% ,f’f Feien- world ; or (2) if though extant, its removal

were not desired ; or (3) even if desired, its

removal were impossible,—such impossibility arising either

from the eternal character of the pain, or from ignorance of

the means of alleviating it ; or (4) notwithstanding the pos-

sibility of removing it, if the subject-matter of seience did not

afford the adeqnate means; or (5) lastly, if there were other
and easier meaus elsewhere available,

(4). Now, that thereis no pain and that its removal is

~ not universally desired, are opposed to facts.
si}ff)ft}g:ﬁf"ld‘“w' With this view, it is declared: ¢ There
being an impediment caused by the three

kinds of pain.” The three kinds of pain constitute (what is
ordinarily called) the ““trind of pain.” And these are: (1)
The naturo-intrinsic (Adhydtmika), (2) The naturo-extrinsic
(Adhibhautika), and (3) The super-natural (Adhidaivika). Of
these the naturo-intrinsic is two-fold, bodily and mental. Bodily
pain is caused by the disorder of the varions humonrs, wind,
bile, and phlegm; and mental pain is due to desire, wrath,
avarice, affection, fear, envy, grief, and the non-preception
of particular objects. All these are called intrinsic on ac-
count of their admitting of internal remedies. Pains submit~
ting to external remedies are two-fold : ewmtrinsic, and super-
human. The extrinsic are caused by men, beasts, birds, rep-
tiles and inanimate things ; and the superhuman ones owe their
existence to the evil influence of planets and the various
class of elementals. Thus the fact that pain,—a specific
modification of the attribute of Foulness (Rajas)—is experi-
enced by each soul, cannot be gainsaid. “Ilmpediment”
(Abhighita) is the connection of the sentient faculty with the
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consciousness of disagreeableness cansed by the three kinds of
pain residing in the internal organs. Thus then this idea
-of disagreeableness constitutes the cause of the desire for the
alleviation of pain. Though pain cannot be absolutely
prevented, yet it is possible to alleviate it—as will be explained
subsequently. Thus it is concluded that (enquirey is going
to be made) ¢ into the means of alleviating it (the three
kinds of pain). In “ Tadapaghatake” the particle tat refers to
the three kinds of pain; and thongh this forms the subordi-
nate factor in the preceding compound, yet it is mentally the
more proximate (and hence the following pronoun refers to
it in preference to the other and primary factor of the
compound). The means of alleviation, too, are only those
derivable from science,—and none other.
(®B). Objection: “ On account of obvious remedies, suck
enquiry 1 superfluous.” That is to say:
Objection: Inquiry we grant the existence of the triad
suporfluoun in L' ¢ pain, and also the desirability of its
means. removal, as also the possibility thereof;
we go farther, and grant that the means
derivable from the Sistras are udcquatc to the removal.
With all this, however, the present enquiry becomes super-
fluous ; becanse we have easier obvious means for the removal
of pain, and farther because of the difficult character of the
means prescribed in the Sdstra—a full knowledge of abstruse
philosophical principles, attainable only by a long course of
traditional stndy extending over many lives. Says a popular -
maxim : ¢ When & man can find honey in the house, wherefore
should he go to the mountains ? So, when the object of desire
has been attained, which wise man will make any further
attcrapts 7’* Hundreds of cusy remedies for dodily pain are
laid down by eminent physicians ; for the mental pains also
we have easy remedies in the shape of the attainment of the
objects of enjoyment—such as women, desirable food and drink,
dress and the like. Similarly of the extrinsic pains we have
easy remedies—such as acqnaintance with moral and polltlcs.l

* ¥V de the Nydya-latikd. in loco,
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science, residence in safe places, &c. In the same manner, of
superhuman troubles we have remedies in the shape of gems
and charms, &c.

(8). Iteply: Not.so: “Because these are neither absolute

Reply: Obviows 707 Jinal” Absoluteness (of the means)
means are not abso- consists in the certainty of its effect; and its
lute or final. finality consists in the non-recurrence of the
pain once removed. The absence of these two properties is de-
noted by the expression “Jkdntatyantobhivak.” The universal
affix fasi has a genitive force here. The upshot of the whole
is this : On account of not observing the unfailing cure of the
different kinds of pain, even on the employment in the pre-
geribed manner of medicines, &c.,  mentioned before,—we
predicate the want of certainty of the cure effected thereby ; and
similarly from the recurrence of the pain once cured, we infer
non-permanence of the cure. Thus, though easily available,
the obvious means do not effect absolute and final removal
of pain, Consequently, the present enquiry is not super-
fluous.

(7). Though the mention of the word pain in the very
beginning is inauspicions, yet that of the
ehﬁ'éiiiffﬁﬁfﬁlrﬁf extirpatory means as leading to its removal
. 18 auspicions; and as such quite appro-

priate at the commencement of a treatise.

(8). Objection: We grant the inadequacy of obvions
means ; but we have pthers prescribed in the
Objection : Valie  Vedas—such as Jyotishtoma, &c.—which
means  adequate to
removal of pai. last for a thousand years—a whole host of
these forming the Ritualistic portion of the
Vedas. And these meuns verily will ramove the triad of pain
absolutely and finally. Declares the §'ruti : “Desiring Heaven
one must perform sacrifices :” and Heaven is thus described in
the Bhattuvirtika : “Plensure, unmixed and uninterspersed
with pain, and attainable by pure longing for it, is what is
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expressed by the word Heaven.” IHeaveu thus consists in
pleasure, diametrically opposed to pain, which by its very
existence extirpates all kinds of pain; nor is this pleasure
short-lived,—for, declarcs the Sruti : “ We drank the Soma
and beeame immortal” [ Atharvasiras I1I]. And if the celestial
pleasure were short-lived, how could there be *immortality ’?
Hence the Vedic means for the removal of pain, which can be
gone through in a moment, a few hours, & day, & month, or &
yeary~are easier than discriminative knowledge, which can
be attained only by a long course of traditional study extend-
ing over mauny lives, Thus then the proposed enquiry aguin
becomes superfluons,

Reply :
KAnikd II.

The revealed is like the obvious ; since it is connect-
ed with impurity, decay and excess. A method con-
trary to both is preferable,—consisting in descrimina-
tive knowledge of the Manifested, the Unmanifested.
and the Knowing (Spiriy,.

(9). “Anusrava™ is that which is keard during the
tutorial lectures of a qualified teacher,—and
not. done (Written). Anusravika = relating to
Anusrava or Veda, that which is known
therefrom. The list of rcligious rites laid down in the Vedas
is &yual to the obvious (ineans, meutioned before) ;—both being
equally ineficient in the absolute and jinal removal of thej
trind of pain. Though the text uses tlie generic term * Vedic”
(“ Anusravita”), yot it ought to be taken as implying only"
the ritualistic portion of it ; because descriminative knowledge
also forms part of the Veda (which of course is not what the
author means). Says the &uti: *The Spirit ought to be

Reply : The Vedic.
is like the obvious,

* This Karikg cmbodies, as Davies rightly remarks, the leading principle
of Kapila's philosophy, according to which final cmancipation is attainable not
hy religious rites. but by descriminative knowledge as explained by Kapila.



[10—~11] 6 [K. 1]

known and deseriminated from Primordial Matter” (Brikadd-~
ranyaka 2-4-5); (by so doing) “the agent does vot return, yea he
does not return (into this world)” (Chhdndogaya 8-15).

(10). Reason for the above assertionis given; “sinceit is

Because  impure, connected with impurity, decay and excess.”
decaying and exces- The impurity lies in the fact of the Soma-
sive. sucrifice, &c., being accompanied by animal-
slanghter, and the like. Says the revered Panchasikbacbédrya:
“It (the sin attendant upon slaughter) is slightly mixed,
destructible and bearable.” The ‘slight mixture’ is that of
the principal effect (Apurva, i.e. merit) of the Jyotishtoma,
dc., with the minor apurva, the canse of evil, due to
animal-slanghter. The epithet ‘destructible’ implies that
the sin is removeable by certain expiatory rites; but if some
how, these are neglected; then at the time of the fructifica-
tion of the principal Karma (merit), the evil clement (demerit,
caused by the slaunghter) also beurs its fruits ; and as long
a8 these lutter are being experienced, they are borne with
patience ; hence the epithet ¢ dearable’ Experts (in rituals)
dangling in the nectar-tanks of Henven attained to by a
host of virtuous deeds, have to bear the spark of the fire of
pain brought about by the element of evil (in the rituals).

(11). It cannot be nrged that the generic law—«“Kill not

The impurity o0 animal,” is set aside by the specific
ofanimal-slaughterin  one, “ Kill the animal for the Agnishtoma ™
asacrificeestablished: o cause they do not contradict each
other; and it is only when two laws are mutually con-
tradictory, that the stronger sets aside the weaker. In the pre-
sent instance, however, there is no contradiction, the two laws
treating of two entirely different subjects. For the negative
law “Kill not, &c.,” only declares the capability ofthe slangh-
ter to produce evil, and hence pain; but it does not do away
with the fact of its being necessary for the completion of the
sacrifice ; and in the samc manner, the following injunction
“ Kill the animal, &ec.,” declares the necessity of animal-
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slanghter inthe sacrifice, but does not negative the fact of its
being ‘productive of sin. Nor is there any contradiction between
the productivity of sinand the capability of helping the comple-
tion of a sacrifice. Animal-slaughter can produce sin inthe
man, and at the same time, quite consistently help a sacrifice,

(1R). The yproperties—-decay  ( non-permanence ) and
excess-—belong really to the effect ; but are
Non-perman- liere attribnted to the means. This Non-
ence and  excess .. .
shown to apply to permancnce is inferred from the fact of
;}L‘_:i;:“lm of Vedic  Hegven being o cawsed entity. Further,
Jyotishtomn, &c., are the means to the
attainment of Heaven only, whereas the Vdjapiya, &c.,
lead to the attainment of the kingdom of Heaven. This is
what constitutes the “czcess” spoken of. The greatness of
one’s magnificence is a source of pain to another of lesser
magnificence.

(18). In thepassage “ Driocking Somae, we became im-
mortal”—immortality implies long-durabi-
RSN VAT lity,—as is declared elswhere: “Immortality
action is only long- is durability till the final dissolution of all
durability. elemental (or finite) existence.” Hence
the Sruti: “ Neither by deeds, nor by children, nor by wealth,
but by renunciastion alone they got immortality” [Makd-
nérdyana Upanishad X.—5]; and again “* Swarga shines in &
secluded valley at o distance, which the ascetics alone
enter. By actions did the ascetics with children, desiring
wealth, get death. Therefore those other learned Rishis, who
were above all action, got. immortality.”

(14). With all this in view, it is declared: “ A method

contrary to both is preferablo—consisting in
deg“;‘;‘g’; mesn™ S descriminative knowledge of the Manifested,
wisdom. . the Unmanifested, and the Knowiny.”
Tasmdt refers to the Vedic means of
‘removing pain. A method,—contrary to the impure Soma-
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sacrifice, &c., bringing about excessive and short-lived results,
—is pure, 7. e, unmixed with evils due to animal-slaugbter,
anc leads to results non-excessive and everlusting, as is
clear from the Sruti precluding all return to metempycho=
gis for people possessing descriminative knowledge, The
argnment based on the said resnlt being a caused entity cannot
be nrged as a gronnd for its non-permanence ; because this holds
only in the case of the effect being an entity ; iu the present
case, however, the consequence—the removal of pain—is a
negation, & non-entity. And such negation putting an end to
cansal efficiency, there can be no further effect, in the shape
of more pain. For it is a_fact admitted on all hands that
the causal activity lasts only till the attainment of descri-
ninative knowledge. This will be cxpluined later on. (Kdri~
ki LXVL)
(16). The literal meaning of the Kirikd, however,is this :
The meang of removing pain, consisting in
ot keral meaning  the descriminative knowledge of the Spirit,
as apart from Matter, is different from the
scriptural means, and hence is preferable. The Scriptural
is good inasmuch as it is authorised by the Veda and as such
capable of removing pain to & certain extent. The descri-
minative knowledge of the Spirit as distinct from Matter is.
also good. Of these two, the latter is superior.

(18).  Question : “Whenee does such descriminative know-
ledge avise”? Answer: “LFrom descriminative

miﬂt‘h‘i";‘; °fk%‘*§°§; knowledge of the Manifested, the Unn®ini-
ledge. Sested, and the Knowing.” Kuowledge of
the Manifested precedes that of its cause,

the Unmanifested ; and from the fact of both of these (Mani~
fested and Unmanifested) being for another’s purpose, we infer
the existence of the Spirit. Thas then we find that these
three are mentioned in the order of precedence of the know-
ledge thereof. The upshot of the whole then is this: The
knowledge of the distinction of Spirit from Matter arises
from descriminative knowledge—consisting in meditation
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and contemplation uninterruptedly and patiently practised
for a long time, of the Manifested, &c., previously heard of in
the S'ruti and Purdnas, and then established by scientific
reasoning. This will be explained in detail in Karikd LXIV,

(1?7). Having thns decided Philosophy to be needful for
Four-folddivisionof  the enquirer, the author, with a view to
categories, commence the work, sets down, in brief, the
import of the system, in order to concentrate the attention
of the enquirer.

Kirixki III.

“ Nature or Primordial Matter, the root of all, is
not produced; the Great Principle ( Mahat, ¢. e, Buddhi)
and the rest are seven, being both producer and pro-
duced ; sixteen are the produced ; and the Spirit is
neither the producer nor the produced.”

Briefly, the objects treated of in the system are four-fold.
Some of them are merely productive, some merely products,
others both productive and products, and others, netther the
one nor the other.

(18). It being asked —What is the productive? The answer
is—Natare or Primordial Matter is the root
of the Universe, an aggregate of effects ; of
Matter itself there is po root, or else we would be landed in
an unwarranted regressus ad infinitum.

Thae Productive.

(19). How many are the objects that are doth productive
and products, and which are these? The
answer is—The Great Principle and the
rest are both. As the Great Principle
(Buddhi) being the cause of Self-conscionsness (Ahankara)
is the:,) effect of Nature ( Prakriti ), so is Self-consciousness

-

The Productive~—
Products,
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the caunse of the five subtle Primary Elements (Tanmitras)
together with the eleven sense-organs, and at the same time,
the effect of the Great Principle; and soare the five subtle
Primary Elements the canse of the grosser elements, Vril*
(Akfisa) and the rest, and at the same time, the effect of Self-
consciousness.

(20). How maany are the productions, pure and simple, and
whnt are they? It is said— The produ-
ctions are sixteen”—i, e., the five gross
elements (carth, &c.) and the eleven sense-organs, —these are
mere products or modifications not prodnctive. Though cow,
pot, treces, &ec., are modifications of earth, and so are curd and
sprout, of milk and seed respectively, yet these facts do not
touch our position ; since trees, &e., do not differ from earth,
in their essence, and it is the productiveness of something
different in essence, for which the term ¢ Pra/riti’ stands ; and
further, cows, trees, &c., do not differ from each other in their
essence, since they have, in common, the properties, grossness
and perceptibility.

The Products.

(R1). The form of that which is neither productive nor pro-
duct, is now stated. “ The spirit is neither
a product mor productive.” All this will
be explained later on.

The non-prodact-
. productive.

(22). 1In orderto prove the above statements, the diffe®ent
kinds of proof ought to be wuoticed. Nor
can there be a specifie definition without a
general one. Hence the definition of proof in general follows.

Three kinds of proofs,

* Though this translation of the word Akdse i8 sure to jar upon Inropean
ears, ns borrowed from a work on fiction (Lytton's ** The Coming Race™), yet
I have put it in, since I could not find any other word in the English language
expressive cnough to denote ali that is connoted Wy the Sanskrit word Akisa.
¢ Inane,” “ Astral Light,” © Ether,” ¢ Space,” &c., do not sufficiently represent
the active character of the Sanskrit Lkdsq.
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Kirniki IV,

“ Perception, Inference, and Valid Testimony are
admitted to be the three kindsof proof necessary ;
because they include all kinds of proof. It is by proof
that a fact is ascertained.”

(3). Here, first of all, we haveto explain the word Pramdéna,
which explanation wonld form its definition.
Proof defined. Proof, then, is defined as that by which
right notion is determined ; it thus becomes
the canse or means of all correct cognition. This definite
right notion is a mental condition free from the contact of all
that is either doubtful, sclf-contradictory or unknown; thisg
comprehension too belongs to the human agent, and the resnlt
thereof is right notion; and that which leads to such right
notion is Proof. Thus the term Proof is differentiated from
all that leads to wrong notiou, iz., doubt, misconception,
memory, and the like.

(24). Theauthor now rejects the different views with regard

to the namber of proofs: “ Of three kinds,”

of g’r‘:oft_hrce'f"ld““s —that is—of proof there are three kinds,

neither more wnor less. This we shall

explain in detail after the specific definitions of the particular
kinds of proofs.

(25)- Now, it is asked, which ure the three kinds of proof ?
The answer is—* Perception, Inference, and
Valid Testimony. The above is an ex-
position of what is popularly koown as
proof; fand a philosophical system is expounded for the
people, since thereto is its proviuce confined. The cognitions
of the'great sages, though realities, do not, in any way, help
those of the ordinary people, and as such are not treated of
here.

Only three kinds
of /proof,
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(26). Objection.—We grant that the number of proofs is

The inclusion of ROU less than three; but wherefore should
allother proofs in the it not be more than three? The different
above-mentioncd. schools do lay down others, as Analogy
(Upaména), &, Reply—* Since these three include all kinds
of proof.” 'This will be further explained later on.

(27). Now an altogether different question is raised—Why

Necessity of en: should the philosophic system enquire int.o
quiry into the differ-  the nature and kinds of proof, when it is
ent kinds of proof. 1, nched forth with the €Xpress purpose
of explaining the Praméya, i. e., the subject-matter of proof
(i. e., correct cognition)? . To this it is replied —* Since a_fuct
is ascertained only by proofs.”

[ Siddhi=determination or ascertainment.]

The order of Ex- (28). The explanation of the Kirika
planation. follows the sense, not the order of the words,

(20). Now on the occasion of the definition of the special

The specific de- kinds of proofs, the author of.' the I'(ariké,
finitions of the first of all, 'defines Perception, since it
proofe. precedes all other Proofs, Inference, &c.,
which, therefore, are dependent upon it ; and further since
there are no two opinions with regard to it.

Kirikd V.

% ¢Perception’ is definite sense-cognition (i e., cogni-
tion of particular objects through‘*he senses) ; ¢ Infer-
ence’is declared to be three-fold, and it is preceded
by (based upon) the knowledge of the major premiss
[asserting the invariable concomitance of the Linga
(the Hetu, 7. e., the characteristic mark, the middle
term,) with the Lingi (the Vyapakd or the Sadhya, 7. e.,
the major term, in which the characteristic inheres] and
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the minor premiss [asserting the existence of the
characteristic in the Paksha, or the minor term] ; and
* Valid Testimony ’ is true revelation (S'ruti).”

The mention of © Perception ™ is only the statement of the
term to be defined ; the remainder being the definition, by
which word is meant the differentiation (of the term defined)
from things of the same class or species, as well as from
those of other classes. ‘

(30). The litersl meaning (of the definition of Perception)

«Perception” de- &Y be thus brokenup: ojects (Vishaya)
fined us the definite  gre those that bind or connect the subject
cognition of parti- . > 1 Y .
cular objects obtain-  (Vishays) with their own forms, 7. e., they
ed through thesenses.  ynq ok gut, the subject; such are earth,
pleasure, &c., belonging to us.  The subtle Primary Elements
are no objects (of seuse) to us, though they are so to Yogis
and the Gods. ¢ Prativishaya’ 15 that which is applied to
different objects, ¢. e., the organs of sense. Application here is
close proximity, or direct communication,—Prativishaya, thus
meaning, the sense-organ applied to, or in communication
with, the object (perceived) ; and the definite cognition based
on this (proximity) is ¢ Prativisheyidhyavasdyah.” This
cognition or knowledge, which is the result of an exercise of the
Intellectual Faculty (Buddki), is defined as consisting in the
preponderance therein, of the attribute of Goodness-—following
on the subjugation of that of Darkness— resulting from the
proximity of the sense-organs to the objects of perception.
This proximate existence (Vritti) is also called cognition,
This is & Proof ; and right notion resnlts from the apprehen-
sions of the sentient faculty by wmeans thereof.

(81). Intellect (Buddhi). being a modification of, orema~

. . nation from, Nature (Prakriti, Primordial

e e Tand  Matter), is inseutient ; and so, therefore,

thereflection of gre jtg cognitions, jar, &c. And similarly
the Bpirit therein. . . . .

the different modifications or productions

of the Intellect—plensures, &ec., are insentient. The Swirit
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(Purashu), however, having no real relation with these
pleasures, &c., is sentient. This Spirit, being reflected in the
Intellect, appears to be actually affected by the cognitions
and pleasures, &c., really belonging to the Intellect—which
latter, therefore, are said to favour an intelligent entity, the
Spirit. Through this reflection in the intelligence of the
Spirit, the non-intelligent Buddhi and its cognitions appear
endued with intelligence. This will be further explained in
Karika XX,

(82). In the definition, the mention of ¢ definite cognition,’

he above defini.  Sets aside all doubtful knowledge, because
tion differeatiates  the lutter is not definitely comprehended
Perception  from all ¥ . . )
other forms of cog- OF Well-defined, und hence is uncertain, By
nition. saying “objects,” their contraries, all non-
entities, are cxcluded ; as by saying ¢ prati’—and thereby
implying proximity of the sense-organs to the objects—are
excluded ¢ Inference,” aund ¢ Trustworthy Assertion.” Thus
‘the definite cognition of particulur objects’ is a complete
definition of Perception, since it serves to distinguish it from
all other things of the same, as well as of different classes
The definition of *¢ Perception” given by other philosophical
systems are neither impugned nor defended, for fear of being

too prolix.

(33). How can one, denying Inference as a proof,—viz., the

Tnference is esta- Materialist—be certain of the ignorance,
blished as a distinet doubt or erroneousness of another fan?
proot, Since, these—iguorauce, &e.—are not per-
ceptible to onr mortal eyes ; nor can mny other method of
proof be applied to this case, since no other (than Perception)
is accepted as such (by the Materialist). And not knowing
the ignorance, &c., of others, and thus going about addressing
people at random, one would be despised by the enquirers as
a mad man. Consequently, (we assert)that the ignorance,
&c., of others are inferred from such marks or characteristics,
ag difference of meaning or speech, &e. Thus, however unwill-
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ing, the Materialist is constrained to accept Inference as s
distinet method:of proof.

(84). And Inference following directly from Perception, its
definition must follow close upon that of
Perception ; there again, on account of the
particular definition being based on the
general one, the anthor gives the latter first— /¢t is preceded
by (a notion of) the middle* and major terms;”—the middle
term being the Vydpya or pervaded, and the major term, the
Vyapaka or pervader, the pervaded (Vydpya) is that which
is brought to its own natural sphere, after the removal of all
dubious and assumed conditions; and that by which the
Vyipya is thus brought in, is the pervader ( Vydpaka ). The
mention of “the mark and the marked,” both of which must
be objects, indicates objective or substantive coguition.
Inference proceeds from the knowledge of smoke as the per-
vaded (the mark) and the fire as the pervader (the marked).
Lingi (the marked) must be Lwice construed in the definition,
in order to imply the minor premiss [in which is stated the
relation of the minor term (the Paksha), with the middle term
(Hetw) ]. Thus the generaul definition of Inference comes to
be thus:—“ Inference is (v method of cognition) preceded by
(. ¢., based on) the knowledge of the relatious of the major
(Sidhya), the minor (Paksha) and the middle (Hetx) terms
with one another.” [That i to say, Infercnceis the know-
ledge derived from the major and the minor premises].

The definition of
Inference,

(5B6). The anthor now sketches the divisions which have
The three kinds of  Pe€R laid d(I)wu. by oth‘er sys.tcms also—
]nfc;ell.cu;—(l) T?e “ Inference 08 of three kinds,” 1. e., the spe-
@ The ¢ ;;,:"{:f;’,,% cial divisions of Inference are three-fold—
g{?}csh%\‘;l)‘ fml} 3 (1) The a priori [Purvavat—the inference
e ERJerenes fran. 4 A , X
the pereeption of spe- Of the effect from the cause, as of rain from
ili:g:"(}“sa”"”‘y‘””“"" the gathering of the clouds], (i) The a
posteriori | Seshavat—the inference of the
cause, from the effect, as of rain from rise in the river], and

* Literally—* the mark and the marked.”
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(iif) Tnference from the perception of species or class [ Inference
based on relations other than the causal, as of substantiality

from earthiness].

(88). First of all, Inference is of two kinds :—(1) The
» Affirnative (Vita) and (2) the Negative
oiqﬁ“‘f‘eg’:ﬁe.‘l‘v‘smn (Arita).* That which is based on affirma-
tive concomitance, is Vita ; and that based

on negative concomitance, the Avita.

(87). Of these, Avita is Seshavat (a posteriori or analytic).
The Negative— Sesha ig that which remains; and the
The a posteriori In-  Inferential knowledge having this re-
ference. . - ) .
mainderfor its object is called Seshavat,
As is declaredt:—* The cause in question being excluded, and
(the qualification) not found elsewhere, the idea of the remain-
ing (object) is Parigesha.’ [Vitsiyana Bhashya on the Nyéya
Sutras.] Examples of this Avita Inference, founded on nega-
tion, will be given later on Karika IX].

(88). The Vitais two-fold (1) Purcavat (a priori or synthe-

The Affirmative— tic and (Q)from the perception of species.
The a priori and Of these Purve is that whose object is
that from the per- .. X
ception of the such as has the characteristics of its spe-
Bpecies. cies known; and the Inferential knowledge
of which this forms the objeet is Purvavat ; as from the exis-
tence of smoke is inferred the existance of an individual fire in
the mountain,—the characteristics of the species *fire’ hav-
ing been previously perceived in the calinary hearth. The
second kind of Vita—the Inference based on the perception
of the species—is that which has its object, such as has

# The Vit has an A proposition for its major premiss ; and the Avita,an A
proposition, converted, per accidens.

t As for instance, in a proposed infercnce ot the form— sound has earth for
its substrate, since it is a quality’—the possibility of sound being in carth being
excluded on the ground of its never being concomitant with smell, the quality
specific of earth ; and there being no possibility perceived, of sonnd residing
clsewhere, we have the notion of sound, being a quality specific of Vril (Ak4sa)
as Pariseshd.




[39] 17 [x. v

the characteristics of its species (previously) unknown ;
of this kind arc all inferences with regard to the sense-
orgaus ; becanse in all inferences of this kind, the existence
of the cause of the perception of colour (¢. e. vision) is inferred
from the fact of its being an effect (and as such neces-
sarily caused). Though the characteristics of instramental
cauge in general have been perceived in objects like axes,
&c., yet those of the specics of the particular kind of such
causes—the scnse-organs which are inferred to exist as
causing the perception of colour, &c.—are nowhere perceived.
Nor are the individuals—the purticnlar sense-organs—form-
ing the class ‘Sense,’ perceptible to onr mortal eyes ; as are
those of the class ¢ Fire.’ Lo this lies the difference between
the Purvavat (a priori) Inference and the Simdnyatodrishta
(Inference bused on the perception of the species); though they
resemble each other, inusmuch as both are Vita (affirmative).
Here (in Sdmdnyatodrishta) drishta =darsina, i. e., perception ;
and Sdmdnyatak =of Saminya, <. ¢, species or class; to Sdminya
is added the universal affix 7asi. = Thus then the term
means—* The Inference, consisting in the comprchension by
the individnal of a species whose general characteristics are
not known,” All this has been fully explained by usin the
“ Nydyardrtika-tdtparyatike * and is not repeated here for
fear of being too prolix.

(89). Since the comprehension of the conunection of words
Valt Testimong gin a scnten.ce) is preceded by a process of
based on Inference,”  inference with regard to the cause of action
of the experienced youth directed, on hear-

ing the words of the experienced director, and further, since
the comprehension of the meaning of & word is due to the
knowledge of its denotation,—therefore Valid Testimony, is
preceded by, and based upon, Inference. Hence, after having
defined Inference, the author nest defines Valid Testimony.

Here, of course, having the force of the Genitive,



R10—43] 18 [k v.]

“Valid Testimony is true revelotion.” Here the mention of

Valid Testimony is merely a statement

The definition of h

Trustworthy Aseer-  Of the term to be defined ; therest forming
tian, given in the T ¢ ’ g ¢ R
Eorkd xplaine, the definition. Tr.ne , means ¢ proper ;

hence ‘true revelation’ means ¢ proper
revelation.” ¢ .Sruti’ is the comprehension of the meaning of a
sentence by means of the sentence.

(40). This is self-cvident, Ttis true; since all apparent
discrepancies and doubts with regard to
it are set aside by the fact of its pro-
ceeding from the Veda, which is super-
haman. Thus also the knowledge obtained from Smritis,
Purdnas, &e., which are founded on the Veda, becomes true,

The Self-Evidence
of Sruti

(41). To the primeval Kapila, in the beginning of the
Smritis and Pum.  KalDs ‘We may a'ttrlb‘nte Fhe reminiscence
nas inclnded in  of the S'ruti studied in his previous birth,
“ Apta-Vachana.” s 10y
us we recollect, after the vight’s sleep, the
ocenrrences of the previouns day. And so did the revered
Jaigishavyn, in his conversation with Avatta, speak of his
reminiscence of his births extending over such a long time as
ten Mahakalpas: ‘ By me, evolving through ten Mahdkal-
pas, &e.”

(42). Bysaying ¢ frue vevelation,” all pretended revelations

such as those of Sakya, Bhiksha, &c.,—

tioi?ﬁ::i;fief“”]“' have been set nside. The invalidity of

these systems is due to their making un-

reasonable assertions, to want of sufficient busis, to their mak-

ing statements contradictory to prools, and lastly to their
being accepted ouly by Miechehhas or other mean people.

(43). ‘=’ distingnishes ¢ Valid Testimony ” from Inference.
r M iJ .

Differentintion ¢ Lle meaning of u seatence is the Prameya
Valil Testimony (the fact to be proved): sentemce’ or
from Infcrence, A . . .

on Snierence word’ is not its property ; and as such conld
not be its mark or predicate. Nor does a sentence, ex-
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pressing a meaning, stand in need of the comprehension of the
connection of the mark and the marked which are the neces-
sary conditions of Inference ; since the sentence of a new poet,
previously unknown, expresses the meaning of sentences
touching unknown regions.*

(44). Having thus defined proofs,
Tt ther f : ) :
postulated by other  geucrically as well as specifically, the other
systems shown tobe  kinds of proofs, Anulogy and the rest,
included in the three '
already defined. postulated by others, can be shown to be

included in the above.

(45). Aralogy (Upamdnd) is exemplified as ¢ The gavaya
(a species of ruminants analogous to the

mf,,;‘“‘;’{;'gm"rg"ﬁ; deer ) is like the cow.” But the know-
{;‘:&;‘Zf“ in apta  Jedre produced by this statement i nothing
more "than that produced by our “Valid

Testimony.”  The kuowledge that the term ‘gavaya’
denotes some object resembling the cow, is also nothing
more than Inference. The object with reference to which
experienced persons nuse o particular term, comes to be
denoted by that term, in the absence of any other object
(that could be so denoted), . g., 7ireg (the class ¢ cow’) is denot-
ed by sit. Inthe same manuer experienced people having
asserted that “the object denoted by the term, ‘gavaya’ re-
sembles the cow,” the term ¢ gavaya’ comes to denote somes
thing resembling the cow ;—and this knowledge is purely In-
foremtial. The cognition of similarity of the perceived
¢ gavaya’ with the cow is the result of mere Perception; hence,
the cow being rocalled to memory, the cognition of the
‘gavaya's’ similarity thereto becomes perception, pure and
simple. And it cannot be further urged that the similitudet

* Whereas Inference can belong only to objects previously known.

+ This is levelled against the assertion of Mandana Misra in his Mimansa-
nukramani, that the objcct ®f analogy is not either the garaya or the cow,
but the similarity of the une in the other, which-cannot be said to be amen-
able to pereeption,
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existing in the cow is different from that in the ¢ gavaya’ since
the similarity of one species with another consists in both of
them having a common mode of the conjunction of their
various parts; and this common methed of conjunction can be
one only ; and this being perceived in the ‘ gavaya,” must be
the same in the cow also. Thas (we find) that nothing is left
to be proved where Analogy could be applied to advantage.
Hence Analogy is not a distinct Proof.

(46). Similarly Apparent Inconsistency (Arthipatti) is
not a distinet Proof, For the case of the

Apparent Incon- . : tept [ R :
sism‘,’]‘;ym rthapatth ussqmptmn of the' living Chaitra bem‘g
shown to beincluded  outside;. when ‘he-is not found at home, 18

in Inference. . . .
¢ cited as an instance of Apparent Inconsis-

tency. To us, Sankhyas, this is nothing more than Inference.
A particular object being non-pervading or finite, when not
found in one place, must be in another. The major premiss—
in the form, that a finite object being in one place cannot be
in another—is easily got at, with refercnce to our own bodies,
Similarly the cognition of the external existence of an existing
ohject, is inferred, from the mark of its not being in the house ;
and this process is purcly Inferential. Chaitra’s existence
somewhere else cannot set aside the fact of his non-existencein
the house ; and as such, non-existence in the house could, very
reasonably,be urged as a reason for his heing outside. Nor
does the fact of his non-existence in the house cut off his exist-
enae altogether ; aud consequently his eatity could be said to
retain itself ontside. For Chaitra’s non-cxistence in the hounse
coutradicts cither his existence in ¢oto, or merely his existence
in the house. The former alternative cannot stand, the subjects
of the two propositions being different,  1f you say that by
the goneral assertion—¢ he must be somewkere” (without any
definite place being mentioned), any particular place—even

* It i3 only when two statcments arc made with regard to ope and the
same subject, that they contpadict each other which is nut the case in th
present instance,
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the house—may he implied ; and as such the non-existence in
'the house becomes uncertain; and thus there being co-objectivity
between the two propositions noticed above, they would con-
tradict each other,—we reply : No: because the non-existence
in the hounse huving been ascertained by evidence—-of Percep-
tion in the present instance—cannot be set aside, on the ground
of uncertainty, by the doxbtful fact of his existence therein, It
is not proper to assert that his proved non-existence in the
house, while overthrowing his uncertain cxistence therein,
would sct aside his existence in fofo and set aside all doubt
(of his existence in space). Becuuse Chaitra’s existence in the
house, being contradictory to his proved non-existence therein,
is overthrown by this latter; not so his existence ¢n toto ; since
this latter fact is altogether disconnected with the non-exist-
enco in the house. Thus it i3 very proper to say that the
external existence of an entity is inferred from its characteristic
of internal non-existence.  ¥ence the assertion—that the
subject of Arthdpatti is the removal of contradiction after due
cousideration of the strength of two contradicting proofs—is
sct aside ; for there is no real contradiction between the parti-
cular (the proof of non-existence in the house) and the general
(that of mere existence). The other examples of Arthapatti
may similarly be shown to be inclnded in Inference. Ience
it is established that Apparent Inconsistency (Arthdpatti) is
not & proof distinct from (Disjunctive) Inference.

7). Negation (Abldra) again is nothing more than

mere Perception. The Negation of a ¢ jar’

Negation (Abhdva) i3 hothing more than a particular modifica-
shown to be includ- . . .

ed in Perception. tion of the Earth characterised by (its)

absence. Since all existences, with the

single exception of Consciousness or Intelligence (CAit--Sakti),

are momentarily undergoing modifications, all of which are

perceptible to the scuses therefore there is no ground left nn-

eovered by Perception *for which we should postulate a distinct

proof in the shape of Negation (Abhdra).
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(48). “Probability” (Sambhava)=—e. g., the knowledge
of the existence of lesser weights in
Probability (Sam- o : Wy
have) showyt to be  Sreater ones- -is also an m'smnce of Infer-
included in Infer- ence. The heavier weight is known as not
enee. 3 e g . :
capable of existing without the lesser ones;

and this fact leads to the belief in the existence of the latter
in the former. :

(49). That is called “Rnmowr” (Aitihyn), by the Sankhyas,
whose first speaker is unkunown, and
qumour (MRS which is handed down by mere tradition—
ing doubtful testi- ¢, g, ‘a Yaksha resides in the Vata tree)
mouy: This -—Rumonr—is not a proof ; since it is
doubtful owing to the fact of the first spenker being unknown,
“ Valid Testimony,” however, is that of which the speaker
is known to be veracious. - Thus the three-foldness of proofs
i3 established,

(50). Thus have been defined severally the different kinds
of proof, with a view to demonstrate the existence of the Mani-
JSested, the Unmanifested and the Knowing. Of these, the
Muanifested—enrth, &c.,—are perceptible in their true form,
even to the common plonghman. ' And similarly the e prior:
Inference with regard to the existence of fire in the mountain,
could easily be arrived at through the mark of the smoke. Such
being the case, a system of philosophy, propounded for the
sake of these, loses much of its importance and necessary
character. Hence what is difficult to be got at (by ordinary
methods) should be explained by philosophy. Consequently
the cases of application of the different proofs are laid down.

KArixkd VI

Knowledge of supersensuous objects is obtained
through Inferen~e—the  Sdmanya-
The cases of appli- . . .
cation of the difter.  fodrishta,  What 1s not proved by this
ent proofs, . el
18 proved by revelation,
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(51). The particle g distingnishes the Samanyatodrishta
from Perception and Inference @ priori.  Through the
Sémanyatodrishta Iuference there avises knowledge of,
Pradhina* (Primordial Matter or Nuture), and the Spirit :
both of which traniscend the senses,—and this knowledge is’
due to the operation of Buddhi reflected in Consciousness:
Chaitanya (belonging to Spirit). The above implies the appli-;
cation of the Seshavat (Negative) Inference also. :

(52). Then, does the Simdnyatodrishta Inference alone
apply to all objects transcending the senses ?  If so, we shall
have to deny the existence of the Gireat Principle (Mahat),
&e., as also of Heaven, Destiny and the Giods in heaven, in the
case of which the inference does not  apply. Hence it is said
—« By this, d°c.,” and ag a simple “ by this” would suffice to
give the required meaning, the ‘=&’ must be taken as referring
to Seshavat (Negative) Iuference.t

(68). Objection—Granted all this. But the non-percep-
tion of such objects as ‘sky-flowers,” &e., leads to their being
accepted as non-entities; in the same way we might infer the
non-existence of Nature, ‘and the rest (which are like sky-
flowers not amenable to perception ). This being the case, why

* Honceforth Pradhfna, Prakriti or Avyakta will, for the sake of simplicity,
be translated as * Nature.

{®There i3 a difference of opinion ‘among Commentators as to the explana-
tion of this KArik4, especially the first half of it. Vichaspati Misra, as we
have seen, explains it as—*we have a knowledge of supersensnous objects,
through the S&mdnyatodriiia Inference.’ Gaudapada takes it the same way.
But Narfyana Tirtha explains thus—“1u *Simdnyatalk, the affix *tasi’ is
subatituted for the genitive case-termination. Thus the meaning is that of all
(generic) objects amenable to the senses, we have a knowledge from Preception,
&c.”  This last is the sense accepted by Davies in his translation. But the
former interpretation appears to be the more reasonable.  Beeause it cannot be
said that Inference dnes not apply to objects amenable to the senses. Davies,
in a {oot-note in loco, says tWat ¢ SAmdnya,’ “docsanot mean, &c.” But he loves
sight of the fact that ¢ Sdmdiyatedrishta” is the technical name of a parti-
cular kind of Inlerence,
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have recourse to the various kinds of Inference for the sake of
these latter?
The reply ig~-
KAirgd VII,

¢ (Non-perception arises) from excessive distance,
extreme proximity, destruction of the sense-organs,
absence of mind (inattention), subtlety (or minuteness),
intervention (or the existence of some intermediate
barrier), predominance (of other objects), and from
intermixture with with other like objects,”

(54). The “non-perception” of the following Kérikd is to
be construed along with this, in accordance with the maxim
of the “looking (back) of the lion,”*

A bird soaring high, though existing, is yet not per-

ceived on account of extreme remoteness.
Thedifferent causes ¢ Fixtreme’ (w#7) must also be taken with
ofthe non-perception Fipl oA Wi B
of objects, explained.  * proximity’ (sémipyo)—e. g¢., the non-per-
ception, through extreme nearness, of the
collyrium (anjana) in the eye.
« Destruction of organs” ==e. g., blindness, deafness, &e.

« IFrom absence of mind.”—-As a person, under the
influence of (some very strong) desire, &c., does not perceive
objects, evenin bright daylight, though quite within the
range of his senses.

“ From Minuteness”—As for instance, however, much we
may concentrate our mind (¢. e., however attentively we
may look) we can never perceive atoms, though under our
Very eyes.

“ From Intervention”—e. g., one cannot see the Queen
behind the walls.

# ¢ The maxim of the lion’s (backward) glance, is generally used to mark
the connection of a thing with what precedes azd follows.” [Vide. The
Nyaya-Latika in loco,]
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“ From subjugation or suppression’-—e, g¢., the non-per-
eception of the coustellations, suppressed by the brighter rays
of the sun.

“ From intermixture”—as one does not preceive drops
of rain-water, disappearing in a tank.
(65). The ¥ in the Karik4 has a collective force, implying

even those not here mnentioned; such as non-production’
is also amoug the canses of uon-perception--as one cannot
perceive, in the milk, the curd, not yet produced therefrom.

(88). The upshot of the whole then is, that the non-exist-
ence of & certain object caunot beinferred merely from the
fact of its not being perceived ; for there is danger of the
principle being nnwarrantubly stretehed too far. Thus, for
instance, a certain individnal, getting out of his house, can
never be he said to be assured of the non-cxistence of the
inmates, simply on the gronnd of his not seeing them. The
fact is that it is only with reference to objects capable of
being perceived on the occasion, that non-perception leads to
the inference of their non-existence, And this capability of
being pereeived can never belong to Natnre &e., (which are by
their nature imperceptible); and as'such it is not proper for
intelligent men to infer their non-existence merely from their
non-perception or imperceptibility.

Question—Which of the above—mentioned causes (of non-
peroeption) applies in the case of Nature, &c.? The reply is—

KairmA VIIL

The non-apprehension of this (Nature) is due to its

The non-appre- Subtlety, mnot to its non-existence;
};i’;’gg‘;‘,‘gﬁlg;tg;ﬁ; since it is apprchended through its

not tonon-existence > L4 . Y :
Ttacxistencaveriied  €ficcts. These effects are the Great
by its effects. Prideiple, and the rest—ecffects (some

of) which are similar, end (some) dissimilar to Nature,
-4
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(67). Why should we not, continues the objector, attribute
the non-apprehension of Nature to its non-existence, as we do
of the seventh kind of unction (in rhetoric)?

The Author replies,— Not due to ite non-existence,”” Why ?
“ Because it is apprehended through its effects” It refers to
Nature. The proofs of the apprehension of the Spirit will be
mentioned later on, in Karika XVII. If we find direct
perception inapplicable in the case of ohjects, whose existence
is ascertained by means of evidence other than that afforded
by perception itself, we at once infer the inapplicability to be
dne to incapacity* (and not to non-existence of the object
itself).t The seventh unction on the other hand, has not its
existence ascertained by any proof, and as such, the incapacity
of perception cannot be urged in its case.

(58). Granted all this, but which are the effects frony
whose existence, you infer that of Naturc? The reply is—
“The Great Principle, and the rest are the ¢ffects.”

This will be proved later on (Karikd XXII.) Next are
mentioned the similarity and dissimilarity in form, of these
effects, with Nature-—the comprehension of both of which is
anxiliary to discriminative knowledge i~ Similar and
dissimilar to Nature.”’

This division will be farther treated of in Karika XXIIT

et. seq.
Different  views .
with regard to the (69). From (the existence of> the

’(‘f‘)‘?““ﬂ‘fe“ﬁiﬁ%g‘fg effect is inferred (that of) the cause :~-on this

{;if?w of the ef{‘?gt point there is diversity of opinion. Thus
emn an €nti .

arisigflg from mm}_r some philosophers (Ehe Baunddhas) assert
entity. ~ (2). The ; i . -enti
e v rine  the production of entity from nom-entity.

whole series of Others (the Vedantists) represent the whole
effects being a mere

* On the part of perception.

+ This statement is with referance to Nature, the existence of which is
proved through its effects—the proof being baséd on the general proposition
“Every effect must have a cause.” The effects, Mahat, &c., are perceptible
these must have a cause, and this cause is Nature,
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;‘l'glr“cgloneflfg?;& 8(‘;) series of effects as a mere evolution from a
The Nyayn and Single entity, aud not a real entity in it-
&fse:gi‘z‘t‘ l‘)’i‘;;"g of  self. A third set of philosophers (the
non-entity arising  Nayiyikas) hold the production of non-
i-r}?:] Siﬁlg}, ‘,E‘i’i; entity from entity. The Sankhyas lastly
::"1 ﬂ;entfgccbmbit;;:;g teach that from entity emanates entity.
from an entity,

(60). Now, we cannot establish the existence of Nature,

Tho impossibility ir‘n ncc(_u-.d:m(‘,e wit.h. the first §hrec theories.
of the existence of Lhe Universe consists essentially of sound,
f;’:’&eolggl“u‘ig’g‘ifg &e., which are different forms and modi-
the first  three fications of pleasnre, pain and delusion,—
views. and as such bears ‘testimony to the charac-
ter of Nature, which lies in its being constituted by goodness.
passion and darkness. Such being the case, if we assert the
production of entity from non-entity (the Banddha view) [we
would land ourselves in an absurdity] »iz., how counld the
cause, an undefinable (unreal) non-entity, consist of sound,
and the rest which are diffcrent forms of pleasure, &c.? For,
certainly we cannot hold the identity of entity and non-entity
(two opposites). Nor could the doctrine of the emanation of
entity from entiiy (the Sankhya view) be upheld in accordance
with the theory that the phenomena of sound, &c., are mere
evolutions from u single entity (the Vedanta view). Nor
again could we attribute phenomenality (or changeability) to
the single ; in fact the notion of such phenomenality (change-
ableness) with regard to the uunphenomenal (nuchangeable)
would be & mistake. Kven in the theory of Kanada and
Gautama, who maintajn the production of non-entity from
entity, the existence of Nuture cannot be proved; since,
according to them, the cause is not identical with the effect,
inasmuch as entity and non-entity are diagonally opposed to

each other.*

* According to the NaydyiRas the cause is an entity, the effect a non-
eutity; and since an entity aud a non-entity cannot be identical, therefore
the causc and the effect caunot be identical,



[61—63] <8 [K.1x.]

(61). Hence,in order to establish the existence of Nature,
the author first declares the effect to be an entity, (even prior
to causal operation).

Kariki IX,

The effect is an entity ; (1) because a non-entity can
never be brought into existence ; (2)

The five proofs of . .
the effect being an  because of a (determninate) relation of

tity. X . .
entity the cause (with the eftect) ; (3) be-
cause everything cannot be possible (by any and every
means) ; (4) because a competent (cause) can do (only)

that for which it is competent ; and (5) lastly, because
the cffect is non-difterent from the cause,

(82). The effect is an entity—that is to say, it is 8o even
prior to the operation of the canse, Against
this theory, the Nayiyikas canuot urge the
fault of the absurdity of the production of an
already existing object. - Because though the production of the
sprout and the jar is consequent upon the destruction of the
seed and the lump of clay respectively, yet causal energy can
only be attributed to an euntity in the shape of the seed, and
not to its destraction [a kind of negation, a non-entity].
Further if you assert the production of entity from non-entity,
this latter, being at any time available, would give rise to the
(absurd) possibility of any and every effect being produced at
any and all times.  All this has been explained by us in the
Nyayavértikatitparyatikd,

The Bauddha view
rofuted,

(63). The belief in the existence of the phenomenal

world cannot besaid to be illusory unless
The Veddntaview we have some proof invalidating its
met. existence.*

* This is urged against the Vedénta theory of the effect being an
evolution from a single real entity,
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(64). Now remaiuns the theory of Gantams and Kanfida,
with reference to which the author asserts—
vgg:shgl{fﬁ‘cwzﬁg “ The effect is an entity.” In support of
ticised; and the this assertion, the following proofs are
Shakhya view esta gdduced :—(1) “ Since a non-entity can
never be brought into existence” If the
effect were o non-eutity before the operation of the cause, it
could never be brought iuto cxistence by anybody. By even a
thousand artists blue can never be made yellow. 1f you assert
entity and non-entity to be mere properties belonging to the
jar, then in that case, the qualified object (the jar) being non-
existent, no property could belong toit;and as such the entity
the (property) remains in the same condition (7. e, cannot be
attributed to the jar). Nor can non-entity (ns 8 quality) be
attributed to it. Ior, how ean non-entity belong to the jar
(as a property) when it is neither in any way related to it
nor cognate to it ? Hence ns after the cavsal operation, so
too before it, the effect subsists.

Such being the case, all that remains to be done by the
cause is the manifestation or unfolding of the pre-existing
effect [4. ¢., its emanation from the causc wherein it has been
lying latent]. The manifestation of somethingexisting before-
hand is a fact quite compntible with cxperience; as of the
oil from sesamum by pressure, of rice from paddy by thumping,
and of milk from cows, by milking. On the other hand, we
hage no instance of the manifestation of a non-entity ; for &
non-entity is never seen to be either manifested or produced.

(86). (2) Yorthe following reason also does the effect
subsist before the operation of the canse : “ Because of a
(determinate) relution of the cause with the effect.”  That is to
suy, the effect subsists becanse of the relation holding between
itself and its materinl canse. That is, the cause produces
the effect when in relation with it ; and (we all know) that
no relation with a non-existing effect is possible ; bence the
effect must be an entity.
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(66). Granted all this; but, continnes the objector
wherefore is the effect not producible by canses unconnected
therewith?  We reply, that under such circamstances,
only non-entity would be produced. With this reply in view
the aunthor lays down :—

(3) “Since everything cannot be possible.”—If the effect
unconnected with the cause conld be produced (by that cause),
then every cffect wounld arise from every cause (withont
restriction), there being no other limitation save that of
unconnectedness (which any canse can have with reference to
any effect.) But such is not the case. Ience a connccted
effect only can be produced by o connected cause, and not an
unconnceted effect by am unrclated one:—as suy the
Sankhyas—« There is no relation of the canse, imbued with
entity, with non-entity ; those holding the prodaction of un un-
connccted effect will land themselves in a regressus ad
infinitum.”

(67). Objection: Be it so: Butan entity, though an-
reluted, will always produce the cifect for which it is
competent ; and this competency too ‘conld be inferred from
the presence of the effect, and as such we sail clear of the
regressus ad infinitum,

Reply : (4) “Since @ competent cause does that for whick it
is competent.’--Now then, asks ouar anthor, does this
¢ Capability or competency’ belonging to the cause imbued
with the causal energy, upply to cvery effect or only to those
to which the cause is competent? If the former, then che
same confusion arises ; if the latter, then the following (ues-
tion will urisc-—how docs the energy %hpply to non-entity?
On this point if it be usserted that the (causal) energy itsclf is
so constituted as to produce only certain effects, not others ;
then we ask—Is this peculiarly constituted energy of yours
conneeted with the particular effect or not? In the former
case, o relation being possible with a non-entity, the effect
must be an cutity ; in the latter, you have the same endless
serics of causes and effects. Hence it is reasonably declared
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that (the effect is an entity) “because a competent cause can
only produce an effect for which it is competent,”

(68). (5) For the following reason toois the effect an
entity : “Since the effect is connate (non-different) with the
cause.”—The effect is not different from the canse: and the
canse is an entity ; then how can the effect, non-different from
this latter, be a non-entity ?

(69). The proofs establishing the non-difference of cause
and effect are the following : () The cloth
Proofs of the non-  (an effect) is not different from the threads
difference of cause . » . o
and effect. (its material cuuse), since it is a property
chavacteristically inhering in the  latter
[% e., since the cloth inheres in the threads constituting it].
An object differing in its essence from another, can never
inhere in it ; as the cow in the herse ; but the cloth is inherent
in the threads ; hence it is not different from it in its egsence.
(6) Owing to the cansal relation subsisting between the cloth
and the thread, they differ not in essence ; because the causal
relation can never subsist between objects essentially different
from one another—e. ¢. between jar and cloth, But between
cloth and threads we do find the causal relation subsisting ;
hence they can never differ from one another, in essence. ()
For the following reason also, there is no difference between
cloth and threads : because of the absence of junction and non-
contiguity between the two. We see junction taking place
between objects differing from one another, as between a pool
and a tree; the same with regard to non-contiguity, as
between the Himavan and the Vindhya. In the instance
before us, however, there is neither junction nor non-contiguity,
and as such, no difference in essence. () For \the following
reagon too, cloth and thread do not differ in essence: because
of the non-inclusion (in the particular effect) of any (other)
effect different in weight (from the cause). As a matter of
fact, an object differing in essence from another always has a
weight different from that of the latter—e. g. the lowering of
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the balance caused by two palas® is more than that cansed by
a single pale. But we tind no such difference between the
effects of the weight of the cloth and those of the weight of
the threads constituting it. Hence cloth is non-different from
the threads. These are the proofs afforded by a process of
negative inference [Awvitdnumina—sce, Kdérikd V] establish-
ing the non-difference (of cloth and threads in particular, and
of cause and effect in general).

(70). The non-difference being thus established, (it is
decided that) the cloth is only a pacticular development of the
threads combining themselves in various ways; and that the
two do not differ from cach other in essence. No essential
difference can be proved-on” the ground of self-contradictory
actions in themselves (. e., the eflects), (difference apprehended
in) language, or the difference in action (of the cause and that
of the effect).t Because these differcnces do not contradict
each other, when we see that they are brought about by the
appearance and disappearauce of particular conditions—as for
instance, the limbs of the tortoise disappear on entering its
body and appear again on emerging {rom it ; but for this, we
cannot say that the limbs arc either produced from, or
destroyed by, the tortoise. Iu the same manner, jar, crown,
&c., which are only particular developments of clay, gold, &c.,
on emanuting from these Tatter, are said to be produced ; and

* A particular weight.

t Self-contradictory actions in themselpes. When the cloth is reduced to
threads, we say ‘the cloth is deatroyed, and the threads are produced ? now
destruction and production are diagounally opposed ; and us such cannot he
predicated of the same thing at one and the same time; but we do predicate
production of the threads and degtruction of theecloth at one and the samg
time, So they differ.

Differenee apprehended in langruage—as when we use such scntencees as—a
¢ Cloth is made of threauis.”

Difference in action—Thus we sce that eloth can rover sn object which
certainly the threads cannot.  And objects differing in their action must differ
in essence.

These three are the objections brought forward against the theory of the
non-diffcrence of canse and effect, Each of these is commidered and refuted
separately in the following lines,
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on entering them again (7. e, being changed into clay, &e.,)
they disappear and are said to be destroyed.

Nor ngain can a non-entity ever be produced or an entity
destroyed ; as says the revered Krishna-
The Bhagavadgith dvaipayana:—*“There is neither an exist-
supporting the 84n- . .
khya view, ence of non-entity, nor non-existence of
entity ” [ Bhagavadgité 11—16]. As the
tortoise is not different from its owu contracting and expand-
ing limbs, so also are jar, crown, &c., not different from (their
material canse), clay, gold, &c. The assertion “clothis in (7. e.,
made of) threads,” is as consistent as the assertion—“Tilaka
trees in this forest.”’*

(71) Nor does difference of purpose and action establish
difference in essence ; since & single substance can have wmani-
fold functions, as the fire alone can burn, digest and give light.
Nor is fixity of purpose and action a ground of difference
among substances, ; for we see that this fixity varies in the
substances themselves, taken singly or collectively; as &
bearer, in company with other bearers, can carry the palanquin,
which he can never do when alone. Similarly, the threads
though unable to cover, when taken singly, yet do cover when
conjoined and thus having their existence as cloth manifested
(¢ e., having developed into cloth).

(7). Objection :—Granted all this. Bat, is the mani-
. JSestation or appearance itself an entity or a

An objection,— . . .
based on the nature  hon-entity, prior to the operation of the
of :g: g;’;ﬁ{”'“ﬁ"" canse? If the latter, then you admit the
production of non-entity. If, however,
you hold to the former alternative, then have done with the
cansal agency sltogether ; for we do not see the necessity of

» Asthe Tilaks troes, cBnstituting the forest, are nothing besides the
forest itself; aud yet we speak of the “Tilaka trees in the forest,’' so with
the assertion with regard to the cloth and threads.

5
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the caunsal operation when the effect already exists. If yon
assame the manifestation of the manifestation, yon will be
landed on a regressus ad infinitum, Hence the assertion,
that ¢the threads are made to have their existence as cloth
manifested,’ is invalid.

(73). To all this we make the following reply. Even on

. your own theory of the production of not-

ﬁo? plz;— T:;g:"’:; entity, we ask—zwhat i8 t}})lis ‘production’—-?

common to both  An entity or a non-entity? If an entity,
80r1€s. .

then have done with the agency of the

canse ; if, however, you assert it to be a non-entity, yon will

have to postulate the production of that prodnction and so on

ad infinitum[and such being the case, the fault of regressus

ad infindtum you urged against us, loses its force, since it is

common to both of us ; and consequently it is not.fair to urge

it against one],*

(74). If, in order to avoid the regressus ad infinitum, you
declare that the produnction is nothing more or less than the
cloth itself ;—then the notion of eloth wonld coincide with
that of production ; and as such, on saying cloth, one shonld
not add 78 produced (becanse it would be a useless repetition) ;
nor could he say the cloth is destroyed ; becanse destruction
and production (denoted by cloth) can never coexist.

(786). Consequently, we have only two alternatives: the
production of the cloth must inhere either in its material
cause (the threads), or in its were ezistence (Sattd). In
either case, the cloth cannot be produced without the operavion
of causes. Thus it is proved that the operation of the canse
is necessary for the manifestation of alfeady existing effects.
(If you urge against us the common saying—*canses do
(produce) the forms of cloth”—then we reply that) the causes
have no relation with the forms of cloth ; because these
forms are not actions, and it is only with actions that causes
are related ; or else they lose their character.

* This point bas been discussed by S'ankardcharya, in his Bhashya on the
Ved4nts Sutras, under the aphorism * Swapakshadoshdehcha,”
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(?78). Thus then it is proved that the effect is an entity,

(77). Having thus proved the effect to be an entity, a
fact favourable to the doctrine of the existence of Natare, the
author next states the similarity and dissimilarity between
the Manifested and the Unmanifested, & right comprehension
of which appertains to discriminative knowledge ; and this
is done in order to show the character of Prakriti, whose
existence is to be proved.

KAried X,

The Manifested has a. cause : it is neither eternal

Points of dissimi- Nor pervading (. €., universal) ; it is
ll;:irtliytefti:{w?\%x:i e active (7. e, mobile or  modifiable),
Unmanifested. mulmform, dependent, predicative (or
chamcterlstlc), conjunct and subordinate. The Un-

manifested is the reverse,

(78). “ Hetumat”—i. ¢., having cause. The question as
Al the qualifica. to what is the cause of what, will be
tions explained. dealt with later on (Karika XXII).

(79). “ Not Fiternal”—i. e., destructible, revolving [re-
turning to the condition of its material cause®].

(80). * Not pervading ”—that is to say, the Manifested
dod not extend over all evolving or developing substances.
The effect is pervaded by the cause but not vice versd, e.g.,
Consciousness (Buddht) can never pervade Nature (Prakriti),
and as such is non-pervading.

(81). “ Active”—i.e.,, mobile. Conscionsness (Buddhi),
&c., have mobility inasmuch as they renounce certain
bodies they have hitherto occupied, and occupy others;

* Since the Sa&nkhyas do not admit of an utter unnxbxlatxon of &
substance,
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as for the mobility of earth, &c., it is too well known to neel
an explanation.

(82). «“Multiform *—Since Conscionsness &c., differ in
different individuals ; earth, &c., too are multiform in the
shape of jars, &e.

(83). “ Dependent”—On its cause; though the effect is
non-different from its canse, yet the assertion of the relation
of subserviency is based upon a difference conventionally
accepted ; as we say—* the Tilakas in the forest.”

(84). “ Characteristic or predicative”—i. e., of Nature.
Conscionsness (Buddhi), &c., are characteristics of Nature,
which cannot be its own sharacteristic, though it can be so of
the Spirit (Purusha).

(85). “ Conjunct”—Bearing in itsclf the relation of whole
and parts. Counjunction consists in approach preceded by (i. e.,
after) non-approach ; and connection with such approach of
the whole to the part is what is connoted by “ conjunct ;”
as for instance, earth, &c.; conjoin among themselves, and so
do others. On the other hand, there is no conjunction
of Nature (Prakriti) ‘with Consciousness (Buddhx),.. since
the two aré connate (and as such there can be no none
approach); nor is there reciprocal conjunction among
Goodness, Foulness and Darkness, since there is no non-
approach among them [since they all conjointly inhere in
Nature].

(86). * Subordinate”—Consciousness stands in need of
the aid of Nature in the completion of the production of its
effect, Self-consciousness (Ahenkéra). Without this aid,
being by itself too weak, it could not be efficient to produce
its effect. Similarly do Self-consciousness and the rest stand in
need of similar aids in the production of their several effects.
Thus, each and all stand in need of the perfecting hand of
Nature. Hence the Manifested, though efficient in the
production of its effects, is yet subqrdinate, inasmuch as it
stands in need of the aid of the Supreme Nature (the highest
in the secale).
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(8?). “ The Unmanifested i3 the reverse”—i.e., of the
Manifested. That is to say—the Unmaenifested is uncansed,
eternal, pervading, and inactive (immobile}—thongh to
Prakriti does belong the action of evolution (or development,)
yet it can have no mobility—single, independent (self-
sufficient), non-predicative, unconjunct, compact (.e., not
made up of parts), and non-subservient (supreme).

(88). Having thus explained the dissimilarities of the
Manifested and the Unmanifested, the author now mentions
the similarities between these, and the disgimilarity of both
of these again from the Spirit:

Kirkd XIL.

The Manifested has the three constituent Attributes
The points of (Gunas), it is indescriminating, object-

similarity between jye, generic (or common), non-intel-
- the Manifested and o ( )’ on-intel

the Unmanifested ligent (or insentient) and productive.
and those of dis- . T
similarity of these S0 alsois Nature. The Spirit is the

from the souls .
reverse, and yet also (in some respects)
similar,

(89). “ Having the three constituent Attributes.”—That is
to say, the Munifested is possessed of the three attributes of
plemsure, pain and dulness. By this assertion are set aside all
the theories attributing pleasure and pain to the Spirit.

(90). * Indescriminative”—i. e., as Nuture is not des-
criminated from itself ; so too the Great Principle (Mahat or
Buddhi) being connate with Nature, cannot be descriminated
" from it. Or indescriminntiveness may mean merely co-opera-
tiveness: nothing singly (among the Munifested) can be a canse
efficient for its effect ; §t can be so only when in company
with others ; and as such no effect is possible from any cause
taken singly by itself,
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(91). Some (the Vijndna-Vadi Banddhas) assert that it is

An objection bas- Idea (Vijuhna) alone 'tha.t is denoted by
ed onthe Ideslism the words pleasure, pain and dulness ; and
of the Banddhes. ¢}t there exists nothing besides Vijnina
that could possess these (pleasures, &c.,) a8 its attributes.

In opposition to this view it is laid down that the Mani-
fested is “ odjective” (=perceptible). That
obj;l::}:.?ou sﬁ‘:‘;‘?g;ﬁ" is to say—it is so outside (and as such over
and above) Vijnina, and as such it is
“ Common”—i. e., perceived (simultaneously) by wmany
persons. If, however, these were nothing more or less than
Vijoina, then in that case, this latter being uncommen
(or specifically belonging to particalar individuals), all
the Manifested elements would be so also; for the
Vijnina of one person can never he perceived by another,
owing to the impéreeptibility of any intellect other than the
agent’s own, On the contrary, in the case of a Manifested
substance (such as) the glances of a dancing girl, the attentive-
ness of many persons to that single object is quite & consistent -
fact, which it could not be if we were to reduce all existence
to mere Idea or Vijuina. i

©2). « Non-intelligent or Insentient.”—Nature (Prakriti),
Yonscionsness (Buddhi), &ec., are all non-intelligent. We do
not, like the Vaindsikas (a scion of the Banddhas) attribute
intelligence to Buddhi.

93). * Productive or Prolific*—i. e., possessed of fhe
faculty of producing or developing. The particular possessive
affix (Matw) is vsed in order to denote te constant character
of the property of productiveness with regard to the Mani-
fested. That is to say, these are ever accompanied by their
several emanations or developmynts, whether similar or
dissimilar,

(94). “ 8o also is Nature”—:i. e., @5 the Manifested is, so
is the Unmanifested Nature. That is to say, the properties
of the Manifested, just enumerated, belong to Natare also.
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(95). The dissimilarity of these from the Spirit is stated —
“ Reverse i3 the Spirit,”

(96). Objection :—Granted all this: Bot how can yon

assert the Spirit to be the reverse of the

Objection—There  Manifested and the Unmanifested ; when
are porints of aimi- . TTI

larity aleo between We see that there are points of similarity

;}’;’nif';‘:i d:"s‘i ;ehl‘l’ between thve Spirit'and the Unm:?nifested-—-

as the Unmanifest- such as Uncausedness, Kternality, &c.,—

od. and also between the Spirit and the Mani-~
fested—such as plurality ?

We reply : ¢ Yet also”—that is to say, thongh there are
The ohjectioneon.  P0IDts Of similarity, such as uncausedness,
ceded to-there are &c., yet there are points of dissimilarity
Pointe of similar ¥ aluo, in the form of non-possession of the

as well as of dis-
similarity. triad of attributes (Gunus), and the rest.

(97). The Manifested and the Unmanifested have been
described as having ‘three Attribntes’* Now the author
names and describes these three Constituent Attributes:

* This word Attribute requires some explanation, It stands for the Qunis
of the Bdnkhyas—a term denoting the constituent elements of Nature or
Primordial Matter ;—as says Colebrooke—* These three qualities are not
mere accidents of Nature, but are of its essence and enter into its composai-
tion.” On this Davies very rightly remarks—¢ Nature or Primordial Matter
is described, in th"'e_s}stem of Kapila as formed by the Gunas, which were
primarily in equilibrium, and eo long as this state existed, there was no
cmd®ation into separate forms of matter,” And, as we shall see later on,
the intert condition of Nature is disturbed by the subsequent predominance
of the Attribute of Fonlness. (Rajas). Davies has rendered this important
word —Funa—by Mode. I am afraid this is apt to mislead. For Mode, as
understood by Western philosophers, is an affection of a substance, “a
quality which it may have ar not, mithout affecting its cssenoe or existence.”
Now as we have seen the Guna of the Binkhyas is almost the reverse of
this—it belongs to a substance as constituting its very ecssence, I have
perferred to translate Guna as Attribute—using the latter term in the sense
imparted to it specifically, by Spinoza, who thns distingnishes between
Attribute and Mods: * By A¥ribute, 1 understand, that which the mind
perceives of substance as oonstituting its essenco. By Mode, 1 understand,
the affections of substances, &c.,” {the italics are mine).—G. J.
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Kirrx XIIL

The Attributes are of the nature of love, aversion,
A7 and stupefaction. They are adapted
The character of

the three Attributes  t0 1llumination, activity, and restraint;
(Gunas).

and they mutually subdue, and sup-
port, and produce each other and consort together (for
one purpose),

(98). Theseare called Gunas (literally, subsidiary or second-
ary) because they exist for the sake of others (the Spirits).
The three Attributes will be named iu order in the next
Kirikd. And according to the maxim of presight, common
among writers, the  love, &e.,” of this Karik8 are to be taken
in the same order (as “* Goodness, &c.,”’ in the next).

(99). Thus then, “ priti” (love) being (a form of) pleasure,
the attribute of Goodness is of the natare of pleasure ;
“ Apriti” (aversion) being (a form of) pain, the attribnte of
Foulness (Rajus) is of the nature of pain; and, lastly
“ Vishdda” being (a form of) stupefaction, the attribute of
Darkness is of the nature of stupefaction. The word * Atmd’
is inserted in order to guard against the theory that pleasure
is nothing more than mere negation of pain, and vice versd.
:Pleasure and pain are not negations of one another; on the
contrary, they are entities independent of one another. Thus
“apritydtma” means one whose existence (not non-cxistence)
consists in love or pleasure ; “ ziskdddtma™ and * aprity@tma’
may be similarly explained. The fact of pleasure and pain
being entities by themselves, and not mere negations of one
another, is one of common experience, If they were mere
matual negations, they would be mutually dependent; and
thus the non-~fulfilment of one would lead to that of the-
other.

(100). Having thus described the mature of the Attributes,

the anthor next lays down their several

tiong, . , .
Thelr tunctions functions—* They are adapted to iliumina-
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tion, activity, and restraint.” Here, too, the three members of
the compound are to be construed in the same order as before.
Foulness (Rajas), in accordance with its active nature, would
always and everywhere be urging the buoyant Goodness
(Sattva) to action, if it were not restrained by the slnggish
Darkness (Tamas)—-by which restraint it operates only
at times ; thus Darkness (Tamas) becomes a restrpining
ageucy. ‘

(101). Ilaving thus laid down their functions, the anthor
lays down the method of their operation—
“ Mutuclly subdue and support, and produce
one another, and consort together,” * Vritt”
(action) is to be construed with each member of the compound.
Now, to explain, “ Mutually subduing—" The Attributes are
80 constituted that when one is brought to play, by some
external canse, it subdues the other ; ¢. 7., Goodness attains
to its peaceful state only after having subdned Foulness and
Darkness.  Similarly do Passion and Darkness, in their turn,
attain to their respective terrible and stopid conditions after
having subdued the other two.

The mcthod of
their operation,

“Mutually supporting”-—[ Anyonydsrayarrittayak].~Though
this statement as not applicable here, in the sense of the con-
tainer and the contained, yet by ¢support’ (Asraya) here is
meant something on which depends the action of another—as
for instance, Goodness helps by its illamiuative character, only
when helped by Founlness and Darkness through their respec-
tive properties of activity and restraint. [Or else Goodness
by itself, without the touch of Foulness, would remain iners,
and never he moved to action.] In the same manner do
Passion and Darkness help respectively by their activity and
restraint only when supported by the funetions of the other
two.  “ Producing each other.” That is to say, one can
produce (its effeets) only when resting on the other two. By
production here is meaitt, development or wmodification, which is
always of the same character as the parent Attribute which

latter. therefore, are uncaused there being no possibility of
6
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anything differing in essence therefrom being the cause ; nor
are they transient since they are never resolved into an essenti-
ally different canse. “ Consorting together.” Thatis to say
they are mutual companions, not existing apart from one
auother. w has a collective force. In snpport of the above, we
have the following : “ all (attr ibutes) arc mutual consorts ;
all omnipresent ; (oodness is the consort of Passion, Passion
of Goz)dness, both of these again of Darkness, which latter
again of both, Goodness and Passion. The first conjunction
or separation of these has never been perceived.”

——e.

(102). Ithas been said—** Adapted, to illumination activity,
and restraint.” Now it is explained what thoso are that are
adapted, and whereforc aro they so ?

Karga XIII.

Goodness is considered to be buoyant and illuminat-

The three Attri-  ing ; Foulness is exciting and versa-

butes named and . . .
o aturcexplain.  tile (mobile) ; Darkness, sluggish and

: enveloping.  Their action, like alamp,
is for a (single) purpose,

(108). Goodness alone is considered, by the masters of
Sankhya philosophy, to be buoyant and
Gol(‘)g?l éﬁ"éﬁ:ﬁﬁ).“ illumi.nating. .Buoyanc?/—-as oppozge(’ to
slnggishness—is the property to which the
ascension of objects is due : it is to this property that the
rising flame of fire is due. In some cases,
this property also brings abont lateral
motion, as in the case of air. Thus, gencerally, buoyancy may
be said to be that property in the cause, which greatly helps
its efliciency to its particular effects ; sluggishness, on the
other hand, wounld ®only dull the efficiency
of the cause. The illnminative character
of (andness has alrendv been explained (Karikd XI1I).

Buoyancey.

IHuminativeness,
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(104). Goodness and Darkness, being by themselves in-
active, stand in nced of a force, exciting
prifft”ifi:yoffm‘lﬁf their causal operation ; this.force is sup-
ness  (Rujas)—acti-  plied by Foulness, which excites them and
vity and exciting  ponges them from their natural passivity,
and urges them on to the accomplishment
of their respective effects. Hence, Foulness is said to be
exciting. This exciting character of Foulness is next account-
ed for— (it is also) wversatile.” This also proves the
existence of Foulness as a particular Attribute, being necessary
for the sake of action.

(10B). Foulness, in accordance with its versatility, would

) keep the trind of Attributes in a continuous

prg"’i:f:;’sf‘f)f of wve  whirl of activity, bat for its being restrain-

ness (Tamas)—slug-  ed by the “sluggish and enveloping”

ﬁ;}i‘;‘gfm:nd CUVE - Attribute of Darkness, which thus limits

the scope of its actions.  Thus, in order to

be distingnished from the aetive Foulness, Darkness has been

said to be the restrainer— Darkness is sluggish and envelop-

ing.” The particle Ezq is to be construed—not only with
“ Darkness”—but with * Goodness” and “ Foulness ” also.

(106). The enquirer objects : Instead of co-operating for
Objection—The ¥ singlo purpose, t?w Attrlbu.tes, being
Attributes of con- endued as they are with contradictory pro-
tradictory matures  perties, would counteract each other, like
cannot co-operate.

opposed wrestlers, (and thns there would
be fi0 effect emanating from them). The author replies—
« Like a lamp, their action is for a single purpose.” We have
all%bserved how the wick and the oil,—

Reply—they can, g ke 3 T
ey oy ol each, by itself, oppose(} to the nc.tmn of
in giving light. fire—co-operate, when in contact with fire,
for the single purpose of giving light ;
and the various humours of the body—wind, bile, and
phlegm—though possegsed of contradictory propertics, co-
operate for the single purpose of sustaining the body. Pre-
cisely in the same manner, do the three Attributes, though,
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possessed of mutually contradictory properties, co-operate
towards a single end— the purpose (emancipation) of the
Spirit.  This will be farther explained in Kérikd XXX
(107). To return to our original subject--Pleasure, pain
. and delusion, opposed to one another, lead
Necessity of pos- . .
tulating the three Us to three different causes connate with
gf‘“‘i:iig::\'lj:‘ i themsclves  respectively, (and as these
and delusion respec-  canses we have postulated the three Attri-
tively. butes). These causes too must be multi-
form, since, by their very nature, they are mutnally sup-
pressive. As an example of the multiform character of these
varions canses of pleasure, pain-and delnsion, we may have
the following : A single girl, young, beantiful, gentle
and virtuous, is a source of delight''to ‘her hunsband, because
with regard to him she is born with her cssence consisting: in
pleusure. She pains her eco-wives, becanse with regard to
them, she is born with her essence consisting in pain. And,
lastly, the same girl stupefies another man who is unable to
get at her, because with rexard to him, she has her essence in
delusion. All the different forms-—pleasure, &e., have been
c'{plamcd by this single instance of a woman. In the above case,
oo the canse that which is the cause of pleasure, is the
of pleasure; Foulnoss Attribute of Goodness which is essentially
‘;lfL sI:n(l)rfl’d(,?l?;zonl.)‘nk— made up of pleasure ; the canse of pain 18
Foulness, consisting in pain; and, lastly,
the canse of delusion is Darkness, consisting of delusion. The
properties, pleasurc, illuminativeness, and buoyancy (belong-
. ing to Goodness) cannot be similarly said
The properties of
each of the Attri- to be mutually opposed, and thus incap-
butes are not con-  g}g of co-existing i a single Attribute,

tradictory, and so
they do not neees-  As a mutter of fact, we find them actnally
sitate the weumibe  co-cxisting,  Hence, pleasure, illumina-
causes for cach of tiveness, and bnoyancy, being mutuully
thein- consistent, do not necessitate the assump-
tion of different causes (for each of them severally) as do
pleasure, pain, and delusion which are mutually opposed, (and

as such unable to co-here in a single substratum). In the



[108—109] 45 [&. x1v.}

same manner, pain, versatility, and activity (properties of
Foulness), as also delusion, sluggishness, and envelopingness
(properties of Darkness), do not lead to the assumption of
various causes. Thus the triad of Attributes is established.

(108). Oljection :—Granted all this. Asregards earth, &c.,
) we actually perceive the properties of in-
Question—"Tndis- . .
creelncss, &c., of the  diserectness, &e., as belonging to them.
A:‘:%“&“» how Dut the Attributes, Goodness, and the
Y * M . .
P rest, can never come within the range of
perceptible experience. And under such cireumstances, how
can we attribute to these latter, the properties of indiscreet~
ness, objectivity, &e., (enumerated above) ?
To this objection we reply—
Karigd  XIV.
Indiscrectness and the rest are proved from the exis-
Two reasons for tence of the three Attributes, and from

e e e the absence of thesc (the three Attri-
proved. butes) in the reverse (of indiscreetness,
&e. 7. e, Purusha)., And the existence of the Unmani-
fested (Nature) too is established on the ground of the
properties of the effect (the Manifested) being consequent

on those of the cause,

(109). By “a wviedk:” in the Kariki s to be understood
¢ Lrivdhitva”, 88 fded’ and ¢ éhka’—in ¢ debhayordeivachanatk-
arachani” [Siddhintakaumudi I—iv—22]—denote * dvitva’
and ¢ ékatea’ Tespectively ; or else it wonld be (*) * deéhishu®
(and not “drikayok™:). It being asked—Ilow do yon prove
these, indiscrectness, &c.?- ~the reply is :—* from the exist-
ence of the three Attributes.” That is to say, we have found

* For if the compound were apalysed into “dvi” and “élg,” the sum
wonld be three, and would thus require a plural ending, and not the dual, -
which is explained by making “dwi” and “éka” stand for “dvitva” and
ékatoe making only two nouns, and thus having a dual ending.
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in common experience, with regard to the
First proof: From  perceptible material existence, that, what-
the ewxistence of the . . .
threo Attributes, ever consists of pleasure, &c., is qualified
by indiscrectness, &c. The affirmative rea-
soning, being explicit enough, is not stated in the Kariki,
which only mentions the negative reason-
Second proof: . ‘ ,
From the abtenoe of 10 :—** From the absence of these in the
‘{’fg“; in )W’ reverse  peperse ’—that is to say, from the non-cx-
P istence of the Attributes in the Spirit which
is the reverse of indiscrectness, &e.  Or again, we may have
the Manifested and the Unmanifested (both together) as the
subject (minor term) of the syllogism, and then we shall have
the reasoning—* From the existence of the three Attributes”—
asa purely negative infercnee® (Avite), there being no other case
{besides the minor term) where we could have the agreement
of the reason (Middle term-—existence of the Attributes).

(110). An objection is again raised—We grant all this ;
but the existence of the properties—in-
N:?t‘:i:tio;;;zgwti: discregtness, &c.,—cannot be proved before
exist ! the object possessing these properties (the
Unmauifested) has heen proved to exist
To this we reply—* From the properties of the effect being due to
the properties of the cause.” The connection

Reply: Prom the . ,
properiies of the Ay be thus explained: All effects are
;;[/';;f , /?';;L';(/ pli?;:b to  seen to possess properties similar to those of
" their respective canscs, as the cloth of the

* The syllogism has previously been explained as—¢ Whatever has pea-
sure, &c., is indiscreet, as the perceptible material substauces :"”—and here
we hand the agreement ( Anwaya) of the reason in the *perceptible sube
stances” whose connotation is different from that of the subject of the
eyllogism, * All things having plensure, &c.” Now what our anthor proposes
is that we might explain the reasoning thue: *All things besides the
gpirit (the Manifested and the Unmanifested) are indiscrect, since they
possess the three Attributes, and whatever is not indiscreet does not possess
the three attributes.” ‘Thas in the latter syllogism we have for the minor
term The Manifested and the Unmanifested which comprehend all cases
"where the reason (the presencc of the three attrfbutes) could be found; for
nothing besides the Matifested and the Unwmanifested can be said to have
the three Atiributes.
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threads. Similarly we must admit that pleasure, &e., being
properties of Conscionsness (Mahat), &c., must be the
outcome of similar properties subsisting in their cause. [And
this canse is no other than Nature.] And thus we have
proved the existence of Nature, as possessed of the propertics
of pleasure, pain, and delusion.*

(111). “I grant all this”, says the enquirer ; “but the

followers of Kandda (the Vaiseshikas) and

thzvtngm?:tm;frc;?f Gantama (the Naydyikas) assert the pro-

which discards the  dunction of the Manifested, Farth, aud the
necessity of an Un. .

manifested Entity?  Test from the binary compound downward—

from homogeneons. atoms, which too are

manifested. The various properties in the effects owe their

existence to similar properties in the primary atoms.t And

* And consequently Nature too is proved to have indiscrectness, &c., in
accordance with the proposition laid down before—* whatever has pleasure,
&e., has indiscrectness, &c., also.”  The reasoning may be rendered clearer by
reducing it to the form of two Aristotelian syllogisms :—

Pleasure, &c., are properties of the effect {Intellect).

% Properties of the effect (Intellect) are properties of the cause (Nature).
., Pleasure, &c., are propertics of the cause (Nature.)

And again ;—

Whatever has pleasure, &c., hag indiscreetness, &c.
{Naturc has pleasure, &c., (& first proved),

.~ Nature has indiscreetncess, &c.

t 1t will, I think, not be out of place here, to indicate, in brief, the atomic
theory of Kanfda and Gautama,—which may be thus summed up.—~In the
begrhming there existed only atoms of various substances (Earth, Water, Fire
and Air) besides, of course, Akéfisa, &c., which are in themsclves eternal, These
various atoms were respectively endued with four different sets ot properties,
latterly perceived in their compounds. By some agency or other—mainly
that of * Adrishta,” tho Unsecn (Fate)—all homogencous atoms combine, one
with one, into couples and thus form binary compounds, which latter again
combining in the same manner, but three at a time, give rise to tertiary com-
pounds, and so on to the various objects of pereeption, These atoms are de-
clared to be without extension in space, or else they could not be permanent.
But, as far as I know, no Nayfiyika has even yet triced to show how iwo
things devoid of extension, can combine—a point which affords the strongest
bandle to S'ankarachfirya in his refutation of the atomic theory.—See
S'arivaka-Bhishya on the Brakma-Sutras 11—ii—12/17.,
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thus finding the production of the Manifested from the
Manifested, quite explicable, what is the use of postulating an
Unmaunifested, an imperceptible Entity (in the form of
Natare) 77

We reply—
Kirikid XV,

From the finite nature of specific objects, from

Reply—we must homogencity, from evolution being
postnlate an Un- d .
D anifested Reality—  due to active (causal) cnergy, from the

Reasons given, . ’

casons given separation ‘of cause and effect, and
from the undividedness (resolution) of the whole uni-
verse,

(112). Of specific objects, the primary canse is the Un-

First proof of the r.mmifcste(? (Natnre). Beceause (1) « There
existence of Prakriti- 88 separation of cause and effect, and re-
;‘Ezua}fr,::;«(?e:s;‘,ﬁl 7;7{ solution of the whole Universe.” It has
Jeet, and re-union uf alrcady been ‘pl‘OVed (in Karika IX) that
the whole Unieerse.™  yho offect subsists (in its unmanifested
form) in the cause; as the limbs of the tortoise, coming out
of its body, are perceived as scparate from the body, which
again they enter and thus disappear (from view). 'In the
same manner, the various objects, jar, &c., are perceived as
different from their causes, clay, &c., when they come out of
these (i. e, are produced from them when they have their
existence, us the jur manifested ont of the lnmp of clay,
wherein they have all along inhered) The same is the case
with carth, &c., as effects of the primary elements, with these
latter again as effects of Self-conscionsness (Ahankéra) ; with
this latter again as that of Conscionsness and lastly, with this
lnst again as the effect of the Unmanifested, which is the final
canse. This separation, from the final cauise (the Unmanifested),
of the varions effects—either mediately (as with earth, &c.,)
or immediately (as with Conscionsness)—related to it, is
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what is meant by the separation of the cause and the effect. In
the same manner, at every dissolution, the various grades of
effects—(1) Barth,&e., (2) The Primary Elements, (3) Self-
consciousness and (4) Intellect~—lose themselves in their
respective immediate causes—(1) Primary Elements (2)
Self-consciousness, (3) Intellect and (4) the Unmanifested
Nature. Thus we sece that it is only a certain form of the
cause which becomes imperceptible (at dissolntion) as far as a
particular effect is concerned.  Ascending in the same order
a8 before, we find the various effects up to Will disappearing
in their respective immediate causes—up to the Final Un-
manifested—and thus rendering. these latter imperceptible,
—at least that form of the cause which concerns each of
them severally. Of this unmanifested, however there is
no further receptacle; and thus it becomes the receptacle—
and hence an aggregate of the anmanifested states—ofall
the effects. This is what is meant by the re-union (in the final
Unmanifested) of the whole Universe. In Vaiswarupya, the
affix sxr33 has a reflexive seuse.

(113). * Because Evolution is due to Energy.”—It i8 a
well-known fact that the Evolution of the
Second proot: “Be-  effect igdue to theactive energy of the cause;
eause Evolution isdue " .
to Encrgy.” for certainly, no effect can arise from an
inefficient cause. This latent energy in the
cause is no other than the existence therein of the effect in its
unmanifested state ; since, on the hypothesis of the effect be-
lng an entity, there can be no other form of causal energy.
The difference of sand from sesamum—the material canse of
oil—lies only in the fact that it is only in the latter that oil
exists in its unmanifested condition.

(114). Objection: Granted all this:—DBut the above two

reasons that you have urged might very well

Objection : These rest with the Will—what is the use of
two reasons might . - . .

rest with Intcllect,  assugmning u further Unmanifested Reality ?

We reply: (3) « From finiteness”—i. e.,

from the fact of the effects being, in their very nature

7
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finite, (In support of his ground, the anthor puts forth a
) syllogism). The specific objects in ques-
Reply—Thirdproof, : - .
L am gnitewse tion, Will and the rest have an Unmani-
g(;‘istgllllcol;aﬂifvﬂtcd fested Entity for their caunse (i, e., they
have @ canse in which they exist in their
aunmanifested state), since, they are finite, as jar, &c. The finite
objects, jar, &e., as commonly scen, have, for their cause,
clay, &c., (in which inherc) the unmanifested (state of the
effects); since we have already shown that the canse is no-
thing more than the unmanifested condition of the effect.
Apd under these cirenmstances, the cause of Will must
be the Unmanifested which must be the final cause, for
there is no gronnd for postulating a further Unmanifested
Reality.

(11B8).  “ Because of homogencity,”—FHomogeneity consists

in the similarity of different objects. In-

Fourthpraof—* Be- tellect, and the rest—manifesting them-
oauseof homogeneity,” i

’ selves as’ ascertainment, &e.—are seen to

be similarly related to pleasure, pain and delusion. And

whatever is invariably eonnected with a certain form mast

have, for its canse (wherein it inheres), something which has

that form for its constituent elemnent. Thus it isdecided that of

the specific objects, the Unmanifested (Natare) is the cause.t

Having proved the existence of the Unmanifested, the
author next states the method of its operation.—

~ o - L 4 - —
* Peeause the Unmanifested Nature (the cause of Will is not finite, as
jts cifects, Consciousness and the rest are, And further, because, by so

doine we would hive to postulate causes ad dnfinitum.

+ Thus we have in the present case: Will and the rest arc invarinbly
connected, with pleasure, pain and delusion; and, as such, must have, for
their canse, Nature wherein they all lic wamasifested prior to their Evolu-
tion; and this Nature has, for its Constitnent Elements, the threc Attribntes
which respectively consist in pleasure, pain and delusion.
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KirikA XVL
The Unmanifested is the cause ; it operates through
the three Attributes by blending and
m;r:gﬁfrf{f’gn"f N by modification, as water, on account
of the difference arising from the
receptacle of the Attributes, as they arc variously
distributed.

(116). “ Operates, §'c.”~—At the time of cosmic dissolation,
the three Attributes continue to be of
buﬂf’“g}‘ the Attri-  gimilar modifications. Modified condition
forms a part of the nature of the Attri-
butes ; and as such they can never, for a moment, remain
inert, Thus at the time of dissolution, the Attributes operate
throngh their respective forms of Goodness, Foulness and
Darkness*
(117).  Another method of operation is next stated—* By
blending.”—This « blending ™ of the Attri-
th?’;&;‘t&i’l‘g."g °f  butes, however, is not possible without the
relation of subserviency among them, and
this subserviency again is due to a diversity among the Attri-
butes——which diversity again is wot possible without des-
tructibility (7. e, unless the Attribntes are so constituted that
they suppress once another), Thuas the sccond method of
operation is through development into Will &e.t

(118). 'The enquirer ohjects—TTow can-diverse methods of
. Ohjfit'v;"-‘{li)—'lcb“; operation belong to an Attributes which
can an LITIbr 2 o
uniform nature bring ~ have been declared to be of uniform nature ?

about  diverse  ac- M vt 12 4 11—t 2 I 3
tions ? We reply By modificution—us water’-—

we all know how the water falling from the clonds, thongh

* This is the state of cquilibrinm of the Attributes, during whickh no
evolution i3 possible.

+ The various evolutions from Nature are due to the disturbance of cquili-
brium among the Attributes, which rouses the hitherto dormant, evolving
encrgy of Nature, whence issue forth the various manifestations—Intellect and
the rost,
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naturally of itself, having one taste,* becomes sweet, bitter,
.“ sour, &c., according as it comes into
by By modt. contact with different modifications of
earth—such as cocoanut, wood-gspple, &c.
In the same manner, owing to the blending and the mutnal
suppression of the Attributes, the Attributes occupying
a subordinate position base themselves on the prominent one,
and thus give rise {o diverse forms of cosmic manifestations.
Hence it is laid down—¢ On account of the difference arising
Jrom the receptacle of the various Attributes.”

(119). Now the existence of the Spirit (Purnsha) is laid
down, in opposition to those self-contented (Materialists) who
accept as spirit either Natare or Intellect, or Self-conscious-
ness, or the sense-organs, or (lastly ) the elements.

KArigA XVII.

Sinee all composite (or compound) objects are for

another’s use; since the reverse of

a0 off;’;i,iﬁf“’ (that which possesses) the three Attri-

butes  with ~ other properties (must

exist) ; since there must be super-intendence ; since

there must be one to enjoy (experience or feel); and

since there is a tendency towards final beatityde

(abstraction of the Spirit from material eXistence) ;—
therefore Spirit exists.

Thé spirit exists: .. . . .
bmug.,p all com- Spirit exists, apart from DPrimordial

und objects are  Matter (Nature) :—
or another,

(120). « Because all compound objects (objects made up of
integral component parts) are for, another’s wuse.””—This
reason, when reduced to the syllogistic form, would stand

¢ Sweet '—according the Nayayikas,
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thus—Natnre, Intellect and the rest cxist for another’s use,
because they are compounds, as chair, bed, &c., and these
latter are all compound, inasmuch as they are made up of
pleasure, pain and dolusion.*

(121). But, says the objector, the componnd objects chair,
o &c., are seen to exist for other objects
Objection:  The ;
above reasoning Which too are compound, snch as men’s
would only lead to bodies and not for the sake of Spirit as
poundsnottoan Ele- apart from Matter (the body). And as
mentary Spirit. such Nature, &c., being compounds,
should only lead to the inference of another set of compound
substances (for whose use they exist) aud not to that of an
Elementary Non-compound Spirit (an “ End-in-itself.””) We
reply—¢« Since the rcverse of that whick possesses the three
Reply_Since Attri&ute:s and other properties must exist,”
the reverse of that ——Llhat is to say, if from the fact of
;‘Z:j;’e" Ag:fg‘:;gm% Nature, &.c., being for another’s use, we
ezist, were to infer only auother compound sub-
. stance, then in that case we would have to
ob};‘;‘:m";‘;o“’nlgf he " pssume such compounds ad infinitum ; for
ﬁggz‘pounds ad in-  even this latter compound must, lead to
' another for whose use it will exist and this
again to another, and so on ad infinitum. And when we
can escape this regressus ad infinitum by postulating a
reasonable resting ground, it is certainly, not proper to
maltiply annecessary assumptions (in the shape of com-
pounds ad infinitum). Nor can it be urged that multiplica-
tion of assumptlons becomes excusable when sapported by
proofs ; for in the above inference the application of the
instance onght to be extended only so far as existing
for another’s use” is concerned; it can be extended no
further. Apd we have explmned in the Nydyavdrtike-

* This sounds rather absurd. But we must not forget that the whole
sct of material objects are *mere emanations from Nature, whose constituent
elements are the threc Attributes, which latter consist in pleasure, pain and
delusion, respeotively,
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tdtparyatika™ that if the complete identification of every
phase of the cited instance were to be Jooked for in the sub-
ject in question, then there could be no reasoning by inference.t
Thus then, in order to escape the regressus ad infinitum,
if we accept the non-compound nature of Spirit, we find our-
selves constrained to attribute to it the properties of “ being
without the three Attribates,”  discreetness,” ¢ non-objectivi-
ty ” (subjectivity), ¢ nncommonality ”’ (2. e., specific character),
“intelligence” and “ unproliticness ” (inability to produce).
For, these properties arc invariably accompanied by that of
compoundness, which latter being absent in spirit, must lead
to the inference of the absence of the three Attributes, &c., as
when a certain individusal is not a Brahimana, he can never be
a Katha (a special class of Brahmans).  Hence the anthor—
when he Jaid down that ¢ the reverse of that which possesses
the three Attributes, &c., munst exist ”~implied that this
something which would be “ihe reverse, &c.” must be an in-
dependent Elementary Entity—an ¢ End-in-itself.” And
this is Spirit.

(122). For the following rcason also there must be a
Spirit apart from Matter : Because there
wnust be superintendence.” That is to say,
becanse the objects constituted by the three

Because there must
be superintendence,

This is a commentary on the NyAyavartika (a gloss on the Nyayasutras
of Gautama) of Udyotakara by V8&chaspati Misra. This work with the
Parisuddhi of vdayanacharya is generally counted as closing the epoen of
ancient Nydyas,—latterly supplanted by the modern system, introduced and
most extensively expounded by Gangesa Upddhyaya, in his Tattwa-
Chintimani.

+ Because there can scarcely be found any two occurrences in nature,
which could be guite identical. Even in the stock example of the Naiyayikas
—** Fiery, because smoking, as the culinary hearth "—we have a dissimilarity
between the subject-matter of the syllogism and the instance eited. Thuos, in
the culinary hearth the fire is for cooking food, am proceeding from a house
made by men, &c,, &c., whercas such is not the case with the fire in the
mountaiju,
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Attributes are such as necessitate the existence of a superin-
tendent. For, everything consisting in pleasure, pain and
delusion, is scen to be superintended over by something else
—e¢. g. the chariot by the charioteer ; and Intellect and the
rest have been proved to consist in pleasure, pain and delu-
sion ; therefore, they must have a supervisor,—and this super-
visor must be beyond* the three Attributes and independent,
an “ End-in-itself ”—and this is Spirit,

(123). Again the Spirit exists “ because there must be one
to experience (or fecl)”—That is to say,
o Dcausethoremust  gyery one of us hus an idea of pleasure and
¢ one to fecl. e g
pain as something to be felt—as agreeable
or the reverse 5 and as such there must be some snbstance,
beyond the feelings themselves, to which they (feelings) can
be agreeable or otherwise. Feelings cannot be pleasurable
to the Intellect (Baddhi), &e., for that would imply sclf-con-
tradictory actions, inesmuch as the Intellect and the rest are
integrally composed of pleasure, pain and delusion.tf Thus,
then, something else, independent of pleasure, &c., must be
the agent who feels—and this is Spirit.

(124). Others, however, interpret the above reasoning of

the Kirikd thas : Bhogya (enjoyable)

A different inter-  means risible; and the visibility of Buddki
pretation  of  the . . .

above Teason. and the rest not being possible without an

observer, there must be one outside of, and

beyond, Intellect, &c.,—and this is Spirit. The visibility of

e

Otherwise the supervisor also will stund in need of another, for the pre-
sence of the Attributes in the former will necessarily lead to that of pleasure,
&c., which again will necessitate its superintendence by something beyond
itself. And so we shall be landed in a regressus ad infinitum,

t+ That is to say—Intellect, as madc up of pleasure, pain and dulness, can-

not. be properly said to feel pleasure, &c., for that would imply the feeling of

plrasure by pleasure ;—or worse still—hy pain; and vice versd, which is
- absurd.
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Intellect and the rest can be inferred from the fact of their
“being made np of pleasure, &c., as earth, &c.

(125). Lastly, Spirit exists—* because there 18 a tendency
towards action for final beatitude””—The
d,ﬁgi}‘;ﬁﬁlﬁi ten final beatitude, treated of in all the systems
sages towards beatr-  of philosophy, and mentioned by the great
sages of divine insight—as the absolute and
final alleviation of the three kinds of puin—can never apply
to Intellect, &c. ; for, these have by their very nature, pain as
one of their integral compounents, from which, therefore, they
can never be absolved ; since a substance cannot be absolved
of something forming its constituting element. Thus then,
there moust be something independent of pleasure, &c., where-
from pain could be expunged. Consequently, as the various
systems of philosophy have all along aimed at beatitude,
therefore, there exists something beyond (pleasure, &c., and
hence) Intellect and the rest—and this is Spirit.

Having thus proved the existence of Spirit, the author next
raises the question—Is this spirit one (*) (manifesting itself )
in all bodies, or many, being different in different bodies ?
And in reply, he lays down the theory of the plurality of
Spirits.

KArigA XVIIIL,

From allotment of birth, death, and the organs;
(2) from the non-simultaneity of actions
_Dlumlity of Spirits  (with different individuals); and (3)
from the different modifications of the

Attributes—the plurality of Spirits is established,

“ The plurality of Spirits is established ”—How ?

* As the Vedantin asserts,
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(127). * From allotment of birth, death and the organs.”’—
Birth of the Spirit consists in its relation
({f‘;lftflf‘m (zf(ilé’if":nné wi.th the body Fhe sense-organs, Self-con-
the organs. sciousness, Will and Feeling®* (vedana)
—~—-all these latter forming into an aggre-
gate of o particnlar character. This i3 what is meant by
birth —which does not mean modification ; since the Spirit is
essentially unmodifiable (unchangeable). And death too
consists in the departure from the body, of the Spirit, which
cannot be destroyed, since it is eternal. The ‘““organs” are
thirteen, beginning with the Will. The (diversified)
“allotment” of these —births, &e.—is not explicable on the
hypothesis of the unity of Spirit. For, if the Spirit were one
(in all bodies), the hirth, death, blindnoss or madness of one
individual would lead to exactly the same effects in others.
The several allotment, however, hecomes quite cousistent
with the theory of the plurality of Spirits. Nor can
the Monist explain the above difference by attribut-
ing it to the Spirit, as conditioned by contact with
different bodies, &c. For in that case he would land himself
on another absurdity—that of attributing birth or death in
accordance with the different parts of the body!—which can
never be. For a woman 1s not said to be born or dead, by
the mere development or derangement of certain portions of
her body.
(128). For the following reason also, the Spirit is different
lifferent, individuals : ¢ Since activity
oy Sinee woticity 8 ig not simultancous.” Action, in the form
, of epdenvonr, is a function of the internal
orzans ; still it is here attributed to the Spirit. If the Spirit
were one, the activity of one man would lead to similar
activity in all other men : aud thus the motion of one would

* % Vedane” might b2 taken geverally with ““body,” &c. In that case the
passage would be translated thus-— bodily, scnsuous, mental, egoistic and
intellectual cognitions™ ; butdhe translation given above is preferable: for
cartainly, there can b2 no cognition through body, &c., taken singly. No
eognition is possible in the bady alone, without the ail of (the sensceorgans)
mind. &, and 80 on with the reat.
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lead to that of all others—n palpable absurdity, which is ex-
plained away quite reasonably, on the hypothesis of plurality.

(129). Again, the Spirits are many— because the modi-
~ fleations of the Attributes arve different”—
Becanse the modi- N . . .
foations of the Some persons abounding in the attribate
g::ﬂbumﬂ arediffer-  of Goodness, represent aggregates of that
) attribute—e. ¢, the gods and saints.
Others abound in Fonlness—such are men. The rest abound
in Darkness—and these are the beasts. This diversity in the
distribution of Attributes could not he explained if the Spirit
were one. The hypothesis of plorality, however, makes it
quite explicable.

(180). Having thas cstablished the plurality of Spirits the

nuthor now states their properties—a knowledge of which is
conducive to discriminative knowledge (wisdom) :—

Kirikd NIX,

And from that contrast (beforc set forth) it follows

that the Spirit is witness, and has final
The properties of

the soul. emancipation, neutrality, and is per-

ceiving and inactive,

“And” connects the following properties of the Spirit with
its plurality.

(181). Ifit were said—* And from this contrast,” themr it
would refer to the various distribution of
the three Altributes, of the last Karikd. In
order to avoid this, it is said—*“and from ¢iat, &c.” A
subject, immediately preceding, is referred to by the pronoun
this ; whereas one not so immediate is denoted by that;
hence the that here refers to Karika X1.

Why that contrast?

(132). Thus, then, the contres: of “having the three
Attributes, &e.,” connotes the Spirit’s property of being with-
ont the three Attributes, and being discriminative, non-
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objective, singnlar, iuwciugent and non-productive. Now,
the properties of being a witness and perceptive are
) necessary accompaniments of intelligence
The necessity o e N . .
so many properties, 8nG  non-objectivity.  Since an intelli-
e'giﬁil' inter-depend-  gent being alone can be a spectator,
and one can be a witness only when the
objects have been shown to him ; as in daily life we find the
two putties of a dispute showing and explaining their varions
objects and reasons to the witness ; similarly does the Pra-
kriti exhibit its creations before the Spirit, which latter, there-
fore, becomes the witness. And again no object can be shown
to one, himself an object and non-intelligent ; and since the
Spirit is both intelligent and non-chjective, it becomes the
witness. For the same reasons, the Spirit is perceiving.

(133). Further, the absence of the three Attributes leads to.
final emancipation—by which is nreant the final and absolute
removal of pain ; and this property, as belonging to the spirit,
is a necessary deduction from the fact of the soul being
naturally withont: the three Attributes, and hence without
pleasnre, pain or duluess.

(134). From the absence of Attributes, again, follows
neutrality ; since this fatter property is sueh as cannot belong
either to the happy and satisfied, or to the sad and grambling.
It is only one who is devoid of both pleasure and pain, who
can be called neutral—also culled Uddsine (indifferent).
Listly, the property of inactivity is a necessary outcome of
the properties of non-productiveness and discriminativeness
(wisdom), The inacti ity of the Spirit is inferred from its
wisdom and non-productive character.

(185). Objection :—We graut all this: but in our daily
life we first decide onr dnty and then we
biection—Intelli- - s . .
sgmij‘“;,‘:f} alctivitly thin’: in the following strain—¢I, who am
always found ¢o- an intelligent being, wish to act.” 'Thus,
existent, s . . ..
then, we find intelligence and activity co-
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existent. And this goes against the Sankhya tenets which
make intelligence devoid of activity and eice rersd.

We reply :—

Kirikd XX,
, Thus, from this anion the unintelli=
Reply:=The appa-

rent activity of the g [.0r dhi e, ¢ ars ¢
soulduetounion with gellt: Li L.(](l (Bud Hll, & ’) mppelrs 1

Buddbi.andtheappa-  ntelligent ; and from the aetivity of
rent intelligence of v

the laster due to the Attributes, the indifferent Spirit
union with Purusha,

appears as an (active) agent,

(136). Since intelligence and activity have been proved to
be differently located, therefore, the feeling referred to by
the objector must be o _mistake. The word Linga includes
everything from the Mahat down to the primary elements- -
to be described later on. = The cause of the mistake is said to
be the union or proximity of the Spirit with the Linga,
(Buddhi and the rest).

The rest is clear enough,

(187). Objection :—Yon say that the feeling is due to
union, ¢'c. . But no union is possible with-
_ Objection—What  gqt, some need which, again, is nut possible
is the need of the . :
union’ withount the relation of the helper and the
helped.  How is this possible in accordance
with your tenets, with regavd to the union of the Spirit with
the Linga?
In reply, the author lays down the grounds of need—
KirikA XXL
For the Spirit’s contemplation of Prakriti, and its
final Emancipation, the union of both

Reply—The need  takes place, like that of the halt and

iz that of tinal . . . .
Emancipation. the blind ; and from this union pro-

ceceds creation.

(138). In * Pradhinasya,” the genitive affix has the
ohjective force, the menning being— for the contemplation
by Spirit of Nature’—thus implving the fact of Nuture being
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an object—something to be enjoyed. Bat this enjoyability
is not possible without an enjoyer, whose existence thus
becomes necessary, for that of Nature.

(139). The anthor next lays down the ground of the
Spirit’s need—« For the FEmancipation of
the Spirit ”—The Spirit, while in connection
with the enjoyable Nature, believes the three kind of pains—
the constituents of Nature—to be his own :and from this
self-imposed bond he secks liberation—which can result only
from wisdom discriminating between the Spirit and the three
Attribntes—which wisdom thus becomes impossible without
the knowledge; and hence the cxistence, of Nature. Thus
then we find the Spirit standing i need of Natare, for his
emancipation. Since the relation (of Spirit with XNuture) is
eternal, therefore, it is quite proper that the Spirit should be
related to Nature for emaneipation, though primarily, the
relation was for enjoyment only.

(140). Granted all this relation—But whence the creation
of Buddhi, &e.?

We reply-—< From this union. procceds creation.”  The

relation (of Spirit with Nature) cannot by
m:‘l:te;t‘lc&‘i*:'ff% ui;f it'se]f .sufh:ce either for eujo_\'ment.or emal-
dhi, &e. cipation, if there were no Buddhi and the

rest ; under the circumstances the union
itself brings abont the creation, for the sake—primarily-—of
enjoyment, aud finally, of emancipation.

The process of creation is now deseribed—
KAnkd XXIIL
From Prakriti issues Mahat (or Buddhi); from this

Mahat again issues Self-consciousness

The need explained,

The process of R . .
Evolution from Pra-  (Ahankira), from  which  proceeds
kriti downwanrds, . N .

the set of sixteen ; from five of these

sixteen, proeced thedive gross elements,
(141). ‘From Prakrity, fe.—Prakriti 1s a name of the
Unmunifested  Principle s Makat sudl Abenkdare will be
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described later on, as also the set of sixteen, made up of the
eleven sense-organs and the five primary elements. Out of
these sixteen, trom the five primary elements, proceed respect-
ively the five gross ones—Akésa, Earth, &e.

(142). Thus, from the primary element of sound proceeds
Akdsa, having sound as its characteristic

The process of the  nroperty ; similarly from the mixture of
production of the .
elements, the primary elements of touch and sound,

proceeds Air, with sound and touch as its

characteristic properties ; again, from the misture of the
primary elements of sound, touch and colonr, proceeds Light,
with sound, touch aud colour for its characteristic properties ;
and from the wmixture of the primary elements, of sound,
touch, colour and taste, proceeds Water, with sound, touch,
colour, and taste as its ‘characteristic properties ; and lastly,
from the mixture of the primary element of smell with
that of the last four, procceds Earth, with all the five for its
characteristic properties,

(148). The Unmanifested Principle has been defined in
general terms in Karikd X, and speeifically in Karika XIIL;
the Manifested also has been 'generally defined in Karikd X
now the author defines a particular Manifested Principle—
the Buddhi—

Kirmmi XXIIL
Buddhi is the determining Principle (Will)
Virtue, Wisdom, Dispassion and Power
constitute its form (when affected by
Goodness), and the reverse of these
when affected by Darkness.

Buddhi defined. ¥ts
properties stated.

* Though there is some difference of opinion on this point, yet I am’
inelined to think that Adhyavaseye meens ©determining,’ and of all the
faculties wili appears to be the only determining principle in Man, Hence-
forth Buddhi will be translated as Will, and the reader is requested to mark
the pame change in the foregoing pages,
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(144). “ Buddhi is determination”—Since there is no
difference between the action and the
active agent (effect and cause). Everyone,
when he comes across something to be
done, thinks that he is deputed to the work and, finally, deter-
mines that it is his duty, and thus acts towards its accom-
plishment. This determination of the duty is the charateri-
stic property of Buddhi—which appears as if endued with
intelligence by contact with the intelligence of the Spirit.
Buddhi, again, is non-different from determination, which
thus forms its definition, inasmuch as it serves to distinguish
it from similar as well as dissimilar substances,

(145). Having thus defined Buddhi, the anthor next

i statos ity properties, in order to help the
Biﬁif_"‘?ﬂ‘ﬁe"ei‘,l‘éf attainment of true wisdom— Virtue,” &e.,
dom, Dispassion and ~ Virtne leads to (worldly) prosperity, as
f;’r‘fg 2;;;:2,,;116 " well as to Super-physical bliss,—that
bronght ‘about by the performance of

sacrifices &e. leading to the former, and that due to the eight-
fold practice of Yoge leading to the latter. Wisdom consists
in the knowledge of the difference between the Attributes (as
constituting Nn,fm e) and the "Spirit. Dispassion is absence

of passion.

The definition of
Buddhi explained.

(146). *This Dispassion is of four kinds— Yatamina-San-
Jnd Vyatireka-Sanjnd, FEkendriyd-Sanjnd

dlg;’;i‘;‘f kinds of 4nd Vasikdra-Sanjnd. The passion—na-
turally impure—~residing in the mind, lead

the different senses-organs to action. The effort to put a stop
to this action of the senses is named Yatomdna-Sanjné (li-
terally, effort). When this process of resistance is once begun,
some passions will have been suppressed before others ; then
the discrimination of these from those still operating is called
Vyatireka-Sanjnd. When the senses have been disabled, then
the passions that havesbeen suppresved reside in the mind in

* (. Bhashya on Yogusuira 1—15.
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the form of mere anxiety—and this is known as FEkendriyd-
Sanjnd. The suppression of even this anxiety towards all
perceptible ohjects,—the ordinary ones as well as those men-
tioned in the Veda,—is called Vasikara-Sanjnd—andissuperior
to the first three ; this has been thus described by the revered
Patanjali: “The dispassion named Vasikara-Sanjnyd belonge
to one who has no desire for either visible or Vedic objeets,”
[Yoga-Sutra L. 15].

(14'7)  This is Dispassion, a property of Buddhi. Peower
also is & property of Buddhi; an it is to
this that the perfections Attennation and
the rest. (Animd, &c.) arve due.* Of these
(1) Animd (Lit Atomic character) the is the property by
which one can enter the densest substances, such as
stones. () Laghimd (Buoyancy) is that to which is
due the ability to traverse solar regions by means of the
sun’s rays. (3) Garimd (Gravity) leads to heaviness;
and (4) Mukimd (Grandeur) causes supremacy. To (5) Approach
is dae the ability to touch the mioon with the fingers. (6)
Fulfilment of desires is such as can enable one to dip into the
carth as in water, (7) Vasitwe leads to the subordination of
all objects to the devotee.  Supremacy brings about mastery
over all objects. (8) Infallibility of purpose is such that all
objects follow the course dictated by the will of the devotee.
The decisions of ordinary mortals follow the course of cvents,
whereas those of a trained devotee precede them and dictate
their course.

The eight kinds of
power.

(148). These four are the propertiessof Buddhi, partaking
of the attribute of Goodnmess. Those partaking of the
attribute of Darkness are the reverse of these—wiz.: Sin
Ignorance, Passion and Weakness or Fallibility.

* There is some confusion as to the number of *these perfections, As enus
merated here, they appear ainci but they ought to be eight only ; hence I
have taken Pasitwa and Fsilwa az one.
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The author next defines Egoistn or Self-consciousness
(Abankéra).
Kirigd XXIV,
Egoism is self-consciousness ; thence
The principle of . .
Ahoukra  defined,  proceeds a two-fold creation,~the set
Its effects. N .
of cleven and the five primary elements,

(149). “Egoism is self-consciousness”—and this Sclf-con-
sciousness is perceptible in such ideas as—The object I have
observed and known,” *none but myself has power over this
and that,” <1 exist,” &e. All this is the characteristic action
of the principle of Egoism, on which the Buddhi depends for
its determinative function in such decisions as ¢“this is to bo
done by me.”

(160). The different products of this effect are next stated
—“Thence proceeds o two-fold creation.” '\ ¢ forms of these
creations are stated—¢ The set of eleven and the five primary
elements ”—only these two creations proceed from the principle
of Fgoism. The ‘era’ excludes all other possible suppo-
sitions.

Objection -—We grant all this: Bat the
cm’)’!}z: fion - HOW principle of Egoism being of one uniform
kinds of ereation nature, how can two different kinds of
}Ef;c%ioflgr;’} MU creation—inanimate (the elements) and en-

' lightening (the senses)—proceed therefrom?
We reply—
Kimkd XXV,
The set of eleven proceeds from the modified principle

of Egoism, and partakes of the attri-

Reply—Thediffer- "
ence e to thear. bute of Goodness, The primary ele-

arsity of the ShY: 10 .
;‘;fgr”kf&bufc:p”" ments are due to the Attribute of Dark-

ness ; from Foulness proceed hoth.
(151). The eleven senses, being light and enlightening,
arc said to partake of Goodness, and a8 such proceed from
modificd Egoism, From Egoism as affected, on the other hand,
9
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by Darkness, proceed the set of the primary elements, How so?
Becanse these elements partake of the Attribute of Darkness.
That is to say—Though the principle of Egoism is one and
uniform, yet from the operation or suppression of varions
Attributes, it produces creations of diverse characters.

(162). This is ohjected to—~When all the necessary effects
are brought about by the action of the
Otjertion :=The  gririhutes of (oodness and Darkness only,
purposclessness  of . .
Pagsions, have done with the purposeless attribute
of Foulness.

We reply—

“From Foulness proceed both”—r1, ¢., the set of cleven as
. well as the primary clements. Though
Reply—Passion . . .

necesary for urging  there is nothing to be done exclusively by

Eg"ag&hg:. Attributes  Fonluess, yet it is a necessary factor, since

the attributes of Goodness and Darkness

are both, by their very nature, inert; and as such could not

do their own work unless urged to action by the active and

mobile Rajas. Thus then, the efficacy of the attribute of

Foulness lies in its character of supplying the motive force to

the inert attributes of Goodness and Darkness. And thuns
we see that it is not altogether purposcless.

In order to describe the set of eleven—the effects of Good-
ness—the author first describes the ten external sense-organs.

Kirkd XXVL
The intellectual organs are, the Eye, the Ear, the
Nose, the Tongue gnd the Skin; those
The ten Extermnal O action are, specch, hand, feet, the
Organs, excretory organs, and the organ of
gencration.

(158). Sense is defined as the immediate effect of the
principle of Egoism, as affected by the
attribute of Goodness. These are two-fold
—intellectun], and those of action. Both these are called

Sense defined,
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Indriyas (senses) becanse they are characteristics of the Spirit
({adra). Thescoses are named : « 7%e eye,

e, de.”—OFf these the eyeis the sense for
perceiving colonr, the ear for perceiving

sound, the nose for perceiving smell, the tongue for perceiving
taste, and the skin for experiencing touch. These are.the
intellectual sense-organs. The action of the organs of speech
and the rest will be spoken of later on (Kérikd XXVIL.)

The eleventh scnse-organs is next described—
Kinkd XXVIIL

Of these (sense-organs) Mind (Manas) partakes of the

‘ nature of both (intellectual as well as

_The deventhisense  those of action): it is the reflecting

(or thinking) principle, and is called

a scuse-organ since it has cognate properties, Its

multifuriousness, as well as its external forms, are due
to the various specific modifications of the Attributes,

(154). * Partakes, §c.”—Among the cleven organs, Mind

partakes of the nature of both—i. e., it is

Of'f}u‘icngf’“ble uature gy intellectual organ of sensation, as well

as one of action, since the eye and speech,

- &e., operate on their respective objects only when influenced by
tle principle of Manas.

(168). The anthor next gives the specific definition of

Mogias—** It is the reflecting principle "—

Mind defined. That is to say, Mind is defined by reflection

Thereﬂecti.ngl cha-  (or thought). It is the principle which

;’};fﬁ; d?( Mind ex- gypplies forms and qualifications to the

abstract cognition of u certain object, which

invariably precedes the concrete and well-defined knowledge

thercof. Asislnid down by an ancient writer—¢ At first,

one observes a certain object withont qualifications, and latter-

ly intelligent people think of the object as belonging to & certain
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class and having certain properties.” It is o well-known fact

that on first secing an object, the first cognition that one hus
of it, resenbles to a great degree tho cognition of & child—
indefinite and unquali fiel. Soon after this one learns to con-
nect the object 8o observed, with its genus, property, &e.
This latter cogn ition is said to be perception, which is a fune-
tion characteristic of Manas (Mind), and as such serves to
distinguish it from similar and dissimilar objects, and thus
serves as its definit ion.

(156).  Objection:—Granted all this: But we have seen that

Onjcction ~—Why ]?gosim and. Buddhi, having distinet fune-

make Mind a sense tions of their own are mnot classed among

th‘i’;i‘:nh(‘)‘; igi";z‘g.f sensesorgans ; in the same manner, we shall
not class Manas among them either.

The author replies—“7¢ i3 a sense-organ”—Why? ¢ Be-
cause of its haring cognate properties.” This
if{gﬂzc—hnﬁ asente  property mainly is the fact of its being
an immediate cffect theimmediate effect of Egoism as affected by
t the principle of . v
o goism,pt:s JKCCM GOf)dpess, and not‘ t.hat of beu.lg o charac-
by Goodness—which  teristic of the Spirit; for this latter pro-
is the definition of a .
senac. perty belongs to Egoism also ; and as such
this latter would also have to be classed
among sensc-organs. Thus then “being the characteristic of
the Spirit is only an explanatiou of the derivation of the term

Indriya ; it cannoot be said to form its denotation.

(157). It is asked—Whence such multifarions effects

from the single principle of Egoism as

f:r‘;(‘)‘s:“:ﬁ‘ehc‘;mf‘;g; affected by Goodness? We reply—«7Tt is

Egoism, due to the specific modifications of the

Attributes”—The difference in the effects is

due to the diversity of auxiliaries in the form of the opera-
tive prineiples of sonund, &e.

(158). Destiny (adrishta) is alsosn modification of the
Attribntes, We have the qualifying term ¢ External” as
presenting a comprehensible example, the scnsc of the sen-
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tence being—As the external forms are the effects of the
modifications of the Attributes, so are also the internal and
imperceptible ones.

(169). Having thus described the forms of the eleven
sense-organs, the particular functions of the first ten ave next
stated.—

KAirma XXVIIIL

The function of the five senses, in respect to colour,
&e., is mere observation ov feeling ;

The functions of SPCCCh: hnm“”lf—{', \\'a]kmg, excretion

the external ovgans- qan (| grratification are (the functions of )
the other five.

By <«observation” here is meant the primary ab-
stract perception ( Nerwikalpa ) throngh

Obsrrrationi—the . "
function of the five the intellectnal - senses. Specch  §e.,
intellectual senses. g0 of' the  other  five)” i. e, of the
Speeck, handling, - 7 i .
walking, exerctions organs of action. The wvoeal organ is
S;m‘l’(‘);" thesenses  Joeated in the throat, the palate, &e., whose
function is speech.  The functions of the

cognitive (intellectual organs) are clear enongh.®

The functions of the three internal organs are next stated.
Kirikd XXIX,

Of the three (the internal organs) the functions are
Function of the constituted by their respective chara-

internal organs. cteristics ; these are peculiar to each.

* That i3 to say they areglenoted by their very names or by their definie
tions ¢, g. the ear i3 defined as the sense for percciving (or comprehending)
sound-—-and thus the function of the car is perception of round, and so with
the uthers.
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The fanetion common to the organs consists in the five
vital airs— Priina and the rest.

(160). “ The functions of the three are constituted by their
respective characteristics.”  That is to say»>
Refleetion of Manas, . .
Self-consciousness of  the property which serves as the distin-
Ahankiira and deter- 1elyi g . e W the inter
Trinatiom ot Beagrr guishing feature of (vn.‘(,h of qul t(’ 1l
organs, ulso denotes their respective fuue-
tions ; thus, determination of Buddlhi, self-consciousness
of Ahankira and reflection of Manas.

(161). The double character of the functions based on the
fact of their beiug specific or common is next stated-—* These
are peculiar,” §e.“ The five vital alrs, constitute the common
Junction” The function of the three internal organs is the

substance (of life, and hence) of the five

The five vital airs, . . k A
the eommon fune.  Vital airs; since the latter exist when the
tion of the three in- fiyryyor Jo and cease to exist when these
ternal organs. . .

are absent.  Of these the air culled Prdne
(Breath or Life ) resides in the heart, the navel and the toes;
that called Apdna resides at the back, &c., Semdna in the heart,
the nuvel and the joints; Uddne in the throat, heart, &e.;
and lastly, Vydna vesides in the skin. These are the five
airs.

The anthor now states the order of the functions of these
fourfold organs (the external organs and the three internal
organs).

Kinmkd XXX.

With regard to visible objects, the functions of the
The nstantancons  JOUT are said to be instantaneous, as

and the gradual . ) . . : 1mne-
e retee o thewe  Well as gradual ; with regard to in

Runetious. visible objects, the functions of the three
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(internalorgans) are preceded by that (. e.the cognition
of some visible object.)

(182). “ Instantancous™—*with regard to visible objects,”
Instantancons with & 9 when one sees in the ‘dmk by me:.ms
regard to visible ob-  of & flash of lightning, a tiger facing him,
ject N . . . . .
Jecte his observation, reflection and determination
are instantaneons and uccordingly he rnas away from the place
at once,

(168). “Gradual,” e. ¢., in dim light, a person has

Geadual with . M first. only a faint cognition of a certain
gard to visible ob-  object; then he looks at it more steadily
Jucts. and ascertains that it is a thief with
his bow and arrow levelled at him; then the conscious-
ness follows the thief is advencing against me”; and he
finally decides to run away from the place.

(164). With regard to invisible objects, on the other hand,
the internal organs operate witl
With regard to ine X g 1 100t t'he
visible objects, the aid of the external organs— The function
operation of the in- A recede 9s s .
ternal organs inde- ()f the three 7 7”“'“{“{63/ that,”’i. e., the in-
pendent of the ex-  stantaneous as well as the gradoal func-
tornal organs. tions of the three internal organs are
. preceded by some perception of a visible
The fanctions o . . . .
internal 2rq.'m.q pre- objeet ; since Inference, Testimony and the
oeded by thoscotthe  other methods of proof operate only when
external ones. !
they have for their back gronud some sort
of oxternal perception.

(186). Oljection: Granted all this: DBut the fanctions

Objoction: Func- either of the four or of the three (organs)
tions permancnt or cannot depend on themselves alone; for in
otherwise? that case (these organs) must be either
permanent or transient ; if permanent, then their funcions also
would be permanent ; if transient, then the various fonctions
would combine most absurdly, therc being no restrictive

agency.
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Kinrxd XXXI.
We reply :—They* (the organs) operate towards
the performation of their respective
Reply—Functions  functions, due to mutual impulse. The

of the organy due to

muotalimpulse. Sl purpose  of the Spirit supplies the
proposes the incen- purp P PP

tive, motive; by nothing (else) is an organ
causcd to act.
The subject of the first sentence is “organs.”

(166). A number of persons wielding different weapons,
unite for suppressing a common “enemy, the one holding
lance uses that alone, and 80 on, each using his own particular
weapou.  In the same manner oue organ operates towards
the fulfilment of another’s purpose, which tends to help its
own. And since this movement towards action is the cause
(and hence the regnlating motive power) of the action of the
organs, there cannot arise any absurd collision of the func-
tions,

(167). Another objection-—The Iancers, &c., being sentient,

. beings, —can comprehend each other’s
can ()t‘ﬁfc:‘:’:;m:" motives and e¢an act towards the fulfilment
gent organs under- thercof.  The organs on the contrary, are
stand esch other® 1) in-sentient, and as such can never act in

the sane way as the lancers, &c., do (and
hence your analogy does not upply to the case in gquestion).
Consequently the in-sentient organs must have an animale and
intelligent supervisor over them, who is to understand their
end and urge them to action accordingl);.

We reply :—* The Spirit’s purpose i the motive, by nothing

(else) can the organs be brought to act.”

Reply—8ontspur- Sinee the purpose of the Spirit is to urge
pose urging them to . .
action, the organs to action, what is the need

of postulating a supervisor ab extra? This
point will be further clucidated in Karikd LVIL

* Davies restricts this to the internal organs; but there is no-rcason why
the Kérika should not apply to organs iu general--as the Kaumudi takes it..
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It has been declarced that * by nothing is an organ

brought to act.” The anthor next states the division of these

organs =

KarigA XXXII.

Orgaus are of thirteen kinds ; they have variously

The organs devid-
ed—their functions
—guizing, retaining
and manifesting.

the functions of selzing, retaining and
The objects of these are
tenfold, that which is to be seized,
retained or manifested.

manifesting,

(169). The thirteen organs consist of the eleven sense-

The thirteen or-
gang—the ten exters
nal organs, Manus,
Ahankdre and Bud-
dlvie

Seizing—~the func-
tion of the senses of
action,

Retention —t he
function of Buddli,
Anrankdra and Ma-
LS.

Manifestation—of
the intellcetual or-
gans,

organs, Ahankdre and Buddhi. An organ
18 a particular kind of agent, and no agency
is possible withaut a function; hence the
author next states the various functions.
“ They have the functions, §e.” The senses
of action have the function of seizing ; that
is to say, they extend their action to their
respective objects.  Buddhi, Ahankdra and
Manas retain impressions by their respective
functions—the life-breath, &e. (mentioned
before) ; and lastly, the intellectual (per-

ceptive) organs manifest their respective objects.

(170). Since every action must have an object, the objects

The objects of
thgse functions, ten«
fold.

of the above-mentioned fanctions are next
stated— That whicl is to be seized,” de.
The objects to be acted npon by the thir-
teen organs are those that are to be seized,

retained and manifested. By seizuwre here is meant pervasion
(or extension). The five senses of action extend over speech
and the rest ; and each of these being both human and saper-
human these objects become tenfold. Similarly the object to
be retained by the three internal organs is the body, which is
fivefold being an aggregate of the five great elements, of
sonnd, touch, colour, taste and odour. Each of these five

being both human and superhuman, these objects also become
10
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tenfold. Similarly the objects of the five intellectnal senses
are five—sound, touch, colounr, taste and odonr ; and each of
thege being both human and superhuman, the objects also
become tenfold.

(171). The sub-divisions of the thirteen organs are next
stated :—
KArmA XXXITL
Internal organs arc three ; and the external ten,

The organs nam-  Making objects known to the former

bered and the differ- .
e mtween  the  three, The external organs act at

external aud inter- . - 5 .
nal in poiut of time time _present ; and the internal at the

noted, three divisions of time.
(172). The internal organs are three: Manas, Ahankira
and Buddhi, culled internal becanse locuted inside the body.

(173). The external organs are ten: the ten sense-organs.
These latter exhibitc objects to the three internal organs, ¢, e.,
they supply the 1acuns for reflection, consciousness and
determination of objects—the intellcctual senses functioning
by means of observation, and the senses of action by means of
their respective functions,

(174). The author next states u farther point of difference
between  orgnns internal and external—

The external « Phe pxternal organs act al time present.”’
senses acting at time » vy R
prosent ; the inter- By *“present” is meunt here the timo
nal with welerence  logely ‘preceding and following the ifh-
to all thyec divisions LY
of time. wediate present ; thus then, speech* also

Lelongs to the presemt. ¢ The iuternal ore
gans at the three divisions of lime.” e. g., the idea that « there
has been rain,” since the river has risen—(for the past) ;
«there is fire in the mountain, since there is smoke”—(for the

* The special qualification is necessary for the case of specch, becansc no
two letters can be pronounced at the same moment, and, as such, no word
could be uttered at the time present if by this ¥ord were meant the present
moment only, This absurdity, however, is avoided by counting & few
moments before and after the present moment as included in it,
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present) ; and lastly, © we shall have rain, since we see ants
carrying their eggs”—(for the futare),

(175). Time, according to the Vaiséshikas, being one,
Time-nota distineg  CANNOt allow snch divisions as past, present
principle according  and future. Hence we must have for the
to the Stnkhyas, various units, the varions conditions or
specifications to which we give the names, puast, present
and futnre. So the Saukhyas do not admit of a distinet
principle in the shape of Time.

(176). The anthor next considers the objects of the
external senses operating at time present—
KArmcd XXXTV.
The intellectnnl Of these, the five intellectual senses

genses touching spe-
cific as well as nn-

specificobjeets: a0 . A 21 Canaet -
S eech tonehing specific us well as non-specific (collee

sound ; the rest re. H . ]
’ d - - S ‘f >, Y “ .‘ . 2
earding the five o, WVC); | Epec h  concerus sound ; the

Jects ol sensc. rest regard the five objects (of =ense.)

(177). Of the ten external senses, the five intellectnal
ones concern specific as well ag non-specific objects :—by
specifie here is meant gross——and such objects gre sound and
the rest (the Twnmditras), manifesting themselves as Earth,
&c.,—(the elements) having the propertics of calmness, turbu-
lence and dulness. The non-specific objects are the primary
elements,  The particle Mdtre, in the word Tanmitra, serves
tadistingnish these from the gross objects. The seuses of
Yogis concern sonnd, &e., in their subtle as well as gross
states, whercas the senses of ordinary men relate to sound,
&c., in their gross forms only.

(178). Similarly of the senses of action (the Motor
Senses). Speech concerns sound, in its gross form, because
speech is the canse of sound. Speech, however, can not be the
canse of the primary element of sound, which is the direct
effect of Self-couscionsness (Ahankdra) 5 aud as such has the
same cause as speech itself (which ulso being one of senses,
proceeds directly from the prineiple of Self-consciousuess.

‘(those of sensation) concern  objects
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“ The rest,” i. e., the four other senses of action—the
excretory organs, &c., “concern five objects,” because the
different objects, e. ¢. jar &c., which are the objects of these
senses, are all made up of the five primary elements of sound,
colour, &c.

Among the thirteen organs, some are said to be snperior to
others, reasons for which are given:

KirmgA XXXV.

Since Buddhi with the other internal organs adverts
to (comprchends) all objects (of sense),
The superiority of  these three are said to be the warders
internal over exter- , g
nal organs. (principal ones), and the others the
gates (secondary).
(179). Warders, i. e., chief ones.
Gates i. e., such as are the external organs.

Since Buddhi, with Akankira and Manas, apprehends (2. e.,
determines) all objects exhibited by the
external orgaus, these latter are said to be
gates (secoudary organs), and Buddhi, with
the other internal orguns, the warders (chiefs).

The superiority
accounted for,

Buddki is the chief, not only in comparison with the
exterual organs, but aleo with vegard to the other external or-
gans, Manas and Akankdra. To this effect it is said:—

KirikA XXXVI,

These (the cxternal organs todether with Manas

and  Ahankdra),  characteristically

e qsuperionty  differing from one another and being

othors  aceounted  different modifications of Attributes

resemble a lamp in action ; (and as

such) having first cnlightened the Spirit’s purpose,
present it in its entirety to Buddhi,
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(180). As the village officer collects the rent from the
different heads of families and delivers the collection to the
treasurer, who agaiu, in his turn, carries it to the head-officer,
who finully makes it over to the king:so, in the same
mauner, the external organs, having operated on (observed)
an object, present the observation to Manas, which reflects on
it (and thereby imparts thereto its qualifications) presenting
these qualified observations in turn to Akankire, which takes
specific cognizance of them, and finally delivers such personal
cognition to the head-officer, Buddhi. Hence it is said:
« These having enlightened the Spirit’'s purpose present it to
Buddli”

(181). The exicrnal organs together with Manas and

In spite of diverse  Ahankdra, are yarious affections of Attri-

combination of the : i s d ‘

5 2o € (] s { 4] 3
Attributes, yet the butes, 7. e., 11101}11(at1 us t‘ Goodness,
interual organs co. Toulness and Duluess, which though

operate towards a
gingle purpose like
a lamp.

Essentially opposed to one another, are yet
brought to co-operate for the snpreme
purpose of the Spirit ; just as the wick, oil and fire, though
variously opposed to the action of one another, yet join, under
the form of a lamp, in removing darkness, and thus illnmine
(manifest) the different colours.” The same is the case with
the Attributes ; such is the connectiou.

An objection i8 raised. Why shonld it be said that the
other organs present their impressions to
Buddhi >~=Why shounld not we make it
quite the other way : fuddle subordinate
to Mankdra?

Objection—why
not make Buddhi
subordinate to the
others?

We reply :—
KArmid XXXVIL

Reply: The Since it is Buddhi that accomplishes
Supenoney "’f,“,““;if;‘ the Spirit’s cenjoyment, and again
e Crota? n it i Buddhi that exposes the subtle
pose, and bridges  gifforence  between — Nature  and

the gap bhetween
Bpirit and Matter.

Spirit.
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(182). Since the purpose of the Spirit is the only in-
centive to the action of the organs, that organ is supreme
over others which accomplishes that purpose directly ; and
sinee it is Buddhi wlone that does this, it is supreme. Just
ay the chicf minister, being the direct agent of the king, is
supreme over other officials.  Buddh/ assnmes the form of
the Spirit throngh its proximity to it, and as such leads to the
accomplishment. of its purpose. Sensation consisting either
of pleasure or pain, resides in Buddki, which is (reflected) in
the Spirit and thns leads to its enjoyment. As the
observation, reflection and conscionsness of objects are
transferved to DBuddli through - their varions modifieations ;
in the same manner, the finetions of the senses also coalesce
with the functional determination of Buddhi, as the forees of
the subordinate officials do with thut of the muster.

(183). The objector asks:  If Buddli only serves to
accomplish the Spirit's enjoyment, then no
Objcction @ —Bud- L .
dhg}l:‘:ftl',“;f]‘v;:‘"lﬂ emancipation is possible* We reply :—
the soul with plea- <« Jt  qfterwards exposes the differemce
sure, no Mukti, is | g - -
possible. between. Spirit and  Nature)'—By  ex-
Reply —Tt lattesly  POSition_here is meant ¢ bringing about s
shaws (o the soul the econstruction of Antaram Visinashti,
ity distinction irom . .. 2
Matter. beine similar to that of Odanapdlam
pachatit

The objector retorts : the difference between Spirit and
The  difference IVa?ure being thus, according to your own
being eanced, will  saying, & caused ong mnst have an end

end and thug wonld . “ . ..
emancipation wonse 1N time ; and thus (the Spirit could never

with it. attain to eternal Beatitade).

For Buddhi would continue help the Spirit to its enjoyment of
pleasure, and henee this latter could never attain to final heatitude which
cousists in the total extinetion of both pleasure and pain.

t  Visinashts itsclf has been explained as—* expresses the difference,” then
the mention of Ar/aram would seem suporflnous. But it is not so; it helps
to intensify the meaning of the sentence,
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We reply :—The difference has been everlasting ; and the
function of Buddhi lies only in exhibiting
mﬁiplg _pgllfnd;ift the difference to .the full view of the Spirit
Buddhi only serving  who then recognises the fact that he him-
lo cxbowe it 10 Bhe  0)f is something distinct from the con-
stitntionally mobile and modifiable Nature.
(The distinction is not caused by Buddhi ; it is as eternal as
the Spirit and Nature themselves), By this it is also implied
that emancipation is the sole purpose of the Spirit, The
distinction of Spirit and Nature, however, is extremely subtle
and hard to be perceived.

The organs having been deseribed, the author next descri-
bes objects, specific and non-specifie :
KAirmkd XXXVIII.
The five primary clements arc non-specific; from
these five proceed the five gross ele-
The division of .
objeets into specific ments 5 these latter are sald to be
and non-specitic, .
specific. ( because) they are calm
(soothing), turbulent (terrificy and deluding.

(184). The Tanmitras—sound and the rest—arc subtle ;-
and the character of calmness, &c., do not belong to these,
The word Mdtre denotes the capability of these elements of
being enjoyed, .

(185). Having thus stated the non-specific, the specifie
objects are described: « From  these 4.’ From the five
Tanmdtras, of sonnd, touch, colour, taste and odonr proceed
respectively the five- gross Elements—Akasa, Air, Fire,
Water and Earth.

(186). Objection: we grant that thesc are thus produced ;

but what about their specific character ?
Sogmfﬁ;"telﬁﬁzﬂ;ﬁ Wereply :  « Those are said to be specific”
deluding. —Why ? because « they are calm, turbulent

and deluding.” The first I has a causal
and the second a collective signification.
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Among the gross elements, A’kdsa, &c., some have the
attribnte of Goodness predominating in them ; and these
accordingly are pleasing, enlightening and buoyant ; others
predominate in Fonlness, and are tarbulent, painfal and fickle ;
the rest predominating iu Darkness are dull, confounded and
sluggish, These elements, thus visibly discriminated, are
specific i. e., gross. The primary elements on the contrary
caunot be similarly discrimiuated by ordinary people ; and as
such they are said to be non-speceific, 7. e., subtle.

The sab-divisions of the specific objects are stated :~—
KAimngd XXXIX,
Subtle (astral) bodies.and such as are produced of
parents, together with the gross
di:.i%eg&iﬁicumo})jefs clements, form the three sorts of

btle bodics, (2 R
bodios pr‘f)‘d":’cd(“; specific ohjeets, ~ Of these the subtle

parents. and (3) the 3 e Ko Fi8 ")
Preat elements, bodics are everlasting, and those pro

duced of parents are perishable.

(187). « The specific objects are of three sorts” ; these
three sorts are mentioned : (1) Subtile bodies (which are not
vigible, but are only postulated in order to explain certain
phenomena); (2) Those prodiuced of parents, comprising the
sixfold Sheaths (Kosas). Among these latter, hair, blood and
flesh are produced from the mother ; and the veins, bones and
marrow {rom the father ; these six are the six Késas. Thus
then we have seen that the subtile bodies form the first kigd
of specific objects ; bodies produced of purents, the second;
and the gross elements the third,—objects like the jar, &e.,
being included in the last,

(188). The difference between a subtile body and a body

produced of puarents is stated—< Subtile

The subtile bodies  00dic3 are permanent and those produced
;\:mll’l‘“l("(‘i”yfn;limt: of purents pere’s/m'ble,” that iy to say
perispable. ending in (lissolving into) ecither liquid,

ash or dirt.
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The Astral body is described.
Kirikd XL.

The mergent, subtle (astral) body,—formed prime-
The Astml Bady is val)y ’ unoonﬁned, Penna‘nent7 come-

unconfined pernw-  posed of Buddhi and the rest down to
nent, and migrating,

invested with dispo-  the primary elements,~—migrates, is
sitions, . . .

without enjoyment, and is invested
with dispositions,

(189). When the emanations from Nature began, the
first object to evolve therefrom, for each
Spirit individnally, was the Astral Body.
This body is urconfined, inasmach as it can
enter even a solid piece of stone. 1t is aguin “ permanent ;%
since it eXxists all along, from the first creation to the final
dissolution.

The Astral Body is “ composed of Buddhi and the rest,
down to the primary elements.” That is to say, it isan .
aggregate—- of Buddlhi, Akankira, the eleven senses and the
five primary elements ; and as such it is specific, being
endowed with the properties of calmness, restlessness and

dulness.

Unconfined and
Permanent,

(190). Objection : Let this astral body

Objection :—Un.  be the only body the seat of enjoyment for
necessariness of pos-  the Spirit :—What is the need of the gross
astral and gross. ~ phvsical body comprised of the six

sheaths ?

The word wiyata is differently interpreted by Nérdyans Tirtha (in his
Stnkhya-Chandrikd). He takes it in the sense of ‘- restricted,” i, e, an
estral body is restricted to one particular Spirit ; aud a0 there are distinct
astral bodiea to each Spirit. The interpretation of Gaudapiida closely
resembles that of the Kaunili. There does not seem to be any vecial
ground for preferring either of the two, though I am more inclined to the
iuterpretation of the Kuwmudi.
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We reply :—* It migrates,” i, e., the astral body invariably

. deserts the body it has lately occupied, und
Necessity of the . . .

physical body, be- 888in occupies another. (If it be asked)

m;emigr‘:tes_mm Twhy doe.s it do 5o ? (we reply)—(l')ecause it

i) * without enjoyment,” that is to say,

becanse the astral body by itself—without a corresponding

gross physical body of six sheaths to afford the seat of enjoy-

ments,~—would be without any enjoyments, and therefore it

migrates.

(191). Objection :—Transmigration is due to merit and
Obicction - How demerit; and these have no connection with
on— .

can the Astral Tody  the Astral ‘Body (referring as they do
migrate,being with-  primarily to Buddhi, and then by reflec-
out dispositions ? . o B :
tion, to the Spirit) then how can this

latter migrate ?

We reply :—(becanse)® it is invested with dispositions.”
The dispositions are merit and demerit,
wisdom  and  ignorance, passion and
dispassion, power and weakness ; endowed
* with these primarily is the Buddhi, with which latter again
the Astral Body is connected ; and as such the Astral Body
becomes mediately connected with the varions dispositions,
just as a pieco of cloth is perfumed by contact with champate
flowers. Thns then, being invested with dispositions, it
becomes qnite natural that the Astral Body should
migrate.

(192). (If it is asked) why shonld not the Astral Body—
like Naturc—last cven after the final
The Astral Body dissolution ? We reply (because it is)
dissolving at each s . . .
pralaya. “ mergent,” that is to say, becaunse it dis-
gsolves (into Nature its immediate cause).
The mergent character of the Astral Body is to be inferred
from the fact of its being caused, (i, ¢., being cansed, and, a8
such., having a beginning in time,dt must have an end
algo). -

Reply:—It has
dispositiong ?
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Objection : We grant all this, But why not attribute
Objections :—Why igration to Buddhi, Ahankéra and tho
z:i?); att(:r!i}!il\:.lthehrin(gza; genses ! Have done with the unwarranted

: *770 postalation of au Astral Body.

We reply :—
Kirikd XLL

Asa painting stands not without a ground, nor a

Renlothe Badhi shadow without a stake, 8o neither does
eply—the Bud: . . .
cannol rest without  the Linga (Buddhi, &c.,) subsist

substrate, suppOI‘tleSS, without 2 Speciﬁc (body)

(193). Buddhi, &c., are called Lingd, because they are the
means of cognition (Lingandt, Judpakdt, lingem).* In
support of this the author puts forth a syllogism :—between
the ordinary physical death and re-birth, Buddhi and the rest
have some sort of evolved body for their receptacle, because
they are aggregates of the five primary elements; like
their prototypes in the ordinary physical body.

“ Without specific bodies,” ¢. e., withont subtle (astral)
The existence of bodies., Testifying to this assertion, we have
the Astral Body cor-  bhe  following (from the MahAbhdrata):
Tb‘f:ﬁmf&lmzy the  «Then Yama extracted from Satyavin’s
body, the thumb-sized body, which he had

entrapped and{ thus subjugated.” Here the mention of the
extracted body as “thumb-sized” implies the fact of its
having been the Astral Body, since it is impossible that the
Spirit could have been extracted. By Purusha in the above
extract, is meant the Astral Body,—explaining the word
derivatively as—that which sleeps (lies—sété) in the body

(puri).

Having thus proved the existence of the Astral Body, the
author states the reason and method of its migration:—

* Cf, The Panchikarana-rvivarana—Taltwackandrikd—where a similar
oxplanation of the word is given.
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KArikd XLII.

Formed for the sake of the Spirit’s purpose the
stry 5 1ts i
Rensons and man. Astral .Body plays its parts like a
ner of the migration  dramatic actor, on account of the
of the Astral Body, .
connection of means and consequences,
and by union with the predominant power of Nature,

(194). Formed for the Spirit’s purpose the Astral Body
plays like & dramatic actor by connection with the means—
merit, &c., and consequences, the occupation of different kinds
of gross bodies, the effects of merit, &c. That is to say, as a
dramatic actor, occpuying different stages, plays severally the
parts of Parasnrima, Yudhishthira, Vatsarija so does the
astral body, occupying various gross bodies, play the part of
man, brute or plant.

(195). (If it is asked) Whence this capability of the

Astral Body ? We reply, « by union with the

The oapacity of Predominant power of Nature” As is

31:; ttsigf lzi‘é ;'f‘ declared by the Puranas: “The various

Nataro, T strange developments are dne to Nature’s
omnipotence.”

It has just been said, “ by connection with means and conse-
quences ; ” the anthor therefore next describes these means and
consequences

KArrA XLIII
The essential dispositions are innate ; the incidents:
ones, such as merit, &c., are seen
The meansund con.  (considered) to be appurtenant to the
fquences—Dharm, organs ; the uterine germ, &c., belong

to the effect.*

* It may be pointed out that Davies has quite misunderstood this Kérikd,
In the first place, he renders Sdm-siddhikdh hy ‘¢ transcondental”, the very
revers what it dacs mean, Secondly, he renders Karanbsrayinah by
‘‘including cause”, though in reality the compound means ¢ located in organs”—
as explained by the Kavmndi ag well as the Chandrikd.
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. (196). Incidental = consequent ; 1. e.,
L. Incidental dis-  pryuoht abont after the man’s birth, by
positions. S
propitiating the gods, &c.

« Fssential dispositions are innate,” e. g., it is declared that

at the beginning of the creation the revered

quI_; Eesential i~ rimeval sage Kapila emerged into exist-

ence, fully eqnipped with merit, wisdom,

dispassion and power. Incidental dispositions, on the other

hand, are not innate, that is to say, they are brought abont by

personal effort ; such merit, &c., are those belonging to
Valmiki and other Great Bishis.

The opposites of The same is to be understood with regard

Dharma, &e. simi- to demerit, ignorance, passion and weak-
larly explained, ness

(197). The agrregate formed of the nterine germ, flesh,
blood, &c., of sthe child in the mother’s
Flesh, blood, &c, womb, is related to the gross physical

related to the gross 3 .
body. 8 body ; that is to say, they are particular

states of the latter ; as are also the child-
hood, youth, &c., of the born man.

(198). The means and the consequences have been
explained ; now the respective consequences of the various
means are described,

Kirikd XLIV,

By virtue (is obtdined) ascent to higher planes ; by
vice, descent to the lower ; from wis-
Consequences ‘of X ati .
the carions means. . dom (results) beatitude ; and bondage
from the reverse.

. (199). “ By virtue, §c.," i. e, to the
higl?;r t[:‘linelfa ds to varions starry spheres (the Brihma, the
Prajipatya and so forth.)
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“ By vice, fc.,” i, e, to the lower planes

Vice to lower.
known as sutala, &c.

“ From wisdom, beatitude” Nature ministers to the ex-

) ) perience of the Spirit only so long as

nb},ﬂ;’ﬁgg;mdgfmg“ discriminative wisdom is not attained ;

when, however, this is attained, Natuore

finds its work in connection with that particular Spirit

fulfilled, and aceordingly retires from him. As is deeclared,

“The workings of Nature continue only till the attainment of

discriminative knowledge.”  From the reverse, fc.,” i.e.,
from false knowledge, results bondage.

(R00). This bondage 'is also of three kinds: Natnral,
Incidental and Personal, The natural

Offﬁ'é":‘b;};‘é, feopoe. boudage is that of thoss Materiulists who
tively, contradictory  contemplate on Nature as tho Spirit; with
ﬁ:}f;:s(;fgﬂlzngg‘”w reference to such men, it is laid dewn in
the Puranas : * “The contemplators of the

unmanifested (Nature) contiune (in- the chain of metempsy-
chosis) till & hundred thousand years” [at the end of
which they attain to trne wisdom]. The incidental bondage
i3 of those who contemplate on the various products of Nature
ag Spirit,—the clements, the senses, Alankdra and Buddhi.
With regard to these it is laid down : “ The contemplators of
the senses continue till ten Manvantaras ; those of the ele-
ments, till a hnndred Manvantaras ; those of Ahankira, till &
thonsand ; and lastly, those of the Buddhi having done away
with all feverish excitement, continue till ten thousand
Manvantaras. Those labouring under the incidental bondage

are (conventionally called) Videkas.”

The personal bondage is due to Jshtipirta (actions done
with selfish motives, such as the digging of tanks, &c., done
with the sole motive of personal gains hereafter), Those
performing such actions, having their minds influenced by
desire gre ignorant of the true nature of the Spirit, and as
such undergo boundage.
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KArika XLV,

From dispassion results absorption* into Prakriti;
from passionate attachment, transmi-
gration ; from power, non-impedi-
ment (of desires;) and from the
reverse, the contrary.

Conscquences  of
yarious means,

(RO1). “ Fromdispussion results absorption into Pralkriti.”

1. Absorption into Those who are free from passion, but are
Prakriti from dispas-  ignorant of the true nature of spirit, are
slon. absorbed into Nature. By Prakriti here are
meant Prakriti, Buddhi, Ahankére, the FElements, and the
senscs. Those who meditate npon these as Spirit are absorbed
into these (7. e. those mistaking the senses for the Spirit
become absorbed in the senses, and so on), that is to say,
they rest there till, in the course of time, they are born aguin.

(202). “From passionate atlackment results migration.”
.  Aabediy »wa oy o
I Transmigm- The epithet pa'ssmnate lmpllc.s the pain
tion from passionate  ful character of meterpsychosis ; becanse
sitachment. (as has beeu previously described) passion
is the source of pain. :
(8308). « From power, non-impediment,” i. e., the non-
obstruction of desires. *“A powerful man
I1I. Non-impedi- ; .
ment from power, (Iswara) 13 one who can do whatever he
wishes.”

* Davies takes the Hindu commentators to task, here, and remarks: “It
(the Sfnkhya) does not recognise any absorption of the subtle body inte
Nature, until the soul is entirely free.........1lence the meaning is that by
the destructiou of passion, the influence of the material world is destroyed,
and the soul is independent, though not yct finally liberated.” Al this is
quitc true; but I don't see how this affects the position of the Hindm
commentators, who, at least VAchaspati Misra among them, do not assert
the final absorption of the bodics into Nature ; all that they mean is that by
dispassion, the sonl—or more properly, its seat, the astral body—is absorbed
into Naturc and rests there tail it is born again. Tt may be remarkew that
this resting is what, in theosophic parlance, is called *“the peaceful ress
¢njoyed by the Individuality in Devachan,”
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I o3 3 -
1V. Obstruction of From the reverse,” i e. form weakuness—
desives from weak- $¢he contrary”—i. e., the frequent obstruc-
hess, . ’
tion of desires.

With a view to deseribe collectively as well as individually,
the eight properties of Buddhi—virtue, vice, &c., in order to
show which of these are to be practised, and which relinqnish-
ed, by those desiring emancipation—the author first describes
them collectively :—

KArik? XLVI.

This is an intellectual creation, distinguished by
Error, Disablity, Contentment and Per-
e iptellectual fection, By the hostile influence of
the inequalitics of attributes, the

different forms of this creation become fifty.

(R04). Pratyaya="That by which anything is known, . e.,
L E Buddhi, “Frror,” i. e., ignorance, is a pro-
1, .DELL’{,}W_ perty of Buddhi; so is also “disablity” which
IT1. Contentment.  pegults from the incapacity of the sense-
1V, Perfection, .
organs, - Contentment and Perfection also
are properties of Buddhi as will be described later on.

Of these, the three former,—error, disability and content-

ment—include Virtue and the other six in-

ea‘:fftr%moéﬁl‘ﬂf tellectnal properties ; leaving aside Wis-
dom which is included in Perfection.

(20B). These properties arc next cqnsidered individually.

N “The forms of these are fifty.” Ifitis

s divisionsofthe  gsked : Whence these fifty forms? Wo

reply “from the hostile influence of the

inequalities of the attributes.’ The incquality may consist

either in the individual strength of the one in comparison

with *Ye other two, or of two conjointly with that of the third.

This inquality is assumed to be more or less in accordance

with the requirements of particular cases ; and it leads to the
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suppression of Attributes by one another—thus giving rise to
the fifty forms of intellectual creation.,

The fifty forms are next enumerated :

Kirki XLVIL

There are five forms of Error; twenty-eight of

b forms of Krror.  Disability, arising from the imperfec-
28 of Disability, .

9 of Contentment,  tion of the organs; Contentment has

8 of Perfection, . i . . .

50 nine forms ; and Perfection eight.

(206). The forms* of [Error are ignorance, egotism,
passion, hatred and attachment to the body: respectively
called, obscurity (Tamas), delusion (Moha). extreme delusion
(Mahamoha), gloom (Tamisre), and utter darkress (Andha-
tamisra). Egotism, &c., partake of the nature of Krror;
though, as a matter of fact, they arc its products. A certain
object being erroncously determined by Ignorance, Egotism
and the rest, partaking of the nature of Ignorance, become
attached to it. It is for this reason that the revered Vérsha-
gunya (Vydsa ?) declures Ignorance to be made up of the five

component parts,

(207). Now the anthor states the sub-divisions of the five
forms of ervor :—
KAirikd XTLVIIL

Uf Error there are cight forms, as also of Delusion ;

Sistyetwo subdivie €%treme Delusion is ten-fold ; Gloom

sions of Error, is eighteen-fold, and so is also utter
Darkness.
Of Ignorance— (208). “Qf Error,” i. e., of Ignorance,
cight forms. “there are eight forms.”

* Abliniresa—is & technicality of Yoga Philosophy, Tt is defified by
Patanjuli (Yvga Sutre 11-9) as the “tenacity of life—an attachment to the
body which relates the residue of ome's former life”

12
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Ignorance of the form of Error consists in mistaking non-
spiritnal Nature, Buddhi, Ahankdre and
the subtle elements, for Spirit ; and these
non—spiritnal things are eight in number, Error is said
to be cight-fold,

(R09). The =7 refers the eight forms to Delusion. The
gods having attained the eight occult powers, consider them-
selves to be immortal, and their powers also to be everlasting ;
this is the error of Egotism, and since this has the cight
Siddhis for its object, it is said to be eight-fold.

(R10). “ Extreme Delusion is ten-fold” By Extreme
Delusion is meant the attachment to the
objects of sense, sound, odour and the rest
—which are ten-fold, each of the tive being
cither divine or otherwise ; and hence having these for ity
object, Extreme Delusion ig said to be ten-fold.

(R11). “Gloom,” i.c., Hatred, “is eighteen-fold.” The

. objects of semse, sound, &ec., are ten by

Glﬁ‘;ﬁ““ B ot themselves ; the eight occnlt powers how-

ever are not objects of sense by themselves,

but only as means to the attainment of the various sensuous

objects. And the objects of sense, being mutually suppressive,

their means—the Powers—too are retarded. The Powers,

together with the objects of sense, make up eighteen, and

these being the objects of Gloom or Hatred, make it eighteen~
fold.

(R12). “So s Utter Darkness’—[Utter Darkness=

. Attachment to life]. The word “tathd”

Dalf]‘f:;;":n of UMCT  rofers eighteen-fold-ness to Utter Darkness.

The gods having attained the eight occalt

powers aund enjoying their conscquences—the ten sensuous

objects—live in contiunal fear of these being wrested from them

by the Rakshasas ; and this fear constitutes Adlinizesa or

attachmeut ; aud this latter having for #ts object the aforesaid

cighteen things—the eight powers and the ten objects—is
said to be cighteeu-fold,

Bight of Delusion,

Ten of Extreme
Delusion,
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(213). Thus the five forms of Error, with their snb-divi-
sions become sixty-two.

(R14). Having thus described the five forms of Error, the
author next states the twenty eight forms of Disability :

Kirzx XLIX.
The injuries of the eleven organs, together with
those of Buddhi, are pronounced to be
forfn:'f);‘g;;aﬁﬁt‘;f Disability ; the injuries of Buddhi
(itself) are seventeen—brought about
by the reversion of contentment and perfection.

(R18). The injuries of the organs are mentioned as canses

The Bleven— ©Of 80 many injuries of DBuddki, and not
caused by injuries to a8, by themselves, independent forms of
the sense-organs. Disability.  These injuries—* Deafness,
leprosy, blindness, paralysis, paralysis of the hands, lameness,
dumbness, ajighratd (failure of the sensibility of the olfactory
nerves), impotency, failnre of the action of the bowels, and
idiocy,”—consequent on the failare of the various sense-
organs, are the eleven kinds of iutellectnal disability, and these
are mentioned together with those of DBuddhi (itself) in
accordance with the theory of the non-difference of cause and
effect.

(216). Having thus described the disabilities of Buddki,
Soventeen canscd m:ising from those of the sense-organs, the
by the reversion of disabilities of Buddh: itself are next stated
contentment of per- — & With the injuries of Buddhi.” 1f it be
ection,
asked—how many are these?—we reply,
“ geventeen are the injuries of Buddhi” Wherefore? “dy the
reversion of contentment and perfection.” Contentment being
nine-fold, the disabilities cansed by its reversion are nine-fold
also ; and similarly perfection being eight-fold, the disability
cansed by its reversion is ecight-fold,—thus makimm the
seventeen intellectnal disabilities proper.
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(217). The anthor next ennmerates the nine forms of
Contentment :

KAnixk L.

Nine forms of Contentment are set forth: four in-

Nine forms of Ac. teérnal, relating severally to nature,

quiescence, means, time and luck ; and five ex-

ternal, relating to abstinence from objects of sense,

(218). The five internal forms of Contentment belong to
those who have ascertained that Spirit is
different form Nature, but still being ill-
advised, do not make further attempts in
the direction of meditation, &c., which are the means of
discriminative wisdom ; and these forms are called fnternal,
because they pre-suppose the difference of Atman and Prakriti.
It being asked-—which are these?—the reply is “relating
severally to nature, means, time and luck,” i. ., whose names
are nature &c.

The five internal
forms,

(R19). The contentment called  prakrit:” consists in the
satisfaction of the disciple on being told
that discriminative wisdom 1is only a
modification of Prakriti and, as such, would come to every
ono in the nataral course of events, and there is no need of
hankering after it by meditation, &c., and this contentment. is
also called Ambha.

(220). The second form of contentment arises from the
following instruction : wisdom conld not
be attained in the ordinary conrse of nature;
because, if it were so, then everybody would attain to wisdom,
because the course of nature for the forms of nature affects all
individaals equally. Such wisdom conld only be attained
throgeh asceticism ; and so thon must follow an ascetic life
and give up all meditation, &c. The satisfaction arising from
the above instruction is called Salila.

1, Ambha,

11, Salila.
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(221). The third form, called “Time,” or Ogha, is the
satisfaction arising from the instruction
that asceticism too cannot bring about
Emancipation ; for all means await the proper Time for bring-
ing about their varions conseqnences, and so when the Time
has arrived, one’s ends will be guined without undergoing the
troubles of asceticism.

1L Ogha.

(222). The fourth form called “Luck” or Vriskti,is the
satisfaction arising from the following :
“ Discriminative wisdom proceeds neither
from nature, nor from any other means (such as asceticism,
&e.), nor does it depend solely upon time, but it comes only by
luck. Thas it was through mere luck that the children of
Madilasé when quite infants, obtained wisdom by their
mother’s instructions and thereby attained beatitnde,

1V, Vrishti.

(23). The external forms of Contentment are five, arising
fromsabstinence from sound, odour, &e.—
tonbo five external  the five objects of sense. These belong to
those who are free from all attachment,
but take the non-spirits—Nature, &e., to be Spirit. Theso
forms are called external, becanse they pre-supposc the
existence of Spirit, without knowing what it is; and these
come after freedom from attachment. The causes of this non-
attachment being five, it is five-fold, and consequently so is
the contentment resulting therefrom. The objects of scnse
King five, the abstinence from these must also be five-fold.
Abstinence too is due to the preception of discrepancics in the
process of sensuous enjoyment—consisting mainly of earning,
saving, wasting, enjoying, killing lives and so on.

(224). To explain :—The means of acquiring wealth,
service, &c., ure invarably the sources of
pain to the servants——as is declared in the
following :—¢ Who would cver be attracted towards service,
cousider{ng the pain caused by the insults to be sufferca at
the hands of the wardens of a vain monarch ? “—the content-

1. Phra.
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ment resnlting from abstinence from objects of sense due
to the consideration of such troubles, is called Pdira.

(R2B). And then, the wealth being obtained, brings with
1. Supfra it the farther trouble of protecting it from

’ ) the king, thieves, floods and firo—the
contentment dne to abstience arising from snch considerations
is the second called Supdra.

(226). Thirdly, the wealth having been obtained and
safely hoarded, there ariges the fear of its
being spent—this consideration gives rise
to the third form of abstinence leading to contentment called
Pirapdra.

(227). Fourthly, when one becomes accustomed to
sensnous objects, his desires increase; the
non-fulfilment of these brings about the
fourth, called Anuttamimbha.

III. Pardpdra.

IV. Anuttamémbhra,

(R28). Lastly, there arises the notion that there can be no
enjoyment  (either in this world or the
other), without the cruel process of killing
animals, and contentment due to the abstinence arising from
the perception of the cruelty of the process, is the fifth
called Uttamdambia.

Thaos the fonr external froms of contentment, together with
the five internal ones, make up the nine froms mentioned
above.

V. Uttambmdla.

(229). The anthor next describes the primary and
secondary divisions of Power :—

KAirikA LI
The eight Powers (7. ¢., means of acquiring them) are
reasoning, oral instruction, study,
three-fold suppression of paiu, acquisi-
tion of iriends, and purity. The three before mentioned
(Error, &c.) are checks to these (Powers).

The eight powers.
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(230). The chief among those enumerated above is the
three-fold suppression of pain—three-fold on account of tho
three-foldness of the pains to be suppressed.

The other means mentioned, being means to power ouly
throngh the three-fold suppression of pain, are called seconda-
ry. And these five are both causes and effects. Of these
study is only a camse. The three principal ones (suppression
of pain) being only effects ; the rest are both canse and eflect.

(281). The first, study, named Tdre, consists in compre-
hending the sense of the psychological
(1) Téara. . . . . .
sciences by listening to the teachings of a
gualified teacher.

(®32). The cffect of this last, oral instruction, implies the
comprehension of the meaning of instruc-
tions, it being a useful habit with writers,
to imply the effect by the eause; this constitutes the second
Siddhi called Sutdra.

(R38).  Ieasoning consists in the investigatin of the meaning
of scripture by a process of dialetics not
contrary tothe scriptures themselves, This
iuvestigation consists in strengthening the portion of the
scripture by setting aside all doubts and objections with regard
to it; this process is also called meditation by writers on the
Vedas, and the Power due to this is called Zdrdtdra.

(234). The fourth is the uequisition of friends. Even
thongh one has arrived at trath by the
right process of reasoning yet he has no
faith in his conclusions until he has talked them over with
his tecacher and follow-students., Heuce the aequisition of
a qualified teacher and follow-studeuts is said to be the fourth
Siddhi called Ramyata.

(235). By ddna here is meant purity (of discriminative wis-

dom)—deriving the word from the root

Daip*=to purify. As is declared by the
* Davies remarks that the root is “coined for the occasion.” P:x_t.

1 may refer the reader to tho Siddhiwta-Baumudi, under the Sutra
Vényasya Shryéyadtlh (V1[1/68),

(2) Sutra,

(3) Taratira,

(1) Ramyaka.

(5) Sadamudita,
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revered Patanjali: “ Anunimpeded diseriminatve knowledge
is the means to the snppression of pain.” (Yoga-Sutra 11—26).
By wunimpededness in the Sutra is meent purity, by which
again is meant the process of placing discriminative wisdom on
a clear basis, after having destroyed all doubts and mistaken
notions mixed with different kinds of cravings or desires], This
purity is not obtainable without the refinement arising from a
long and uninterrnpted course of practice (of the wisdom
attained), Thus the word ddna includes (a3 & means to power)
Practice also, This is the fifth, called Sadd-Mudita.

(286). The threc primary means to Power are called, Pro-
moda Mudita and Modamdne, And these three with the
lust five are the eight (means to) Power,

(287). Others explain the distich thus: The perception of
trath without the instruction of others,
ﬁoi“o"fti‘ﬁ; f,ﬁﬁ,l:;‘." brought about purely by meauns of instruc-
tions received in past births is what is
meant by #ha. And that which iz obtained by listening to
the tenets of the Sinkhya Philosophy as learnt by others, is
the second called Sdbda, becnuse it follows merely from the
study of the text. When the truth is learnt at & teacher’s, in
the company of follow-students, it is said to be the third,
known as study, because it is brought about by study. The
fourth consists in the attainment of wisdom by coming in
contact with a friend who has alrcady got it. Fifthly, genc-
rosity i3 said to be a means to wisdom, because true wisdom
is imparted by the teacher, duly propitiated with gifts.

The propriety of either interpretation we leave to the
learned to judge; and we desist from pointing out the fuunlts
of others, because our duty lies ounly in clucidating the cardi-
nal doctrines of the Sinkhya Philosophy.

(288). The Disabilities of Buddhiarising from the reversion
of Contentment and Power thus become seventeen in number.
Of thw different poritions of intcllectmal creation, it is well-
known that Power is most desired by all.  So the suthor next
mentions Error, Disability and Contentment us impediments
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to Power: “The aforesaid three are checks to Power The
aforesaid three refers to Error, Disability and Contentment.
And these arc curbs to the different means of attaining Power,
beeanse they retard their progress; and thus being opposed
to Power, the latter three are ever undesirable.

(239). Objection: —Granted all this, But it has been laid
down that the creation is for the Spirit’s purpose. This par-
pose can be fulfilled cither by the intellectnal creation alone;
or by the elemental alone. Why have both?

The reply is t—

Kirigd LII,
Without dispositions therc would be no Linga (Ele-
Necossity of two- MeNt), and without the Linga there
fold creation. would be no development of disposi-
tions. Wherefore proceeds s two-fold creation, the

personal (belonging to the body, astral and gross) and
intellectual.

(R40). Linga denotes the creation composed of the primary
clements; and disposition, the intellectnal.

The meaning of the Karikd is that the elemental creation
cannot manifest itself for the fulfilment of the purpose of the
Spirit, without the intellectual creation; nor conversely is
the latter capable of having its complete manifestation with-
out the clements. Hence the necessity of a two-fold creation,

Again expericnce, the purpose of the Spirit, is not possible
N f o in the ubsence of the two bodies and the
ecessity of the I . In et b

clomental creation,  Obiect of sense. . Hence the necessity of the
elemental creation, And conversely the

Neccssity of the LIeBUS of expeneuce——the‘sensc-orgun&—
intellectual erea- could never be complete without th: three
ton. internal organs—Manas Ahankiivs wnd
Duddhi. Nor would .these latter be what they are, if there
were no dispositions, virtue, &c. Aud lustly, discriminative

13
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wisdom—the only means to emancipation, would not be
possible withont the above two kinds of creation. Whence
the necessity of the doublo creation.

(R41). The possible objection of reciprocal caumsality is
expleined away as being similar to that

prgﬁ fc“a“éza{’i’ty"“g: of the seed and the sprout, due to the fact
plained as duo to of the creation having had no beginning
the ptemmality of iy time (being eternal), and the creation
of bodics and dispositions at the beginuing

of the present cycle is said to be due to the impualse of
residual tendencies left by the bodies and (dispositions related

to particular Spirits), in the previous cycle,

(242). The various forms of the intcllectual creation hav-
ing been mentioned, the aathor next mentions those of the
elemental creation:

KArmxA LIIIL

The divine class has eight wvarieties, the lower

The force of ele- animals, five; mankind is single in
mental creation. its class; thus briefly is the world
of living beings,

(R43). The cight divine varietics arc the Brihma, the
) Pijaputya, the Aindra, the Paitra, the
mgf elight divine  (yindharva, Yiksha, the Rikshasa and
the Paisicha.
(®44). The five varicties of lower animals are gnadrupeds
five of the lower (Other than deer), deer, birds, creeping
animals, things and the immovable (trees, &c.)

(R4d). Mankind is single, not counting its sub-divisions—

Brahmanas &c., as separate, as the bodily

Mankind single. formation is the =samec in all classes of
men.
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(248). The anthor next lays down the three-foldness
of the elemental creation baused on the excess or otherwise
of intelligence in the form of the higher, the middle and
the lower :

Kirigi LIV,

Among the beings of the higher plane Goodness

The different divi. Predominates :  among those of the
e e e Jower predominates Dulness; in the
of the Attributes.  middle reside those predominating in
Foulness—these constituting the whole Universe, from
Brahma to the tuft of grass,

(R47). The Heavenly regions—Bhuvah, Swah, Mahah,
Jana, Tapas and Satya—predominate in
Goodness. Those consisting of the lower
animals and troes, &c., are characterised by
Dulness. The regions of the carth——consisting of the seven
Dvipas (or continents) and Oceans-—predominate in Foulness,

inasmuch as they abound in pain and are given to actions,
righteons or otherwise.

The six Hcavenly
Regions,

The whole of the Universe is summed up in the pharse
“ from Bralmd to the tuft of grass.”

(R48). Having thus described the creation, the aathor
next describes its productiveness of pain, that wonld lead to
d’lspassion, one of the means to Emancipation :—

KArigA LV.

There (in the world) does the Sentient Spirit experi-

The sourccs of €nce pain, arising from decay and
pain. death, due to the non-discrimination
of the Spirit from the body, until it is released from its
person (until the dissolution of the astral body) ; Where-
fore pain is natural.
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* - . - -

Among corporeal beings there are many varieties of experi-

ence interspersed with pleasure and pain ;

Pain of deeay and — yot the pain of decay and death is the
death, the common i

lot of all creatures.  comunon lot of all. The fear of death,—

“may I not cease to be ; may T contiune to

be” &e.—being common to man as well as to the smallest

(o]
insect, and the cause of fear constituting pain, death is a

source of pain.

(%49). Objection .—Pleasnre and pain arc the properties
of Buddhi ; and us such how can these be sald to belong to
the Spirit?

Lleply :—(the name) © Purusha,” literally meaning “ One
who sleeps in the astral body”; and this
latter being connected with Buddhi and
its properties, feads to the idea of the Spirit
being connected with them.

Explanationof the
word Purusha,

(850). Question :—Ilow can pain related to the body he
said to belong to the Spirit ?

“ Reply :— Dug to the non-discrimination of Spirit from
the body.” The Spirit, not alive to its dis-
tinction from the body, mistakes the fluctn-
ations of the latter for its own. The s in snfafrrs: may be
taken as pointing to the limit of the Spirit’s pain—the mean-
ing being, « Until the body hus ceased to be, the Spirit saffers
pain.”

Limit of the pain.

(261). The author next decides the question of the Maker
of the Universe :
KirigAd LVL
This creation from Buddht down to the specific cle-
ments, is brought about by the modi-
The question as to . o N .
theMakerofthe Uni- fications of Prakriti. The work is
verse decided, . .
done for the egancipation of cach

* It may be worth noting here that Death in itself is not pain. it is only
the fcar (the fear of the unknown) that makes the thought of death so painful.
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Spirit, and thus is for another’s sake, though appear-
ing as if it were for the sake of Nature herself,

(252). The creation is brought sbout by Natare ; it is
neither produced by a God, nor is it an

M'{’;‘i '1(;“‘:::';; Vé;‘::ﬂ evolution from Bra'hmun.; nor can it be said
tion sct aside. to be Uncaused ; since, in this latter case,
the Universe wonld be either an eternal

entity or eternal non-entity (an absurdity). It cannot be said
to be evolved from Brahman (the Vedinta view), for there can
be no (material) modification of pure intelligence, Brahman, as
postulated by Vedduta. - Nor, agnincan creation be said to be
brought about by Nature under the gniding hand of a God ;
for a God is naturally without action and, as sach, cannot be
the supervisor, just as an inactive carpenter cannot be said to

manipnlate his tools.

(253). Objection :—Granted that the creation is due to
Objection:—Natwre  Nature alone. But Nature is eternally
being oternally : A Lk :
attive, mo emanch. octive and, as such, her operations should
pation posible. never cease; and hence there would be no

emancipation of any Spirit.

Reply ¢ The creation appearing as if it were for Nature's
Replyi—The crea- 0100 Sake, @3 really for the sake of an-
tion :‘f"":(hﬁo’}’:::;ﬁ other.” A cook, having finished the cook-
the purification of ing, retires from the work; similarly
theses Nature being urged to action for the eman-
cipation of the Spirit, brings about this emancipation ; and
thenceforth cease her operaticns with regard to the Spirits

already liberated (and, thas emancipation is not impossible).
(264). Objection .—Granted all this. But it is only
o something senticut that can act towards
,,,52,,:’“:1'.;07'1\1:[1.\; the fulfilment of its own or of another’s
camot gcfll’flf:“'ﬂl"ls purpose ; und Nature being insentient. cannot
act in the mwanner deseribed ; and, as such,

she requires a scuticut supervisor (over her blind  force);
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the Spirit residing in the body cannot be such a supervisor,
because snch conditioned Spirits are ignorant of the true
character of Nuture; consequently there must be gome other
sentient agent, superintending ab extra the operations of
Nature—and to this we give the name God.

We reply :—
Kinmcd LVIL

As the insentient milk flows out for the growth
Instance of anin.  OF the calf, so does Nature operate

sentient object act- : . .
ing towards a defi towards the emancipation of the
nite end. Spll‘it,

(255). It is a fact of observation that insentient objects
also act towards definite ends, ¢.¢., the action of milk towards
the nourishment of the ealf. Similarly Nature, though
insentient, conld act towards the emancipation of the Spirit.

(256a). It would not be right to nurge that the production
The view of a Of the milk being due to the superintend-
Personal  Universal  ing care of God, its action cannot afford
Lord overthrown. o “srge. parallel to the action of insentient
Nature ;—becanse all actiong of an intelligent agent are dne
either to selfishness, or benevolence, neither of which ecan be
said to be the cause of the creation of the Universe, which,
therefore, cannot be said to be due to the action of an intel~
ligent agent. For God, being the Lord of the Universe, hag
all that he requires and, as such, He can have no selfish
motive ; nor can His action be said to be due solely to pity ; for
pity consists in a desire for the removal of others’ pains;
bat hefore creation, Spirits were withont bodies, and, as such,
withont pain, for the removal of which God’s compassion
wonld be moved. And if the pain snbscquent to erea-
tion were sald to be the cause of creation, then we should
be in the inextricable nooze of reciprocality: the creation
due To pity, and pity dne to the creation. And again if God
were moved to creation by pity, then he would create none
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but happy mortals. And if the diversity of pleasures be
attributed to the past deeds of the individual Spirit, then
what is the necessity of postulating o supervisor ? And if
you urge the incapability of mere Karmo—an unintelligent
agent—without a snpervisor, towurds creasion, then we reply,
that the creation of bodies, &c., being incapable of being
yproduced by Karma, we may very easily say the same with
regard to pleasure, &c., as well (und, pleasure, &e., will have
to be attributed to God also).

(266). The action of the non-intelligent Prakriti is due
None of the above neither tq sclﬁshucss nor to mere pity;
objections apply to  and thusin this case, none of the above
the case of Nuture. £ y1ts arc upplicable. The only motive of

Nature is the purpose of the Spirit. Thus therefore the
instance cited in the Kirika is quite appropriate.

(257). 1t has been said—‘“ws if for its own purpose)’
The author explains this : —

Kirizkd LVIIL

As people engage in acts to satisfy desires, so does
the Unmanifested Principle (Na-
The Spirit's end— . .
the motive of Na- ture) act for the cmancipation of
ture. v e
the Spirit.
Desire is satisfied on the attainment of the desired object
which is the parpose of the agent ; because an end of action
is only that which is desired.

The similarity is pointed out: ¢ So does the Unmanifested
Principle act for the Emancipation of Spirit”’

(858). Oljcction :—We grant that the purpose of the
Spirit is the motive fo the action of Nuture, but whence
the cessation of her operations ?

We reply i~
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Kinkd LIX.

As o dancing girl, having exhibited herself to the
spectators of the stage, ceases to

The cansc of the
ccssation of Naturcs  dance, so does Nature cease to operate
operations. .
‘ when she has made herself mani-

fest to the Spirit.

The word “ stage,”—the place—implies the spectators,—
the occupiers of the place. Having manifested herself i, e
her different modifications, sound, &c., as differeut from
the Spirit.

(269). Objection:—We grant the action of Nature for
the Spirit’s purpose. Bat she is sure to get some compensa-
tion for her pains from the Spirit—jnst as a scrvant does
from his gratified master ; and as such the motive of Nature
cannot be said to be purely altruistie,

We reply :—
KArikA LX.

Generous Nature, endowed with attributes, causes

Nature cxpectsno DY Manifold means, without benefit to
compensation. herself, the good of the Spirit, who is
devoid of attributes, and as such ungrateful.

As a qualified servant accomplishes the good of his un-
qualified master, throngh parely unselfish motives, without
any bhenefit to himself; so does generous Nature, endowed
with the three Attributes, benefit the Spirit withoat any good
in return to herself. Thus the pure unselfishness of Nature’s
motives is established.

(R60). Objection:—~We grant all this: But a dancing girl
having retired frow the stage after her exhibition, retarns to it
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again, if so desired by the spectators ; similarly would Nuture
act even after having manifested herself to Spirit,
We reply :—
KirikA LXIL

Nothing is more modest than Nature: such is my

opinion, Once aware of having been
The reason why .
Naure docs not re-  seen, she does not again expose herself
vert to her actions. . e s
to the view of the Spirit.

By modesty here is meant delicacy (of mannpers), the
inability to snffer exposure to the Purusha’s view. As a well-
bred lady unvisible to the Sun, with her eyes cast down, having
her body uncovered by chauce, happening to be seen by a
stranger, tries to hide herself in snch a way as not to be seen
again; so Nature—cven more modest than such a lady—
having once been seen by the Purasha, will is no case show
herself again.

(261). Objection:— Lot this be so. But Purusha, being
devoid of Attributes and Modifications, how is his emancipa~
tion possible? For emancipation consists in the removal of
bondage ; and bondage being only snother name for the karmie
residua imbued with dispositions and troubles, it is not possible
to the unmodifying Purusha. And ns the Purusha is devoid
of action it can have no migration—which latteris only another
name for death. Hence it is & meaningless assertion that
¢he creation is for the purpose of Purusha.

L)

The author meets the above objection by accepting it :

Kirkd LXIL
Verily no Spirit is bound, or is cmancipated, or
migrates ; it i3 Nature alone which
Bondage and re- .
lesse in reality ap-  has nmany receptacles, that is bound,
ply to Nature, . .
or 1s released, or migrates.
(R62). No Spirit is bound ; not any migrates ; nor is any

emancipated. Nature alone, huviug muny receptacles (bodily
14
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forms of being), is bound, migrates and is released. Bondage,
migration and release are ascribed to the Spirit, in the same
manner as defeat and victory are attributed to the king,
though actually occurring to his soldiers ; because it is the
servants that take part in the undertaking, the effects of
which—gain or loss--accrue to the king. In the saume
manner, experience and release, though really belonging to
Nature, are attribated to the Spirit, on account of the non-
discrimination of Spirit from Nature. Thus the objection
above nrged loses all its force.

(863). Objection.—We understand that bondage, migra-
tion and release, are ascribed to the Spirit ; but of what good
are these to Natare?

We reply :—

Kirixd LXIIIL
Nature by herself binds hersclf by means of scven

Natare bindsang  fOrms ; she causes deliverance for the

releages herself by ) e ,
ot her ows  bencfit of the Spirit, by means of

developments. one form,

“ Nature binds herself by means of seven forms”™ (i. e.
dispositions) all the properties of Buddki, save discriminative
wisdom. For the benefit of the Spirit she rclenses herself by
herself, by means of one forin, +iz., discriminative wisdom.
That is to say, she does not again bring abont the experience
or emancipation of the same Spirit.

Objection :—We grant all this. What then ?
Kirmi LXIV,

Thus it is that by the practice of truth, wisdom is
attained, which is cowmplete, incon-

The form and cha- .

racterof diserimina-  trovertible, (and hence) pure, and

tive wisdom. . .

absolute : (by means of which the
ideif™®btained that) “ I am not, naught is mine, and 1
do not cxist.”
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(264). Theword “ trath ” indicates the knowledge thereof.

By means of practice of trath, in the mannerdescribed above,
throngh a long course of repeated, uninterrupted and respect ful
exercise of true knowledge, the wisdom manifesting the dis-
tinction of Spirit from BMatter, is attained. All exercise
brings about the knowledge of its object, so in the present
casc the exercise being one of trnth results in the cognition
thercof. It is for this reason of its leading to truth that the
knowledge is called pure.

(866). Why pure? Because * incontrovertible ” (or unmis-

) taken). Doubt and error are the two im-
le}lfu}";z;’;sieg‘c purities of knowledge ; and the above
kunowledge being free from these is suid to
be pure. Doubt consists in- thinking a decided fact to be
undecided ; and as such it is only & form of error. Thus by
saying, * hence incontrovertible” the absence of both doubt and
contradiction is implied ; this- absence being due also to the
fact of the exercise belonging to truth.

(268). Objection :—We grant all this, but the eternal
tendency towards false knowledge i3 sure to bring about its
results in the shape of false knowledge, which will lead to its
inevitable effect, the miscries of metempsychosis, of which
thus there wounld be no end.

In reply to the above, it is declared ‘¢ Absolute,” i.e., unmixed
with error. Thoungh tendency towards error
is eternal, yet it is capable of removal by
means of true wisdom, though this has a
beginning in time. For partiality towards truth is nataral to
Buddli, as declare also outsiders (heve, the Bauddhas) : “No
amount of contradiction can set aside the flawless (knowledge
of) the character of objects, for such is the partiality of
Buddhi.”

(267). The form of the cognition is stated :—1 am not,
nayght is mine, and I do not exist. I am
not’ merely preclndes the possioicy of
action from the Spirit. As is declared

Absolutcness ex-
plained,

The form of the
knowledge,
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(by grammarians), * The root As together with Bhu and Kri
signify action in general.” Hence all actions, external as well
as internal, determination, self-consciousuness, reflection,
observation, &c., are all precluded from the Spirit. And
since there is no action of the Spirit, there arises the idea that
“I am not.”” %I’ hero implies agency, such as in “I give,”
“1 eat,” &c.; and no such agency can belong to the Spirit,
who is withoat any action. And from this follows the idea
that “naught is mine.” For it is only an agent that can have
any possession ; and hence the preclusion of action implies
that of possession as well.

Or we may interpret the thrce forms in another way. The
sentence *“ I do not exist,” means that I am the Spirit, not
prodactive ;” and because non-productive * 1 have no action ™
—¢JT am not’; and since without action, “ I can have no
possessions, ” hence * nought is mine.”

(268). Objection .—Eveu after such a knowledge, there
might be left something yet unknown, which would lead to re-
birth.

We reply :—* It is complete,” i. e., there is nothing left an-
known after the attainment of such knowledge as the above.
Hence there is no re-birth.

(269). Question :—What is accomplished by this know-
ledge of truth ?
We reply :—
KArikd LXV.
Possessed of this knowledge, Spirit, as a spectator,
pure, at leisure and at ease, beholds
The cause of the . .
cessation of Nature's  Nature, which has now reverted from
operation. . v el
the seven forms (to her primitive
state) after her prolific fruition has ccased, under the
force of true wisdom,

The two things for the production of which Naturc had
begun uction were cxperience and the perception of truth ; and
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when these two have been accomplished there is nothing left
to be done, and hence Nature ceases from prolfic activity,

“Under the force (of true wisdom).” The seven forms—
Virtue, &e.—ore all due to erroneons knowledge. Dispassion,
too, of those who have it through mere contentment, is due to
erroneons knowledge. And this erroncous knowledge is
removed by its contradictory—true knowledge. And thus
the cause, erroneous knowledge, being removed, its effects,
the seven forms are also removed, and hence from these
Nature desists.

““ At ease,” 4. e., Inactive ; * Pure” i. e,, Unmixed with the
impurities of Buddhi, due to the Attributes,—though to the
last moment the Spirit contitues to be in contact with the
Attribute of Goodness ; or else no (perception, and hence no)
wisdom wonld be possible,

(270). Objection :—Let this be s0. We have nothing to
say against your statement as to Nature desisting from pro-
ductions. But the production has been said to be due to the
connection (of Spirit and Matter) ; and this connection is only
a form of capability ; and the capability to -experience con-
stitutes the intelligence of the Spirit, as the capacity of being
the object of experience constitutes the non-intelligence and
objectivity of Nature ; and these two capabilities can never be
said to cease ; and you cannot urge that they cease, because
there is nothing left to be done, for though one set of objects -
has been experienced by the Spirit, there are others of the same
kind still to be experienced. (Thus no emancipation is
possible).

We reply :—

KArigkA LXVI.

¢ She has been seen by me,” says the one and so
No birth after Tetires; ‘I have been seen,” says the
attainment of wis-
dom, Ior want of othe_r, and ceases to act. Hence
motive. though there is still their conjunetiun,

it affords no motive towards further creation.
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(271). So long as nature has not” manifested trath, she’
may bring about the enjoyment of the various objects of
sense ; but she cannot do this after she has once brought

“about discriminative wisdom. For experience is due to

erroneons knowledge, and when this latter, the cause, has
ceased uunder the force of wisdom, there can be no enjoyment ;
Jjust as the spront is not possible in the ahsence of the sced.
The Spirit mistakes the varions objects of sense—the modifica-
tions of Nuture—to belong to himself. And discriminative
wisdom also i3 & modification of Nuture, and as such is taken
by the Spirit to belong to himself. When however such
wisdom has been bronght about, the connection of the Spirit
with Nature ceases, and so he ceases to feel.  Nor is the Spirit
by himself capable of bringing about discriminative wisdom,
which is a development® of Natare. And the Spirit who has
attained to wisdom, cannot waccept any purpose as his own,
And further, experience and emancipation being the purpose
of the Spirit, supply the motive to the operations of Nature;
bat, when these two have ccased to be the purpose of the
Spirit, they cease to be motives also.  With this view it is
declared—< There is no motive, &e,” A motive is that which
moves Nature to act towards creation; and this is not
possible, when there is no purpose of the Spirit.

(872). Objection:—We grant all this. But no sooner
would wisdom be attained than the body would dissolve ; and
then how could the bodiless Spirit behold Nature (as distinet
from himself) ? If it be asserted that emancipation does ndt
follow immediately on the attainment of wisdom, on account
of the unspent residaum of Karma—then we ask,—how is
this residuum destroyed? If by mere fruition (z. e., by experi-
ence), then yon tacitly imply the inability of wisdom alone to
bring about emancipation. Aud hence the assertion that
“emancipation follows from u knowledge of the distinetion
between the Manifested, the Unmanifested, and the Spirit”

* Beenuse wisdom is a property of Buddhi which is an emanation from
Nature.
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becomes meaningless. And the hope too—that emancipation
would be obtained on the destruction of the residua of Karma,
by means of experience extending to a limitless period of time
—is too sanguine ever to be realised.
To this we reply :—
Kinrigd LXVII,

By the attainment of perfect wisdom, Virtue and
the rest beecome devoid of causal
Reason why the

body does not dis- encrgy ; yet the Spirit remains awhile
solve imwmcdiately

on the attsinment invested with body, as a potter’s wheel
of wisdom, .

continues to revolve by the force of
the impulse previously imparted to it.

(%73). The unlimited residna of Karma also having their
prolificness destroyed by the force of true knowledge, they do
not lead to any further experience. The seeds of action prodnce
sprouts only on the ground of Buddki, damp with the waters
of pain. The ground, however, becomes barren by having its
dampness of pain dried ap by the extreme heat of true wisdom,
and hence the Karmic zeeds cease to spront forth into experi-
ence. With this view it is said—=** Virtue and the rest become
devoid of causal energy.”” Even when wisdom has been
attained, the body continnes for a while, on account of the
previous impulse ; just as even after the action of the potter
has ceased, the wheel continues to revolve on account of the
momentum imparted to it. In due time, however, the impulse
haviug exhansted itself it stops. In the continnance of the
body, the impulse is supplied by virtne and vice whose fruition
has already comunenced, as is declared by Sruti—* Other
(actions) having been destroyed by .itself experience, the soul
attaing beatitnde” and “The delay is only so long as beatitude
is not attained” [ Chhdndogya VI, i, 2]. This impulse (or
impression) is a peculiar one, in which all illusion has been
destroyed ; and in conscuence of this impulse, the Sperit erc-~
mains awhile invested with the hody.
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(274). Question:—Lect this be so: if the Spirit remaing
invested with body by some sort of impulse, when will be his
final relcase?

We reply :—

KirikAd LXVIIL

When the separation of the informed Spirit from his

corporeal frameiat length tukes place,
Final beatitude. .

and Nature ceases to act in respect to
it, then is final and absolute emancipation accomplished.
The prolificness of those actions, whose fruition hay not
commenced, being destroyed, und- those also whose fruition
has commenced, having been spent by experience, Nature has
her purpose fulfilled, and hence censes with respect to that
particnlar Spirit, who thus obtains absolnte and eternal cessa-
tion of the triad of pain.

(276). Thoungh the doetrine has been proved by reasoning,
yet in order to inspire respect towards it, the precedence of
the great Rishi is stated:

KAirigid LXIX.
This abstruse knowledge adapted to the emancipa-

tion of the Spirit, wherein the origin

The precede t it H * het
Kapi;‘af.’ edeaceof  duration, and dissolution of beings arc
considered, has been thoroughly cx-

pounded by the great Rishi.

“ Abstruse,” i, e., hard to be grasped by dull-brained people.

“ By the great Rishi™ i. e., by Kapila.

The feeling of reverence thns roused is strengthened by
basing the doctrines on the Veda: * Wherein are considered,

¢c.,” i e., in which knowledge (i. e., for the sake of which

knowledge).* These, origin &e., are also comsidered in the
Veda.

- Asip Charmani dvipinam hanti,
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(R78). Let this be so: We shall respect the direct sayings
of the great Rishi (Kupila) ; wherefore should we pay attention
to the assertions made by I$varakrishna ?

We reply :—
KArikA LXX—~LXXI.

This supreme, purifying (doctrine) the sage imparted

to Asuri, who taught it to Panchasikha,

soimportanceof the Ty whom the science was extensively
propagated.

Handed down by tradition of pupils, it has been
compendiously written in Arya metre by the noble-
minded I"§varakrishna who has thoroughly investigated
the truth.

Purifying, purifying the Spirit from all sins, the canse
of the triad of pain.

Supreme, i. e., chief among all purifying doctrines.

(277). “Arya=that which hasarrived at truth ; one whose
intellect is such is called Aryawmati.”

(R?8). This science is a whole in itself,—not & mere
section~-because it treats of all branches of knowledge :—

KArikd LXXII.

The subjects that are treated of in the seventy distiches
are those of the complete science

The sixty topics 3 H 3

of s comprising sixty topics, exclusive of
illustrative tales, and omitting con-
troversies,

The sixty topics are thus laid down in the Rdja— Vartika :
1 The existence of Prakriti (Karika X1V);2 its wingleness
(XIV);3 Objectivencss (XI) ;4 Distinctiveness (of Spirit from
Matter) (XI) ; 5 Subserviency (of Matter to Spirity (XV1I);
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6 Plarality (of spirits) (X VIII) ; 7 Disjunction (of Spirit from
Matter in the end) (XX) ; 8 Conjunction (of Spirit and Matter
in the beginning) (XXI); 9 Relation of subserviency (of
Mastter with Spirit) (XIX) ; 10 Inactivity (of the Spirit) (XIX) ;
these arethe ten radical categories. (Inaddition to these)are
the five kinds of error (XLVII), nine of contentment (L), and
twenty-eight of disability of the organs (XLIX); these,
‘together with the eight sorts of power (LI), make up the sixty
“topics.” All these sixty topics are treated of in the above
seventy distiches, which therefore form a complete science and
cannot be said to be only a portion thereof.

Of the aboeve (ten radical categories), singleness, objectivity,
and sabordination relate to Nature; distinetness, inactivity and
plurality to Spirit ; and existence, disjunction, and conjunction
to both ; and existence of the relation of subserviency relates
to gross bodies also.

May this work of Vachaspati Misra, the Tuttva-Kaumudi
(the Moonlight of Truth), continue to please (canse to bloom)
the clear (lily-like) hearts of good men !

Thus ends the Tattva-Kanmudi of Vichaspati Misra.
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